John 1:1
Luke 20:9



 is the continuative use of the postpositive conjunction DE, meaning, “Now; Then” plus the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: He began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place/direction from the masculine singular article and noun LAOS, meaning “to the people.”  This is followed by the present active infinitive of the verb LEGW, which means “to say; to tell; to speak.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb “He began.”

This is followed by the accusative direct object from the feminine singular article and noun PARABOLĒ with the adjectival use of the demonstrative pronoun HOUTOS, meaning “this parable.”

“Then He began to tell to the people this parable:”
 is the nominative subject from the masculine singular noun ANTHRWPOS, which means “A man.”  The word TIS in brackets is not found in the best manuscripts, but was inserted by scribes, because Luke so often uses this indefinite pronoun after generic nouns (‘a certain man’, ‘a certain woman’, etc.)  Then we have the third person singular aorist active indicative from the verb PHUTEUW, which means “to plant: planted.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a man produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular noun AMPELWN, which means “a vineyard.”

“‘A man planted a vineyard”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist middle indicative from the verb EKDIDWMI, which means “to give out; to let out for hire, lease Mt 21:33, 41; Mk 12:1; Lk 20:9.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic or intensive middle, which emphasizes the personal responsibility of the man in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the vineyard.  This is followed by the dative of indirect object from the masculine plural noun GEWRGOS, which means “to one who does agricultural work on a contractual basis, vine-dresser, tenant farmer Mt 21:33ff, 38, 40f; Mk 12:1f, 7, 9; Lk 20:9f, 14, 16; Jn 15:1.”

“and leased it to tenant-farmers,”
 is the continuative use of the conjunction KAI, meaning “and then.”  Next we have the third person singular aorist active indicative from the verb APODĒMEW, which means “to travel away from one’s home; go on a journey Lk 15:13; Mt 21:33; 25:15; Mk 12:1; Lk 20:9.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the owner of the vineyard produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine plural noun CHRONOS plus the adjective HIKANOS, which is an idiom meaning “for a long time.”

“and then went on a journey for a long time.”
Lk 20:9 corrected translation
“Then He began to tell to the people this parable: ‘A man planted a vineyard and leased it to tenant-farmers, and then went on a journey for a long time.”
Mk 12:1, “And He began to speak to them in parables: ‘A man planted a vineyard and put a wall around it, and dug a vat under the wine press and built a tower, and rented it out to vine-growers and went on a journey.’”

Mt 21:33, “Listen to another parable.  There was a landowner who planted a vineyard and put a wall around it and dug a wine press in it, and built a tower, and rented it out to vine-growers and went on a journey.”
Explanation:
1.  “Then He began to tell to the people this parable:”

a.  Luke transitions from the confrontation with the leaders of Israel to the teaching of the people, who were standing and listening to this exchange between Jesus and the members of the Sanhedrin.  The background for this parable is found in Isa 5:1-2, “Let me sing now for my well-beloved a song of my beloved concerning His vineyard.  My well-beloved had a vineyard on a fertile hill.  He dug it all around, removed its stones, and planted it with the choicest vine.  And He built a tower in the middle of it and also hewed out a wine vat in it; then He expected it to produce good grapes, but it produced only worthless ones.”

b.  Jesus begins to teach the people about how corrupt their leaders are, but does so through the use of a parable.  By telling a story, Jesus doesn’t openly show how evil and corrupt the leaders really are, but makes the point in an indirect manner.  By so doing, Jesus takes away the ability of the leaders to accuse Him of blasphemy.  Yet the people understand clearly what the point of the story really is.


c.  It is important to remember at this point that the people are clearly on the side of Jesus against the leaders of the nation, and their appreciation of Jesus is protecting Him from the wrath of the leaders of Israel.

2.  “‘A man planted a vineyard”

a.  The parable begins with the introduction of one of the main characters in the story.  This ‘man’ represents God the Father in the story.  This is proven by the fact later in the story, where this man is said to send his son, which is a clear inference that the son is the Son of God, our Lord Jesus Christ.


b.  The vineyard is analogous to the nation of Israel, the land of Palestine, the land promised to Abraham, shown to Moses from the mountaintop, conquered by Joshua, and ruled over by David and Solomon.  The planting of the nation is a reference to the establishment of the nation from 1400 B.C. until 1000 B.C.

