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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine plural article, used as a personal pronoun, meaning “they” and referring to the disciples.  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: they said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the vocative masculine singular from the noun KURIOS, meaning “Lord” plus the particle of attention IDOU, meaning “behold, look, notice, etc.”  Then we have the predicate nominative from the feminine plural noun MACHAIRA with the cardinal adjective DUO, meaning “two swords” (machaira).  With this we have the adverb of place HWDE, meaning “here” plus the ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [are].”

“Then they said, ‘Lord, look, here [are] two swords.’”
 is the transitional switch-reference use of the postpositive conjunction DE, meaning “Then” and indicating a change in speaker in the drama.  With this we have the nominative subject from the masculine singular article, used as a personal pronoun, meaning “He” and referring to Jesus.  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”  See the identical morphology above in the previous use of the verb.  This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.  Next we have the predicate nominative from the neuter singular adjective HIKANOS, which means “sufficient in degree: sufficient, adequate, large enough ; it is enough (the copula [eimi] is often omitted) Lk 22:38.”
  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which regards the present state of being in its entirety as a fact.


The active voice indicates that the present situation produces the state of being enough.


The indicative mood is declarative for a simple statement of fact.

“Then He said to them, ‘It is enough.’”
Lk 22:38 corrected translation
“Then they said, ‘Lord, look, here [are] two swords.’  Then He said to them, ‘It is enough.’”
Explanation:
1.  “Then they said, ‘Lord, look, here [are] two swords.’”

a.  The disciples are quick to respond to the Lord’s statement about selling one’s overcoat and buying a sword.  They take His words literally and produce two swords as proof that they have already made some preparations for the coming fight.


b.  We know that Peter owned one of these swords and apparently carried it routinely.  He certainly had it with him throughout the last supper, and probably would not have hesitated to use it on Judas, had he realized in time who the traitor was.  We have no idea who the other disciple was, but I’d bet on one of the two sons of thunder (James or John).


c.  These two disciples were clearly proud of the fact they had prepared themselves correctly for coming events (even though as events unfolded we find them ill prepared mentally).  It is interesting to note that Jesus probably knew long before this that they owned the swords, but never told them to get rid of them.  And even now, after seeing the swords, He does not tell them to get rid of them, nor even rebuke them for having them.


d.  The irony of having these two swords will be played out in the Garden of Gethsemane, where one of the swords will not be used at all, especially against a squad of Jewish temple guards backed by a regiment of Roman soldiers (If the entire cohort turned out from Mark Anthony barracks, it would have been all 600 men), and the other sword was used once in a criminal act by Peter.  It would never again be used by him.

2.  “Then He said to them, ‘It is enough.’”

a.  Notice the singular “it” referring to the situation that now exists.  Jesus was not saying that they had enough swords.  Jesus was not referring to the two swords—that would have required the plural in answer to the phrase ‘two swords’.  If He were referring to the two swords, He would have said “They are enough” or “Those are enough.”  But He said “It, the situation of you not understanding what I am trying to teach you, is enough.”  In other words, “That is enough teaching.”  This statement ends Jesus’ teaching of the disciples in the upper room at the last supper.  He was using hyperbole to illustrate the critical importance of being prepared for the dangers of the future.  The disciples took His words literally and thought He wanted them to all buy swords the next day.

b.  Jesus didn’t care how many swords they had.  He had legions of angels to protect Him and them.  They didn’t need any swords, which Jesus will prove in the Garden of Gethsemane in a few hours.  The Lord had had enough of their thick headedness for one evening.  They weren’t understanding Him or His warning about the future.  His real meaning was lost on them.  So He told them that that was enough for now.  It was time for prayer and sleep.  He would pray; they would sleep.

3.  Commentators’ comments.


a.  “They took Jesus’ words literally.  Jesus did not mean his language even about the sword to be pressed too literally.  It is with sad irony and sorrow that Jesus thus dismisses the subject.  Every preacher and teacher understands this mood, not of impatience, but of closing the subject for the present.”


b.  “The disciples take Jesus’ remark literally and take an inventory of swords: they have two.  The disciples are ready to go to battle [they imagine they are ready, but are not] and in fact will soon use a sword on the priest’s servant (Lk 22:49–50)—damage that Jesus must repair.  Here Jesus simply stops the discussion by saying ‘it is enough’—perhaps a Semitic expression that means He is dismissing the topic.  Whatever Jesus wanted to say, He drops because of the disciples’ misunderstanding.  On this somber note the discourse ends.”


c.  “This response has been interpreted in at least four ways:



(1)  Some understand the words as a rebuke to the disciples. If that were the case, then Jesus was saying, ‘Enough of this kind of talk!’ (Leon Morris, The Gospel according to St. Luke: An Introduction and Commentary, p. 310).



(2)  Others understand the words to denote the fact that even two swords are enough to show human inadequacy at stopping God’s plan for the death of Christ.  Swords could not stop God’s purpose and plan.  [This makes no sense in context.]



(3)  Jesus may simply have been saying that two swords were adequate for the 12 of them.  [This is not even logically correct, since two are not enough for 12.]



(4)  Others understand Jesus to mean that by possessing two swords they would be classified by others as transgressors or criminals.  This fourth view seems preferable.”
  Why it is preferable is a mystery to me, when Jesus cutting off the discussion because of their thick headedness seems more preferable.

d.  “In verse 38 the apostles manifest their dullness when they suppose that Jesus opposes His own extensive and emphatic teaching [love your neighbor, turn the other cheek, etc.] by encouraging them actually to possess (or to purchase) weaponry.  His words, ‘It is enough!’ are an expression of His exasperation.”


e.  “By mentioning the ‘sword’ here Jesus is not inviting revolution like the Zealots did.  Instead, Jesus calls for a temporary and symbolic act—two are sufficient—so he may be charged as a revolutionary and hence ‘reckoned among transgressors’ in accordance with Isa 53:12.”


f.  “ ‘It is enough’ is an idiomatic expression!  It means ‘Stop!’ (you have said enough).”
  This was our Lord’s way of cutting off the discussion.

g.  “Jesus said ‘That is enough’ to end a conversation which they had failed to understand.  The way of Jesus, as they should have known, was not the way of the sword but the way of love.”


h.  “Jesus’ final words were misunderstood due to the disciples’ abysmal spiritual dullness.  In dismay, Jesus despaired: ‘That is enough’.”


i.  “It is most probable that this simply means ‘That’s enough (of this conversation)’ and is meant as a rebuke.”
  Marshall goes on in his commentary to refute the two ideas mentioned above in c. (2) and c. (4), saying ‘Neither of these alternatives is at all possible.’


j.  “Even if the phrase ‘It is enough’ means that two swords are a sufficient quantity, it intimates that the subject is dismissed.”


k.  Lenski provides real entertaining speculation to make the point that the disciples didn’t own any swords or carry any swords.  We might call this “The two swords on the wall theory.”  Here is his imagination working overtime: “The view that the apostles carried swords as they followed Jesus, or even that on this night of the Passover celebration any two of them had come armed with swords, is untenable.  The fact or Peter's having a sword in verse 49 cannot be explained in this way.  We may accept the view that many Jewish men carried swords, in particular the Galileans; but this is of little help.  We can think of only one explanation: that the two swords hung right there in the upper room and belonged to the owner of the house.  Peter took one of them on leaving.  We need not assume that another disciple took the second sword.  Nor need we think that Peter did not ask for permission to take the sword.  …The reply of Jesus: ‘It is enough’ intends simply to end the matter; for it was rather hopeless for Jesus to say any more after He was pointed to the two swords that were hanging on the wall.”
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