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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the subjects were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the high priests” plus the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun GRAMMATEUS, which means “the scribes.”

“And the high priests and the scribes were seeking”
 is the accusative direct object from the neuter singular article, which functions to identify everything that followed as being the direct object of the main verb “to seek.”  Literally this says “they were seeking the how they might put Him to death.”  The entire phrase “how they might put Him to death” being the direct object of the verb ‘to seek’.  In English grammar we simply drop the translation of the article as part of our idiom.  Then we have the interrogative adverb of manner PWS, meaning “how” and introducing an indirect question.  This is followed by the third person plural aorist active subjunctive from the verb ANAIREW, which means “to do away with; to dispose of.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the leaders of Israel intended to produce the action.


The subjunctive mood is a potential subjunctive, used in questions that have various possible answers.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“how they might do away with Him;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid of.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the leaders of Israel received the state of being afraid of the people.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular article and noun LAOS, meaning “the people.”

“for they were afraid of the people.”
Lk 22:2 corrected translation
“And the high priests and the scribes were seeking how they might do away with Him; for they were afraid of the people.”
Mk 11:18, “And the chief priests and the scribes heard [this], and began seeking how they might kill Him; for they were afraid of Him, because the whole crowd was amazed at His teaching.”

Mk 14:1, “Now the Passover and the festival of Unleavened Bread were two days away; and the chief priests and the scribes kept seeking how, after arresting Him by means of treachery, they might kill Him;”

Jn 11:53, “Therefore from that day they resolved that they might kill Him.”

Mt 26:3-5, “Then the chief priests and the elders of the people were gathered together in the court of the high priest, named Caiaphas; and they plotted together to seize Jesus by stealth and kill Him.  But they were saying, ‘Not during the festival, otherwise a riot might occur among the people.’”

Explanation:
1.  “And the high priests and the scribes were seeking”

a.  Luke continues with more background information regarding the events surrounding the final week before the crucifixion of Jesus.  Luke describes what was happening with the leaders of the nation in the city of Jerusalem.


b.  There were two high priests that ‘ran the show’ in Israel, the former and now retired high priest, Annas, and the current ruling high priest, Annas’ son-in-law, Caiaphas.  We know that Annas was still the ‘power behind the throne’, because, when Jesus was arrested, He was first brought to Ananias’ house in the middle of the night for interrogation, instead of being taken directly to the ruling high priest’s house.  There were no ‘chief priests’ that had the authority and power of these two men, who would be plotting the death of Jesus.


c.  In addition to the two high priests we have the devoted enemies of our Lord—the scribes, who were the legal, religious authorities in the land.  They were the grand interpreters of the Mosaic Law.  Like our Supreme Court Justices, their decision was the law of the land.


d.  These two groups were the leaders of Israel from the Jewish standpoint, while the Roman authorities ruled from the civil standpoint.  The Jewish leaders had been seeking the death of Jesus from the first time He cleansed the temple of the money-changers three years prior to this, Jn 2:13-15.    Not only had these men been seeking for a long time some way to kill Jesus, but the same was true of many of the Pharisees, Mt 12:14, “But the Pharisees went out and conspired against Him, as to how they might destroy Him.”  Mk 3:6, “And after going out, the Pharisees immediately devised a plan with the Herodians against Him, [as to] how they might kill Him.”


e.  Mt 26:3 adds the fact that the ‘elders’ (the third group that comprised the Sanhedrin) were also involved in this behind-the-scenes plot.  Therefore, what we have is a secret meeting of the Sanhedrin in Jerusalem at the house of Caiaphas around sundown at about the same time as Jesus is concluding His Olivet Discourse.
2.  “how they might do away with Him;”

a.  The leaders were not debating the method by which they would put Jesus to death (stoning, a knife in the heart, strangle Him, drown Him, etc.).  They were trying to figure out what they could accuse Him of that the crowds would agree with them and take matters into their own hands.


b.  The leaders wanted Jesus dead, but didn’t want it to look like they were deliberately plotting to kill Him.  They wanted everyone to believe that they were innocent in bringing about His death.  They didn’t want the crowds that admired Him to think they were plotting His death.  They needed some excuse to have Him arrested.  They needed Him to say something that incriminated Himself.  They needed the people to turn against Him.  They needed something, but they couldn’t figure out a plan that would work.

