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 is the continuative use of the conjunction KAI, which means “And,” followed by the nominative masculine singular aorist active participle of the verb LAMBANW, which means “to take; to receive.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking.”

Then we have the accusative direct object from the masculine singular noun ARTOS, meaning “the bread.”  This is followed by the nominative masculine singular aorist active participle of the verb EUCHARISTEW, which means “to give thanks.”  The morphology of the verb is the same as the previous verb.  It can be translated “while giving thanks.”

“And after taking the bread, while giving thanks,”
 is the third person singular aorist active indicative from the verb KLAW, which means “to break: He broke.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object AUTON, meaning “[it]” in the Greek, but English grammar requires an object to complete the thought.  Thus we supply it in brackets to indicate it is not part of the Greek text, but necessary for the purposes of English grammar.  This is repeated after the next verb.  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb DIDWMI, which means “to give: He gave.”  The morphology of this verb is the same as the previous verb.  Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them,” referring to the eleven disciples.  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus produces the action.


The participle is circumstantial.

“He broke [it] and gave [it] to them, saying,”
 is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “This,” referring to the bread.  Then we have the third person singular present active indicative from the verb EIMI, which normally means “to be: is,” but here means “to represent: is a representation of, is the equivalent of.”


The present tense is an aoristic present, which regards the state of being as a static fact.


The active voice indicates that the bread produces the state of representing the body of Jesus.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the neuter singular article and noun SWMA, meaning with the possessive genitive from the first person singular personal pronoun EGW, which means “My body.”  Then we have the nominative neuter singular articular present passive participle of the verb DIDWMI, meaning “to be given.”


The article functions as a relative pronoun, meaning “which.”


The present tense is a descriptive present, which describes an action that is in the process of occurring.


The passive voice indicates that Jesus’ body receives the action of being given.


The participle is circumstantial.  The translation is “which is given.”

With this we have the preposition HUPER plus the genitive of advantage from the second person plural personal pronoun SU, meaning “for you; for your benefit; or for your advantage.”
“‘This represents My body which is given for you;”
 is the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this” and referring to eating the bread.  Then we have the second person plural present active imperative from the verb POIEW, which means “to do.”


The present tense is an iterative present, which describes an action that is done at successive intervals.


The active voice indicates that believers are expected to produce the action.


The imperative mood is a command.

Finally, we have the preposition EIS plus the accusative of purpose from the feminine singular article and noun ANAMNĒSIS with the first person feminine singular adjective EMOS, meaning “in My remembrance” or “for the purpose of My remembrance.”
  In Modern English we say “in remembrance of Me.”

“do this in remembrance of Me.’”
Lk 22:19 corrected translation
“And after taking the bread, while giving thanks, He broke [it] and gave [it] to them, saying, ‘This represents My body which is given for you; do this in remembrance of Me.’”
Mt 26:26, “While they were eating, Jesus took some bread, and after a blessing, He broke it and gave it to the disciples, and said, ‘Take, eat; this represents My body.’”

Mk 14:22, “While they were eating, He took some bread, and after a blessing, He broke it, and gave it to them, and said, ‘Take it; this represents My body.’”

1 Cor 11:23b-24, “the Lord Jesus in the night in which He was betrayed took bread; and when He had given thanks, He broke it and said, ‘This represents My body, which is for you; do this in remembrance of Me.’”

Explanation:
1.  “And after taking the bread, while giving thanks,”

a.  Luke continues the story of the last supper by telling us about the institution of the Eucharist, which will be the new and only ritual for Church Age believers.  The Jewish ritual of Passover is suspended until the second advent of Christ.  During the Church Age an entirely new and different ritual of remembrance is to be performed by believers on a periodic basis, and certainly more often than once a year.


b.  The name of this new and unique ritual is the Eucharist, which is derived from the Greek word EUCHARITEW, meaning “to give thanks.”  The Eucharist is a ritual of thanksgiving.  It is thanksgiving for the person and work of our Lord Jesus Christ on the Cross, delivering us from the slave market of sin by paying the price of our redemption by receiving the imputation of our sins in His body on the Cross and being judged as a substitute for us.


c.  Luke describes the first act of Jesus as ‘taking the bread’.  This is the same unleavened bread, which was used in the celebration of the Passover.  The bread of the Passover meal will have an entirely different meaning in the Eucharist ritual.


