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Luke 22:16



 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what is occurring at this moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“for I say to you”
 is the conjunctive HOTI, which is used after verbs of speaking to introduce the content of what is said, whether direct or indirect discourse.  It is translated “that.”  Then we have the double negative OU MĒ, which emphatically negates what is being negated.  It can be translated either “absolutely not” or “never.”  Next we have the first person singular aorist active subjunctive of the verb ESTHIW, which means “to eat: I shall eat.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that Jesus will never produce the action.


The subjunctive mood is a subjunctive of emphatic negation with the double negative.

This is followed by the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the Passover meal.

“that I shall never eat it”
 is the preposition HEWS plus the adverbial genitive of time from the masculine singular relative pronoun HOSTIS, meaning “until which time.”  Then we have the third person singular aorist passive subjunctive from the verb PLĒROW, which means “to be fulfilled.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The passive voice indicates that the ritual of the Passover receives the action of being fulfilled.


The subjunctive mood is used in temporal clauses, where the time of the future occurrence is indefinitely known.

Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun BASILEIA plus the possessive genitive from the masculine singular article and noun THEOS, meaning “in the kingdom of God.”

“until which time it is fulfilled in the kingdom of God.’”
Lk 22:16 corrected translation
“for I say to you that I shall never eat it until which time it is fulfilled in the kingdom of God.’”
Mk 14:25, “Truly I say to you, I will never again [OU MĒ OUKETI] drink of the fruit of the vine until that day when I drink it new in the kingdom of God.”  (Luke does not include the word OUKETI.)
Explanation:
1.  “for I say to you”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “I have eagerly desired to eat this Passover with you before I suffer; for I say to you that I shall never eat it until which time it is fulfilled in the kingdom of God.”

b.  Jesus continues with an explanation of why He so eagerly desires to eat this Passover meal with His disciples.


c.  The phrase “I say to you” is the common phrase the Lord uses when He is about to declare an absolute, dogmatic, guaranteed truth.

2.  “that I shall never eat it”

a.  The absolute, guaranteed truth is that Jesus will absolutely never partake of this Passover meal again until certain conditions are met.


b.  The subjunctive mood of the main verb is used in indefinite temporal statements, where the action is expected to take place at some indefinite time in the future.  Jesus is going to participate in this meal again, but it will not occur until some point(s) in the future.  Until that time comes, He will not participate in this meal.

3.  “until which time it is fulfilled in the kingdom of God.’”

a.  The idiomatic, literal phrase “until which” can either be expanded to its full meaning “until which time” or shortened to its common English idiom “until.”  Regardless of how it is translated, it refers to an indefinite point in time in the future.


b.  This indefinite point in time in the future has a number of possibilities:



(1)  The near fulfillment is the first time the disciples gather together to celebrate the Eucharist ritual that Jesus is about to institute as a new ritual for Church Age believers.  Jesus will not partake of this ritual literally with His disciples until the wedding supper of the Lamb after the resurrection of the Church.  Even though He is with His disciples whenever they are gathered together to celebrate this Church Age ritual, He still does not literally partake of the bread and wine.



(2)  The far fulfillment of this ritual could occur at the wedding supper of the Lamb, which occurs in heaven after the resurrection of the Church.  Some might object that because this wedding feast occurs in heaven prior to the millennial reign of Christ, Rev 19:1-9.  This ritual would be fulfilled in the literal spiritual kingdom of God in heaven.



(3)  Another possible far fulfillment of the actual Passover ritual might not come until after the second advent of Christ, when He celebrates the deliverance and regathering of Israel in the literal physical kingdom of God on earth.


c.  The phrase “the kingdom of God” has two parts or two phases: (1) the spiritual kingdom of God, which the Lord described, when He said to Pilate, “My kingdom is not of this world;” and (2) the literal physical, political kingdom of God, which the rulership of Jesus on earth from Jerusalem as the Messiah after His second advent.


d.  The fulfillment of eating this ritual meal in the future could refer to the new ritual for Church Age believers, which is not celebrated until the wedding feast of the Lamb, which is accomplished in the spiritual kingdom of God; or the fulfillment of this ritual meal in the future could refer to the celebration of the deliverance of Israel from slavery to the ‘ruler of this world’, Satan, at the second advent of the Messiah.


e.  Because both are equally true there is no reason why Jesus cannot celebrate the fulfillment of His spiritual kingdom and celebrate the fulfillment of His physical kingdom.  Both are in the future and each is a celebration with believers He passionately loves: Israel and the Church.