3.  “for they were afraid of the people.”

a.  Luke then tells us why they couldn’t just do whatever the leaders wanted.  They couldn’t just walk up to Jesus and kill Him, because they were afraid of the people, the crowds that loved all the healing Jesus did for them.  Everyone from Galilee had either been healed of something by Jesus personally or had a family member, a friend, a neighbor, or someone they knew, who had been healed by Jesus.  The crowds were very protective of Jesus, not only because He healed them, but also because He taught them like no one else had ever done, and His love for them was more than obvious.  He loved them and they loved Him.  Therefore, they were very protective of Him.  And at the moment, they believed He was about to introduce the kingdom of God on earth, and they didn’t want the leaders of Israel to do anything to screw that up.


b.  Therefore, the leaders were afraid that if it looked like they were putting Jesus to death unlawfully, then they believed the crowds would turn on them, riot, and take their revenge on them.  And even if the crowds didn’t kill the leaders, they knew that if a riot happened, the Roman authorities would step in, arrest them and crucify them, which was the common punishment for leaders who allowed a riot to take place.  So the leaders had to be very careful about how they handled the Jesus situation, which is why they wanted to wait until after the Passover festival to seize Him, because the Galilean pilgrims would be gone back north and be unaware of the events in Jerusalem.  Mk 14:2, “for they were saying, ‘Not during the festival, lest an uproar of the people occurs.’”  Compare Mt 26:3-5.

4.  Commentators’ comments.


a.  “The triumphal entry and the temple speeches of Jesus had revealed his tremendous power with the people, especially the crowds from Galilee at the feast.  They were afraid to go on with their plan to kill him at the feast.”


b.  “The leaders’ constant desire is to destroy Jesus (Lk 19:47–48).  In this context, the imperfect ‘they were seeking’ indicates that they were on constant watch for an opportunity to seize him.  The reason is His growing popularity and the threat of a popular reaction.”


c.  “For a long time now, they had wanted to arrest Jesus and get Him out of the way, but they had not been able to work out a safe plan that would protect them from the people.”


d.  “The design of the leaders has been stymied by popular support for Jesus.  The chief priests and scribes want to know ‘how they might kill him,’ then Judas confers with the chief priests and officers ‘how he might betray him to them’.  They were afraid of the people, and Judas sought to betray him apart from the crowd.”


e.  “Jewish literature reports that the high priests bullied those who opposed them; they would certainly not tolerate someone who claims that God has directed him to attack their temple cult. But they have to be cautious due to Jesus’ popularity.”


f.  “Mark specifically dates this meeting to plot Jesus’ death as following the Olivet Discourse, and thus draws attention to the fact that it occurred on the same day that Jesus prophesied His betrayal and crucifixion.  Matthew reports that the Sanhedrin was meeting while Jesus made His prophecy.  Truly, nothing was hidden from our Lord; while He sat on the Mount of Olives He knew—indeed, it seems He could see-exactly what was happening in Caiaphas’ palace in Jerusalem.  Now we are given a behind-the-scenes glimpse into Caiaphas’ palace to which the leaders of the nation apparently retired after their humiliating public defeats in their confrontations with Jesus.  The Sanhedrin had struggled for years to put Jesus to death, but because of their fear of risking a riot which could incite Roman involvement and possible recriminations, had been prevented from succeeding.  Their desire to kill Jesus was obviously very strong, for just three days earlier they had met to discuss this very concern.  All three Gospels record the fact that on the Wednesday evening before the crucifixion the nation’s leaders were in fear of the popular support that Jesus enjoyed from the common people.  This is very pertinent in understanding the events of the Friday of the crucifixion, for we will find that circumstances then forced the nation’s leaders to risk turning the people against Jesus.”


g.  “Once the Jewish leaders had decided to do away with Jesus, their main problem was to do so without creating an uprising by his supporters.  Jesus had many supporters among the common people, and it was feared that many of them would be ready to fight on his behalf.”


h.  “The prospect of several hundred thousand pilgrims descending upon Jerusalem made it imperative that something be done lest Jesus influence them and garner an even bigger following.”
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