3.  “and leased it to tenant-farmers,”

a.  The leasing of the nation indicates the temporary caretaking of the land of Israel by the leaders of Israel.  The leasing of the nation began in 1400 B.C., when the Jews finally entered the land and continued through their various rulers until the coming of the one, true King of Israel.  These tenant-farmers never owned the land.  They were only allowed to live there temporarily and protect the land, until the coming of the rightful owner.


b.  The tenant-farmers are the various rulers of the land or nation of Israel, and at the time Jesus spoke refer specifically to the members of the Sanhedrin.  Thus the leaders of the nation of Israel at the time Jesus said this are thought of in His mind as nothing more than temporary caretakers of what rightfully belongs to God the Father.

4.  “and then went on a journey for a long time.”

a.  The subject of the action is still the ‘man’ referring to God the Father.  God the Father went on a journey.  Where He went doesn’t matter, which is why it is not mentioned.  Did God the Father actually go somewhere?  Where would He go?  There are only two places He could go, if He even really went anywhere: a tour of heaven or a tour of the universe.  Being omnipresent, is it necessary for God to ‘go’ anywhere?  No, not really.  So God didn’t literally ‘go’ anywhere.  However, for the sake of illustrating the owner of the vineyard being absent from his property, the owner is said to ‘go on a journey for a long time’.


b.  How long a time is the time referred to here?  We know that the time began in 1400 B.C., when Joshua began conquering the land of Israel.  And we know from the sending of the son of this ‘man’ that He was still gone, when he sent his son, which represents the time of the first advent of the ‘Son’, that is, 30 A.D.  So up until the time of Jesus, ‘the man’ had been gone for 1430 years.  When we consider our current time as part of this journey, the ‘owner’ of the vineyard has been gone now for 3416 years.  This certainly classifies as ‘a long time’.  However, for 1878 years (from 70 A.D. until 1948) there was no nation of Israel.  So the actual ‘long time’ has now only been 1538 years.

5.  Commentators’ comments.


a.  “Luke’s introduction is brief, simply noting that Jesus began to speak this parable.  Mk 12:1 mentions Jesus’ speaking parables, while Mt 21:33 cites Jesus’ command to ‘hear another parable.’  Matthew says ‘another’ parable because this is the second of three parables that he narrates at this point.  Luke’s introduction suggests a slight break from Luke 20:1–8.  Jesus speaks again to the people as is His custom in Luke in this last week.  Luke notes three steps at the parable’s start: planting the vineyard, letting it out to tenants, and the long journey.  Luke’s reference to the vineyard recalls, though with less verbal contact than the other Synoptics exhibit, the picture of Isa 5:1–7.  The Synoptic image differs from Isaiah’s, where the vineyard is Israel and the owner is God [no it does not differ].  The nation has accountability to God for what He set up.”


b.  “These men knew the Scriptures and recognized that Jesus was speaking about the ‘vineyard’ of Israel.”


c.  “Jesus then told a parable to describe His authority.  A parable about a vine was not new for Israelites.  Isaiah had used the figure to refer to the nation (Isa 5:1–7), and the symbolism would have been clear to the hearers.”


d.  “Luke proceeds to recount Jesus’ parabolic teaching with no break in the narrative other than the repeated note that Jesus’ audience is ‘the people’ (compare verse 1).  With no change in setting or audience, Luke thus intimates the immediate relationship between this section and his account of Jesus’ exchange with the Jerusalem leadership in verses 1–8.  Before, Jesus had refused to reveal the nature and source of His authority, but now He does so in a parable.  What is more, to the Jerusalem leaders Jesus’ message is all too clear, with the result that they perceive in His message the dislodging of their own base of authority.”


e.  “This parable’s purpose was to condemn the nation’s leaders for continuing Israel’s history of rejecting God’s messengers, to unmask the plot to murder Jesus, and to warn where the opposition by the Jewish leaders was leading.  The owner of the vineyard is, of course, God; the servants, the prophets He sent to Israel; and the beloved son is Jesus Christ.”


f.  “Jesus’ story employed an image that everyone readily understood—a vineyard representing Israel.  Jesus’ parable would be about the failure of the leaders of the vineyard/Israel.  And just to make sure they understood it, he made it an allegorized parable.  The man = God the Father, the vineyard = Israel, the tenant farmers = Israel’s leaders, the servants = the prophets, and the Son = Jesus.  The very temple in which Jesus was standing sported a richly carved grapevine, seventy cubits high (105 feet/10 stores), sculpted around the door that led from the [Solomon’s] porch to the Holy Place.  The branches, tendrils, and leaves were of finest gold.  The bunches of grapes hanging upon the golden limbs were costly jewels.  Herod first placed the golden vine there, and rich and patriotic Jews would from time to time add to its embellishment.  One contributed a new jeweled grape, another a leaf, and still another a cluster of the same precious materials.  This vine had immense sacred meaning in the eyes of the Jews.”
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