4.  Commentators’ comments.


a.  “In explaining his desire to eat this Passover with the disciples, Jesus speaks of not eating ‘it’ until ‘it’ is fulfilled in the kingdom of God, meaning He will abstain from eating such ‘a celebration meal’ until ‘the plan’ is done.  The meaning is that Jesus will not again sit at the Passover table until His return.  Jesus’ refusal to eat such a festal meal until the consummation signals a new stage in God’s plan.  The kingdom reference here is clearly future.  The setting of eating the Passover lamb pictures the banquet time of consummation, when the full results of Jesus’ sacrifice are realized.  The Passover meal looks forward, beyond the first deliverance to the last.  Jesus will celebrate the Passover in the consummation.  Any application of this verse to the Lord’s Supper is inappropriate, since the Lord’s Supper is not a Passover meal.  A Passover meal is the only possible antecedent for the verse.  To argue that the reference is to the Lord’s Supper and the near kingdom ignores the direct allusion to Passover.  The actual Passover meal is the only referent the Twelve could have understood [an excellent point, but Jesus says many things at this supper that they could not understand until after the coming of their Helper, and they would understand nothing related to the Church Age].  The point is that with Jesus’ return in the consummation [I think he is referring to the Second Advent when using this term], there will be a celebration of fulfillment that will parallel the original meal [in other words a Passover meal in Israel with all the Jewish believers to celebrate their deliverance at the Second Advent.].  It must be said that there is an element of parallelism between the Lord’s Supper and this ultimate fulfillment [Exactly, and that fulfillment is at the wedding supper of the Lamb with the entire Bride of Chris—the Church—present].  Just as the Church is pictured in fellowship with its Lord at the Lord’s table, so all believers will share that fellowship in a full physical presence at the consummation [Second Advent] (1 Cor 11:26, ‘until He comes’—this can only refer to the resurrection of the Church, not the Second Advent).”


b.  “Jesus announced that this was the last Passover He would eat with them until all that it means would find fulfillment in the kingdom of God.”
  This commentator sees this as applying only to the feast in the millennial reign of Christ after the Second Advent.

c.  “This [statement] underscores Jesus’ conviction that death is not the last word; for He thus anticipates a renewal of fellowship around the table [in the future after His death].”


d.  “Vows of abstinence were common in Palestinian Judaism: ‘I will not eat any such and such until this happens,’ or ‘I vow that I will not use this until that happens.’ Jewish tradition often portrayed the time of the kingdom as a banquet.”


e.  “Jesus’ next comment (Lk 22:16) was to say that He will not celebrate the Passover until it be accomplished in the Kingdom of God.  This indicates that He will not participate in a Passover again until the Church has been exempted from God’s judgment.  This suggests that Jesus will not celebrate the Passover until the Wedding Feast of the Lamb (Rev 19:7–9), an event which occurs after the rapture and in the final phase of the tribulation.”


f.  “Jesus began the meal by saying that…It would be the last supper, for the next occasion for Him would be the fulfilment of the meal in the kingdom of God.  The reference is probably to the Messianic banquet rather than to the church’s observance of the Lord’s Supper.”
  This commentator completely ignores the wedding supper of the Lamb with His bride, just before the Second Advent.

g.  “His heart also swelled at the thought of the next time He would eat with His own beyond history [wrong; the wedding feast of the Lamb is during the Tribulation, which is a part of human history, and the celebration of the Passover after the deliverance of the Jews at the Second Advent is also a part of human history; for there are still 1000 years of human history to run its course after the Second Advent.]  Jesus also longed for the messianic banquet so magnificently described in the book of Revelation. [Another ‘wrong!’, this banquet described in Revelation 19 is during the Tribulation.  The context after Rev 19:9 describes events of the Second Advent and the incarceration of Satan and the casting of the Antichrist and False Prophet into the lake of fire.].”


h.  “The Passover of which Christ will partake, after having fulfilled the type [actually being sacrificed on the Cross as the Lamb of God], is the Christian Eucharist, in which He joins with the faithful in the Kingdom of God on earth.  Others suppose the reference to be to the spiritual banquet in the world to come.”
  By this he cannot mean the wedding supper of the Lamb, since that is not in the world to come; nor can he mean in the millennial kingdom on earth, since that is not a spiritual banquet, but a real, physical banquet.  So I have no clue what he means.


i.  “Jesus will eat this Passover but no other until He eats the heavenly one.”
  The phrase ‘the heavenly one’ rules out any observance of the Passover during the millennial reign of Christ, which then limits ‘the heavenly one’ to the wedding supper of the Lamb, which is the only meal mentioned as being eaten in heaven.  Logically then this also rules out any celebration of the Eucharist on earth as being meant.
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