d.  After taking the bread, Jesus gives thanks for the existence of the bread.  He is giving thanks to God the Father.  Today, we commonly call this ‘saying grace’ before a meal, which is giving thanks to the Father for the provision of food.


e.  Since the bread represents the Lord’s physical body, He is, in effect, giving thanks to God the Father for providing a human body for Him to exist in as a real human being.  This is the same thing as prayed by Jesus in Heb 10:5, “when He comes into the world, He says, ‘Sacrifice and offering You have not desired, but a body You [God the Father] have prepared [created] for Me [God the Son]’;”

2.  “He broke [it] and gave [it] to them, saying,”

a.  The breaking of the bread represents the judgment of our sins in the physical body of our Lord on the Cross.  Notice that Jesus gave thanks while breaking the bread.  Our Lord was illustrating His thankfulness to the Father that He was allowed to bear the sins of the world and be judged in our place as the greatest demonstration of the unconditional love of God the Father for all.


b.  Giving the bread to His disciples is an act of sharing.  We share in the person of our Lord.  We are placed into union with Him at the point of our spiritual birth.  This is the ministry of God the Holy Spirit called ‘the baptism of the Spirit’, in which the Holy Spirit identifies us with the person of our Lord Jesus Christ.  We are placed into union with Him forever.  Rom 6:3, “Or are you ignorant that all of us who have been baptized into Christ Jesus have been baptized into His [spiritual] death?”  1 Cor 10:16b, “Is not the bread which we break a sharing in the body of Christ?”
3.  “‘This represents My body which is given for you;”

a.  Jesus then explains the meaning of what He is doing.  The word “This” refers to the broken piece of bread He has just given to each one of them.


b.  The verb EIMI in the Greek normally and usually means “to be: is.”  But it also has the meaning “to exist” and “to represent.” (page 284 BDAG).  Jesus is not telling the disciples that the bread is His literal body (the false doctrine of the Catholic Church called ‘Transubstantiation’), but is telling them that the piece of bread they are holding represents His physical body.


c.  In addition to the bread representing His physical body, the Lord also explains that His body is going to be given for them, that is, for their benefit.  The giving of His body takes place at the Cross, where He will offer Himself up as the Lamb of God who takes away the sin of the world.  He will physically replace the Pascal lamb as the sacrifice for sin.

4.  “do this in remembrance of Me.’”

a.  ‘Doing this’ refers to eating the bread.  Matthew and Mark both say, ‘Take, eat’.  So we know that the ‘doing’ refers to ‘eating’, when we combine all the accounts to understand what is occurring.


b.  The most important thing that this ritual eating is intended to do is remind the disciples of the human body of Jesus being sacrificed for their benefit.  Notice that there is time factor associated with this ritual.  Did Jesus expect the disciples to only do this once a year like the Passover ritual?  Probably not, because of Paul’s statement in 1 Cor 11:26, “So as often as you eat this bread and drink the cup, you keep on proclaiming the death of the Lord until the time when He comes.”  The phrase “as often as” implies more than once a year.  On the other hand, are we expected to perform this ritual every time we gather together in church?  Probably not, and for the same reason—the meaning of “as often as.”  The tradition of some churches is to observe this once a week; others do so once a month.  It is really up to each congregation and church leadership to determine when and how often they should do this.


c.  The important thing is to not neglect remembering the person and work of our Lord in what He had to do to provide our so-great salvation.

