John 1:1
Luke 22:52
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 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  This is followed by the preposition PROS plus the accusative of place/direction from the articular aorist deponent middle participle of the verb PARAGINOMAI, which means “to come against.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “to those who.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the crowd) producing the action.

 
The participle is circumstantial.

Next we have the preposition EPI plus the accusative of relationship (hostile relationship)
 from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “against Him.”  This is followed by the appositional/explanatory accusative masculine plural noun ARCHIEREUS, meaning “the high priests” plus the additive use of the conjunction KAI…KAI, meaning “and…and.”  With this we have the accusative masculine plural noun STRATĒGOS, meaning “the Temple Guards [note the plural]; the Captain of the Temple Guard (see Lk 22:4; Acts 4:1; 5:24).”
  Then we have the accusative masculine plural adjective PRESBUTEROS, meaning “the elders,” a reference to some of the members of the Sanhedrin.

“Then Jesus said to those who had come against Him, the high priests and Temple guards and elders,”
 is the comparative use of the conjunction HWS, meaning “as, like.”  This is followed by the preposition EPI plus the accusative of (hostile) relationship from the masculine singular noun LĒISTĒS, meaning “against a robber.”  Next we have the second person plural aorist active indicative from the verb EXERCHOMAI, which means “to come out.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the Jewish leaders have produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the preposition META plus the genitive of association from the feminine plural noun MACHAIRA plus the additive use of the conjunction KAI and the neuter plural noun XULON, meaning “with swords and clubs.”

“‘Have you come out with swords and clubs as against a robber?”
Lk 22:52 corrected translation
“Then Jesus said to those who had come against Him, the high priests and Temple guards and elders, ‘Have you come out with swords and clubs as against a robber?”
Mk 14:48, “And Jesus said to them, ‘Have you come out with swords and clubs to arrest Me, as you would against a robber?’”

Mt 26:55a, “At that time Jesus said to the crowds, ‘Have you come out with swords and clubs to arrest Me as you would against a robber?’”
Explanation:
1.  “Then Jesus said to those who had come against Him, the high priests and Temple guards and elders,”

a.  Luke continues the story of Jesus’ arrest in the Garden of Gethsemane by telling us what Jesus to the people arresting Him before they actually took Him into custody.


b.  Luke identifies the Jewish leadership in the crowd of people that have come against Jesus.  There are three principle players: (1) the high priests (note the plural, referring to both Annas and Caiaphas), who are not actually present for this ‘dirty-work’, but have sent their representative in the person of Malchus (Jn 18:10), the slave of the high-priest (probably Annas); (2) the Temple guards, who would have been led by the Captain of the Temple Guard, who was typically in line to be the next high priest; and (3) the ‘elders’, who are representatives of the Sanhedrin.  These three groups represent the combined leadership of the nation of Israel and should not be thought of a just a crowd of bystanders.


c.  Not mentioned here by Luke, but clearly mentioned by John in his gospel, is that these men were backed up by the cohort of Roman soldiers stationed at Mark Anthony barracks in Jerusalem.  Jn 18:3, “Therefore, after taking the Roman cohort [600 men] and the deputy from the chief priests and the Pharisees with lamps and torches and weapons, Judas came there.”  Notice that John identifies the elders as Pharisees.
2.  “‘Have you come out with swords and clubs as against a robber?”

a.  Jesus then asks a rhetorical question of the Jewish leaders, which is designed to shame them for their nefarious action.


b.  The Lord has never harmed a single person in His entire ministry.  In fact, He has healed thousands upon thousands of people throughout His ministry.  And to top it all off, He has just healed and restored the right ear of the man attempting to lay hands on Him.  Jesus has done nothing but good to everyone around Him, but the leaders of Israel are putting on a show for the Roman cohort that Jesus and His followers need to be treated like robbers, bandits, criminals, or revolutionists.  Jesus mentions the swords, which were the weapons of choice by the Roman soldiers and the clubs (like a police officer’s ‘billy club’), which were the standard issue weapon of the temple guards as proof of what they thought of Jesus.


c.  In effect, Jesus is asking the Jewish leaders why they are treating Him like a criminal, when they know for a fact He has never committed any criminal act.  They should be ashamed of themselves for putting on such a show of force against an unarmed holy man.  Jesus has performed no criminal act, and they know it.  Why are they putting on this hypocritical show for the Romans?  Jesus will go on with His questions, asking them why they had to do this in secret at night instead of in public before the crowds in the Temple, where He was available all day long for the past several days.

3.  Commentators’ comments.


a.  “They were treating Jesus as if he were a bandit like Barabbas.”


b.  “Jesus turns from His disciples to address the crowd, which has three elements: chief priests, temple officers, and elders.  In other words, the religious, military, and civil leadership is present.  Mt 26:47 (high priests and elders of the people) = Mk 14:43 (chief priests, scribes, and elders).  Judaism has organized all of its official elements to stop Jesus.  Luke highlights that Jesus’ act of goodwill has a broad audience.  Jesus’ question is a rhetorical rebuke expressing shock that they are arresting Him as if he were a violent criminal.  The understood reply to Jesus’ question is that, yes, they have come out as if they were arresting a dangerous outlaw.  Lk 10:30, 36 used LĒISTĒS to describe the bandits who injured and robbed the Samaritan.  The term is also used of revolutionaries by Josephus (Jewish War) and suggests a criminal who does not hesitate to use violence.  It is important to note, however, that the term is never used of revolutionaries during the time of Jesus.  The swords and clubs show a readiness to use force. Jesus seems surprised that they think such resolve is appropriate.”


c.  “Jesus pointed up the hypocrisy of the religious leaders.”


d.  “By counteracting the violence done by His apostles [should be singular—only Peter acted], He has proven that He is not a person of violence.  They, on the other hand, have come with weapons, ready for violence, proving the appropriateness of Jesus’ earlier characterization [Lk 19:46] of the Jewish leadership as ‘criminals’ who withdraw into the temple in order to camouflage their violent deeds.”


e.  “The arrest and betrayal of Jesus was a demonstration of the deplorable state of man’s sin nature.”


f.  “In point of fact, they were the lawless ones, and His challenge questioned the legality of His arrest.  They came under the cloak of night like armed robbers, their conduct an implicit admission that they were outside the realm of justice.  Jesus’ question undressed His captors, exposing their naked guilt.”


g.  “The fact that they did not arrest Him publicly, nor without violence, nor in the light of day, is evidence that the arrest is unjustifiable.”


h.  “Jesus asks them to consider just what they have done.  They went out as if expecting a regular battle—all this to arrest one lone, unarmed man!  The whole thing is actually ridiculous.”
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