John 1:1
Luke 22:17



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent middle participle of the verb DECHOMAI, which means “to receive; to take.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking.”

Then we have the accusative direct object from the neuter singular noun POTĒRION, which means “the cup.”  This is followed by the nominative masculine singular aorist active participle of the verb EUCHARISTEW, which means “to give thanks.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is circumstantial and coterminous with the action of the main verb (which follows).

Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after taking the cup, giving thanks, He said,”
 is the second person plural aorist active imperative of the verb LAMBANW, which means “to take.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples are expected to produce the action.


The imperative mood is a command/entreaty.  Jesus is asking them as much as telling them to do this.

Next we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this” and referring to the cup.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person plural aorist active imperative of the verb DIAMERIZW, which means “to divide; to distribute; to share.”
  The morphology of this verb is the same as the previous imperative verb.  There is no direct object AUTO = “[it]” in the Greek at this point, because it has already been used in the previous context (the previous verb) and is so strongly implied that the Greek felt no need to repeat it.  English grammar requires that we do for completeness of the thought.  Finally, we have the preposition EIS plus the accusative of place from the second person masculine plural reflexive pronoun HEAUTOU, which means “among yourselves.”

“‘Take this and share [it] among yourselves;”
Lk 22:17 corrected translation
“And after taking the cup, giving thanks, He said, ‘Take this and share [it] among yourselves;”
The earliest description of the Eucharist memorial is stated by Paul in 1 Cor 11:23-24, “For I learned from the Lord, that which I also taught to you, that the Lord Jesus on the night in which He began to be handed over took bread and after having given thanks, He broke [the bread] and said, ‘This represents My body, which [is] for your benefit.  Do this for a reminder of Me.’”  It is important to notice that Paul learned this from Jesus Himself and not from other Christians, including the other apostles.


In Mark, Jesus states that one of His disciples is a traitor prior to the institution of the Eucharist in Mk 14:22, “And while they were eating, after taking bread, [and] after giving thanks and praise, He broke and gave to them, and said, ‘Take; this represents My body.’”  After eating the bread Mark mentions the Eucharist cup, Mk 14:23-24, “And after taking a cup, giving thanks, He gave it to them, and they all drank from it.  And He said to them, ‘This represents My blood associated with the covenant, which is poured out for the benefit of many.”


In Matthew Jesus also identifies the fact there is a traitor among them before instituting the Eucharist memorial, Mt 25:26, “While they were eating, Jesus took some bread, and after a blessing, He broke it and gave it to the disciples, and said, ‘Take, eat; this is [represents] My body.’”  Matthew follows Mark in describing the cup next, Mt 25:27-28, “And when He had taken a cup and given thanks, He gave it to them, saying, ‘Drink from it, all of you; for this is My blood of the covenant, which is poured out for many for forgiveness of sins.”


Jn 13:30 explains that Judas left the Passover meal at Jesus’ urging and most probably before the institution of the Eucharist memorial.  “Therefore, after receiving the piece of bread, he went out immediately; and it was night.”
Explanation:
1.  “And after taking the cup, giving thanks, He said,”

a.  There were four cups of wine served at the Passover meal.  This cup is not the same cup of wine that Jesus had passed around the table as a part of the Eucharist.  That cup is mentioned by Luke in verse 20 (three verses from now).  We know this because the Eucharist was instituted at the end of the meal probably with the last cup of the four.  In addition Lk 22:19 (two verses from now) describes the institution of the Eucharist memorial, “And after taking the bread, while giving thanks, He broke [it] and gave [it] to them, saying, ‘This represents My body which is given for you; do this in remembrance of Me.’”  Then comes verse 20, “And in the same way He took the cup after they had eaten, saying, ‘This cup which is poured out for you is the new covenant in My blood.’”

b.  So this cup is one of the earlier cups of wine taken as part of the Passover ritual before the final cup of wine that was passed around the table as a part of the institution of the Eucharist.   Luke has not described the order of events backwards (the cup before the bread), since Luke learned of this ritual directly from Paul, who was the first writer in Scripture to describe it (1 Cor 11, written a dozen years before Luke wrote his gospel).


c.  The important thing to note here is that the first thing we must do in the celebration of remembering our Lord is to give thanks for all God has provided for us.  Jesus’ prayer of thanksgiving here is thankfulness for the provision of the fruit of the vine.