5.  Commentators’ comments.


a.  “Jesus reinterprets the symbols of the Passover and gives them new, interim meanings.  Such meaning resides in the symbols until He returns.  In fact, the symbols are a reminder that He is returning.  As is His custom, he breaks the bread and gives thanks (like 9:16, but in different terms).  Jesus links the bread to His ‘offered body.’  It represents His death.  The verb “is” indicates representation, not identification [my underline for emphasis].  In Aramaic, this equative verb would be understood as supplied by ellipsis.  Jesus speaks specifically of his body offered ‘for them’, a remark that could have a sacrificial and substitutionary tone to it.  Whether it is His person or His flesh that is given for them, He is given for them.  Jesus is the sacrifice.  Luke has some sense of a substitutionary or beneficiary force, but it is not explicitly stated here.  Nonetheless, it is likely that a specific theological force is implied and that the remark was read with this deeper sense by the time Luke wrote, since the outcome is clear by that time.  It can certainly be said that Luke understands that Jesus’ career has some relationship to the forgiveness of sins and to salvation, since these remarks are placed in the middle of this Passover, saving context.  In this context, Jesus’ death is associated with salvation.  In fact, His death is not just any death.  It has repercussions for the fate of the Twelve and others like them who have tied their fate to Jesus.  He dies for them.  He gives himself up for them.  Here is not only deep theological truth, but great love, which Paul states more explicitly in Rom 5:6–8 and 1 Cor 10:16.  These Pauline texts picture all believers sharing in one body, which was broken for them.  The imagery suggests the most fundamental basis for the unity of believers.  Jesus also institutes a practice here.  He speaks of ‘doing this in My remembrance.’  This is a memorial meal, not a re-sacrifice.  It calls to mind what Jesus did and declares one’s identification with that act.  The disciples are to partake of the bread as an act of remembrance.  As they break the bread, they are to associate it with Jesus’ broken body.  They are to recall what it was Jesus did, or in this original setting, what it is He is about to do.  Only Luke and Paul’s version of the supper note these words about remembrance (1 Cor 11:24–25).  That Jesus would speak of a future event in the middle of a meal that looks back to the exodus is highly suggestive.  He compares the saving eras, one past, the other yet to come.  Both involve death, in one a lamb, in the other a Messiah.  The Twelve are to recall that it was Messiah, God’s son, who died for them.  As they will come to realize later, His death made possible their eternal life.  Part of the reason for uncertainty about what was said at the meal lies in the variety of wording that appears in the tradition about the supper.  As was already noted, the Lucan wording is close to what Paul records in 1 Cor 11.  Luke and Paul have drawn from the tradition’s ‘longer’ form.”


b.  “When the Passover meal was drawing to a close, Jesus instituted the ordinance that the church calls ‘The Communion’ (1 Cor 10:16), or ‘The Lord’s Supper’ (1 Cor 11:20), or ‘The Eucharist,’ from the Greek word which means ‘to give thanks’.  It is likely that between the third and fourth cups of wine of the Passover meal Jesus instituted the Supper.  Paul gave the order of the Supper in 1 Cor 11:23–26.  First, Jesus broke a piece from the unleavened loaf, gave thanks, and shared it with the disciples, saying that it represented His body which was given for them.”


c.  “We may understand Jesus as instructing His followers not only to continue sharing meals together, but to do so in a way that their fellowship meals recalled the significance of His own life and death in obedience to God on behalf of others.  This recollection should have the effect of drawing forth responses reminiscent of Jesus’ own table manners—His openness to outsiders, His comportment as a servant, His indifference toward issues of status honor, and the like—so that these features of His life would come to be embodied in the community of those who call Him Lord.”


d.  “We should not understand ‘This is my body’ literally.”


e.  “The unleavened bread was equated in the seder with bread of affliction because it reminded them of their persecution in Egypt as mentioned in Dt 16:3.  This unleavened bread was now given greater significance—it represented Jesus’ body and the affliction He would endure on the cross.  ‘This is my body’ meant that the unleavened bread represents His body.  Jesus was not saying that the bread was literally his body, thereby teaching the Roman Catholic Church’s doctrine of transubstantiation.  But the Jews, with their prophetic legacy of parabolic acts and languages and their customary symbolic expression, understood that Christ was speaking figuratively—just as when He said ‘the field is the world’ or ‘I am the door.’  To His hearers who saw Him sitting there in His body holding a piece of bread, ‘This is My body’ could not mean anything other than ‘This is a symbol of My body.’  They knew He was speaking figuratively.  ‘Given for you’ speaks of the vicarious gift of Himself on the cross for our sins.  ‘Do this in remembrance of Me’ calls for studied remembrance of what Christ has done for us.  Tragically, we are in constant danger of forgetting.  The memorial of the bread is meant to graciously assault our fickle memories.”


f.  “The Eucharist is to be a continual calling to mind of Him who redeemed men from the bondage of sin, as the Passover was an annual calling to mind of redemption from the bondage of Egypt.”


g.  “It is impossible to have it [the verb EIMI = to be] mean ‘represents’.”
  I included this grossly incorrect statement by a normally excellent commentator to show that even the most learned can sometimes be the most wronged.  (Yes that was a play on words.)
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