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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer; to reply: answering.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is a circumstantial participle with coterminous action with the action of the main verb.

With this we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then answering, Jesus said,”
 is the second person plural present active imperative of the verb EAW, which means “(1) to allow someone to do something: to let, to permit; (2) to let go, to leave alone, to stop.”


The present tense is a descriptive present for what is now occurring and a customary present for what is reasonably expected to occur right now.


The active voice indicates the everyone (note the plural) is to produce the action of stopping what they are doing.


The imperative mood is a command.

Then we have the preposition HEWS plus the genitive of measure from the neuter singular demonstrative pronoun HOUTOS, meaning literally “up to this point.”
  The idea in the Greek is to stop at this point.  Our English idiom would be something like: “This has gone far enough.”  However, that idea has to be converted into a command:  ‘Stop this!’  “An idiom, literally ‘to leave off until’, to cease from what one is doing, with the implication of strong admonition—‘stop, quit, cease’; ‘stop this’.”

“‘Stop this!’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist middle participle of the verb HAPTW, which means “to touch.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after touching.”  This could also be viewed as an instrumental of manner, translated “by touching.”

Next we have the genitive direct object from the neuter singular article, used as a personal pronoun, plus the noun HWTION, meaning “his ear” and referring to the outer part of the ear.  This is followed by the third person singular aorist deponent middle indicative from the verb IAOMAI, which means “to heal: He healed.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

 Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

“And after touching his ear, He healed him.”
Lk 22:51 corrected translation
“Then answering, Jesus said, ‘Stop this!’  And after touching his ear, He healed him.”
Explanation:
1.  “Then answering, Jesus said,”

a.  Jesus is answering two things: (1) the question of Jesus’ disciples (‘‘Lord, shall we strike with a sword?’) and (2) the impetuous action of Peter in striking the slave of the high priest.  Jesus answers both their words and actions.

b.  It should be noticed that throughout this entire encounter between Jesus and those arresting Him that He is in complete control of the situation.  Peter is totally out of control, but our Lord is in total control.  Those who have come to arrest Him can do nothing without our Lord’s willingness to allow Himself to be arrested.

2.  “‘Stop this!’”

a.  Jesus issues a command that is simple, short and to the point.  He commands Peter (and anyone else with a sword) to stop doing what they are doing.  The Lord put an end to all violence with three words in the Greek that translate into two words in English.


b.  Not only did Peter comply immediately, but whoever had the other sword stopped whatever action he may have been contemplating.


c.  Some commentators/theologians cite this passage as proof that Jesus doesn’t believe in the use of force or violence to stop violence.  They fail to remember things such as (1) the destruction of Pharaoh’s army at the Red Sea; (2) the destruction of 186,000 Assyrian soldiers before the city of Jerusalem; and (3) the annihilation of the armies of Antichrist at the second advent of our Lord.  There is a time and place for the use of force to destroy evil, but this was not the time or place.  Jesus is not a pacifist.  But this is not an occasion for violence against His enemies.  This is the time for the Lamb of God to take away the sin of the world.

3.  “And after touching his ear, He healed him.”

a.  Jesus didn’t bend down and pick up the ear and place it back on the slave’s head.  The God of creation created a completely new ear by His mere touch.  Jesus performed His last miracle of healing.  Notice that the Lord did this by a simple touch.  Obviously this method of healing impressed Doctor Luke.  It should impress us as well.


b.  We can only imagine the crowd’s reaction of wonder and amazement at observing this miracle.  Dozens of people saw it and could testify to others about it.  It was clear testimony to the arresting crowd of the deity of the person they were arresting.  Peter was probably thankful and embarrassed.  The other disciples were probably dazed, confused, and amazed.  But the most important person in this affair was the slave of the high priest; for he had the responsibility of reporting back to the high priest everything that happened, and that included the fact that Jesus created a new ear on his head after one of Jesus’ disciples cut the old one off.  Not only was he able to witness to the high priest of the miracle performed by Jesus, but there were dozens of witnesses, who also could testify.  The implication of this is significant, because the high priest would have definitive proof from his own trusted slave that Jesus had the divine power and ability to heal through an act of creation.  This was definitive proof that Jesus was indeed the Messiah, and the high priest had to ignore this evidence in his prosecution of Jesus.


c.  The slave of the high priest would spend the rest of his life remembering what Jesus did for him every time he touched his right ear.  It is difficult to imagine him not believing in Jesus as time went on.

4.  Commentators’ comments.


a.  “Whether Jesus picked up the piece of the ear and put it back is not said.  He could have healed the wound without that.  This miracle of surgery is given alone by Luke.”


b.  “None of the other parallels mention the healing.  Jesus responds by stopping the disciples, literally saying, ‘Let go of this,’ which could be understood as ‘Leave it alone’ (idiomatically: ‘Stop! No more of this!’).  Jesus does not want the disciples to come to His defense through physical force.  He is to suffer, and so He must go through what is about to happen.  He is in control of events, even in the midst of His arrest.  Jesus touches the ear and heals it, perhaps by picking up and reattaching the severed portion of the ear or perhaps by simply touching the wound and replacing the ear.  Jesus acts with compassion and shows love for His enemies, something He instructed his disciples to do in Lk 6:27–28.  Such an action also makes clear that Jesus is no threat to the state.  He has no desire to engage them in battle.  If they wish to show that Jesus is a dangerous revolutionary, this act shows that the charge cannot stick.”


c.  “It is just like Jesus to act in grace when others are acting in malice (Ps 103:10).  He showed grace to Peter by rebuking his presumptuous sin and repairing the damage he had done.  He showed grace to Malchus, a lowly slave, by healing his ear.”


d.  “Jesus had compassion for people even in the midst of His own arrest.”


e.  “Most important here is Jesus’ teaching with regard to love of enemy, including the doing of good on behalf of one’s foes (Lk 6:27–36).  This act of healing manifests the character of Jesus’ message throughout the Gospel, just as it also anticipates Jesus’ dying request that his enemies be forgiven (Lk 23:34).  Additionally, it prepares for the emphasis in the Roman hearings on the innocence of Jesus (Lk 23:1–22); He is no ‘bandit’ (Lk 23:52).”


f.  “Many people associated Messiahs with popular revolt and the overthrow of the Gentile kingdoms that oppressed Israel; a Messiah who would heal his attackers was not part of anyone’s messianic picture.”


g.  “I wonder whether Malchus became a believer; he certainly had grounds for conviction every time his ear itched!  The fact that His name was given six decades after the event suggests that he was well known to the initial readers of John (his name does not appear again in the New Testament), so this may indicate that he did indeed place his faith in Jesus as the Messiah.”


h.  “Jesus’ commanding voice rang louder than Peter’s sword as He calmly restored the severed ear.  Angry confusion fell like a shroud on Peter.  He had been rebuked when he expected praise.”
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