2.  “‘Take this and share [it] among yourselves;”

a.  Jesus then instructs the remaining eleven disciples to take the cup as it is passed around the table and share it among themselves.  Notice that they are each to take a portion of the same cup and no one person guzzle the whole thing.  The sharing represents equality among this group of men.  They are all equally members of Team Jesus and He has provided for and cares about each of them equally.


b.  The phrase “among yourselves” refers to believers only.  Judas was still at the table and was still a part of the group, if he wanted to be.  This was his last chance to change his mind and remain a part of the Twelve.  Jesus was including him not excluding him at this point.


c.  John tells us what happened next:

Jn 13:18-30, “I am not speaking about all of you.  I know who I have selected; but in order that the Scripture may be fulfilled, ‘He who eats My bread has lifted up his heel against Me.  From now on I am telling you before it occurs, in order that you may believe, when it occurs that I am.  Truly, truly, I say to you, he who receives whomever I send receives Me; and he who receives Me receives the One who sent Me.’  After saying these things, He became agitated in His spirit, and testified and said, ‘Truly, truly, I say to you that one of you will deliver Me up.’  The disciples began looking at one another, being at a loss concerning whom He was speaking.  There was reclining on the chest of Jesus one of His disciples, whom Jesus loved.  Therefore Simon Peter nodded to him to inquire about whoever it might be concerning whom He is speaking.  Therefore, after leaning back accordingly on the chest of Jesus, he said to Him, ‘Lord, who is it?’  Jesus answered, ‘He is the one to whom I will dip this bit of bread and give to him.’  Therefore, after dipping the bit of bread, He gave to Judas, [the son] of Simon Iscariot.  And after the bit of bread, then Satan entered into him.  Therefore Jesus said to him, ‘What you intend to do, do without delay.’  Now none of those reclining knew for what purpose He had said this to him.  For some were supposing, because Judas had been having the money box, that Jesus was saying to him, ‘Buy [the things] concerning which we have need for the festival’; or that he might give something to the poor.  Therefore, after receiving the piece of bread, he went out immediately; and it was night.”


d.  After the events described by John, Luke’s account continues with the actual institution of the Eucharist memorial.  Lk 22:19-20, “And after taking the bread, while giving thanks, He broke [it] and gave [it] to them, saying, ‘This represents My body which is given for you; do this in remembrance of Me.’  And in the same manner [He took] the cup after they had eaten, saying, ‘This cup [represents] the new covenant by means of My blood, which is poured out for you.”


e.  The Synoptic gospels give us the Reader’s Digest version of the events of that supper.  John’s gospel is designed to ‘fill in the blanks’ with details that believers longed to hear that had never been put into writing.


f.  Therefore, do not confuse this cup with the Eucharist cup—they are not the same.   “The Lukan account of the Last Supper has been transmitted in two principal forms: (1) the longer, or traditional, text of cup-bread-cup is read by all Greek manuscripts except D and by most of the ancient versions and Fathers; (2) the shorter, or Western, text (read by D and one Latin version) omits verses 19b and 20, thereby presenting the sequence of cup-bread.”
  The manuscript evidence is overwhelmingly in favor of the longer Lucan text.
3.  Commentators’ comments.


a.  “It seems that this is still one of the four cups passed during the passover meal, though which one is uncertain. I t is apparently just before the formal introduction of the Lord’s Supper, though he gave thanks here also.”


b.  “This verse is unique to Luke and makes his account potentially different from the other Synoptics.  The difference turns on a textual problem in 20:19b–20 that dominates the passage and has been the subject of much discussion, so it must be resolved before the meaning can be discussed.  The textual issue turns on whether Luke originally had the “long” text of 22:17–20 yielding the sequence cup-bread-cup (P75, א, A, B, C, L, T, W, Δ, Θ, Ψ, family 1, family 13, Byz, Lect, some Itala, Vulgate, some Syriac, some Coptic versions) or the ‘short’ text of 22:17–19a yielding the sequence cup-bread (Codex D, some Itala).  The long text should be accepted on the basis of its exceptional attestation and because it is the more difficult reading, introducing as it does a second cup that lacks parallels in any of the other Last Supper accounts.   Luke thus refers to two distinct cups, a detail that is unique to him.  The next issue is to what does this first cup refer?  The traditional Passover meal had four cups (Marshall 1978: 797–98): (1) with the preliminary course to bless the day; (2) after a liturgical explanation for why the day was celebrated and coincident with the singing of Hallel Psalms; (3) following the meal of lamb, unleavened bread, and bitter herbs; and (4) following the concluding portion of the Hallel Psalms (it is debated whether this fourth cup was used in the first century).  Which of these cups is alluded to Lk 22:17?  Some argue for the third cup on the basis of the blessing and the common cup (Plummer 1896: 495).  This view has two explanations.  Perhaps two traditions were combined, each referring to the third cup.  But it is unlikely that Luke would refer to this cup twice.  A more likely scenario is that Jesus created a ‘second’ third cup as He brought His own innovations to the meal to give it a new character.  The comments over the cup are unusual, so it is possible that Jesus doubled the cup to ‘replay’ the meal and its new significance.  [I prefer to think that the Lord just added a cup or gave new meaning to the final cup of the meal, whichever cup it was (the third or fourth cup)].  More natural is the view that the cup in 22:17 is an earlier cup in the Passover, most likely the first cup, given Jesus’ initial remarks in 22:16–17.  With this probable background, one can now address the details of 22:17.  Jesus receives the cup and gives thanks.  This note of thanksgiving with the meal is the reason that the church’s celebration of the Lord’s Table is often called the ‘Eucharist,’ a word derived from the Greek term.  If the first cup is in view, the gratitude is given for God’s act of provision and salvation.  All at the table share in this gratitude.  Jesus instructs the Twelve to take the cup and share it among themselves, language that shows the use of a common cup.  This act intensifies the oneness that is central to the meal.  The call ‘to take’ is similar to remarks about the bread in Mk 14:22 = Mt 26:26, but it is not repeated in Lk 22:19 when the bread is taken.  It is unclear whether Jesus tasted the wine.  The remark in 22:18 (‘from now on’ Jesus will not taste from the fruit of the vine) implies that something is changing.  Jesus will not take a cup after this meal until the kingdom comes.  The change comes during the meal, not before it.  It seems likely that Jesus took the cups of the meal, at least through the third cup (Mk 14:25).  The Twelve and Jesus are sharing one last moment of celebration, gratitude, and fellowship before the suffering.  But the note about sharing the cup again in the kingdom shows that suffering is not the end.  It will be followed by victory.”


c.  “The Passover feast opened with a prayer of thanksgiving, followed by the drinking of the first of four cups of wine.  (The wine was diluted with water and was not intoxicating.)  Next they ate the bitter herbs and sang Ps 113–114.  Then they drank the second cup of wine and began eating the lamb and the unleavened bread.  After drinking the third cup of wine, they sang Ps 115–118; and then the fourth cup was passed among them.  It is likely that between the third and fourth cups of wine, Jesus instituted the Supper.”


d.  “If, as seems probable, Jesus’ instructions to his disciples to share a common cup are unconventional, this would underscore all the more the solidarity of those gathered, with regard both to the meal and to what it signifies.”


e.  “Luke was Paul’s traveling companion, so it is not surprising that Lk 22:14–23, like 1 Cor 11:23–30, links the Last Supper with the betrayal (this similarity suggests that Luke was written under Paul’s supervision, so indicates an apostolic seal on that Gospel).”
  In other words, Paul would have never let Luke give us wrong information about the events of the last supper.  Paul would have been the final authority [that is, editor] approving Luke’s manuscript.

f.  “Unlike the other Gospels, which describe only one cup at the Last Supper, Luke mentions an additional cup before the traditional words of institution of the Lord’s Supper.  Most believe this was the first cup of the meal, which the Passover seder describes as taking place immediately after the opening prayers.  But unlike the seder, in which the participants were directed to drink from their own cups, Jesus distributed the single cup among the disciples, emphasizing the communal aspect of the meal.  They were at a table of fellowship with one another—in communion.  Thus from the onset Jesus emphasized the radical, mutual participatory nature of the Supper He was about to institute.”
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