John 1:1
Luke 20:47



 is the nominative subject from the masculine plural relative pronoun HOS, meaning “who” and referring to the scribes.  Then we have the third person plural present active indicative of the verb KAESTHIW, which means “to eat up; to devour; to consume.”


The present tense is a descriptive/customary present of what is commonly occurring at the time Jesus says this.


The active voice indicates that the scribes produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the accusative direct object from the feminine plural article and noun OIKIA with the possessive genitive from the feminine plural article and adjective CHĒROS, meaning “the houses of widows.”

“who devour the houses of widows,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the dative of advantage or instrumental of purpose from the feminine singular noun PROPHASIS, meaning “for a pretext; for appearance’s sake.”
  Then we have the adverb of degree MAKRA, meaning “long” plus the third person plural present deponent middle/passive indicative of the verb PROSEUCHOMAI, which means “to pray; to make a prayer.”


The present tense is a customary present, which describes what typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the scribes producing the action.


The indicative mood is declarative for a simple statement of fact.

“and for appearance’s sake make long prayers.”
 is the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “These (men).”  Then we have the third person plural future deponent middle indicative from the verb LAMBANW, which means “to receive.”


The future tense is a predictive future, which affirms what will take place.

The deponent middle voice is middle in form but active in meaning with the scribes producing the action.


The indicative mood is declarative for s simple statement of fact.

Finally, we have the accusative direct object from the neuter singular comparative adjective PERISSOS and the noun KRIMA, meaning “the more severe punishment; verdict, judgment, condemnation.”

“These will receive the more severe punishment.’”
Lk 20:47 corrected translation
“who devour the houses of widows, and for appearance’s sake make long prayers.  These will receive the more severe punishment.’”
Mk 12:40, “who devour the houses of widows, and for the sake of appearance offering long prayers; these will receive a more severe punishment.’”
Explanation:
1.  “who devour the houses of widows,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Beware of the scribes, who desire to walk around in long robes, and love greetings in the market places, and chief-seats in the synagogues and places of honor at formal-dinners, who devour the houses of widows, and for appearance’s sake make long prayers.  These will receive the more severe punishment.”


b.  Jesus continues his warning to His disciples about the evils of the scribes by indicating another despicable and wicked behavior they engage in.  The scribes engage in a ‘lawful’ scheme of confiscation of the homes of widows.  Widows were generally not wealthy (as we see at the beginning of the next chapter).  Therefore, they often could not pay the yearly temple tax and the Roman tribute tax to Caesar (which Jesus told Peter to pay for both of them).  When all their money finally ran out, the scribes would seize the property in payment for the unpaid taxes, leaving the widow even more destitute than before and profiting off of her misfortune.


c.  “People often left their whole fortunes to the Temple, and a good part of the money went finally to the scribes and Pharisees.  The scribes were employed to make out wills and conveyances of property.  They tricked widows to give their homes to the Temple, and then took the proceeds of the sale for themselves.  In order to do this, they offered long prayers in the homes of these widows and for them.  Thus, they bent the widows to their will.  Our Lord calls these prayers, a pretense.  They could not be true prayers when offered with such an ulterior purpose.  Swete says: “Men who rob widows, and use prayer as a means of securing opportunities for committing a crime, shall receive a sentence in excess of that which falls to the lot of the dishonest man who makes no pretense to piety; to the sentence of the robber will be added in their case the sentence on the hypocrite.”


d.  Jesus’ warning to His disciples is to not engage in this kind of behavior, but rather to provide for the widows, so that this kind of thing never happens to them.  The Christian standard is expressed in Jam 1:27, “Pure and undefiled religion in the judgment of God, even the Father, is this: to help orphans and widows in their difficult circumstances, to keep oneself pure from the world.”

2.  “and for appearance’s sake make long prayers.”

a.  Jesus then adds another obnoxious behavior that does nothing more than irritate others.  The scribes loved to make long public prayers, in order to show off what they knew and their supposed close relationship with God.  They did this to gain the approbation of others.  It was all a big show with no real substance.  They were showing off through their public prayers, which ended up being meaningless, because they had no fellowship with God, since they had rejected the Son of God as their Messiah.


b.  God doesn’t need our long prayers.  He knows what we need before we ask.  Short, simple, and to the point is all that is necessary.  God wants our public prayers to not put people to sleep, but to awaken their remembrance of God and His graciousness.  We don’t need to impress others with our prayers; for others are rarely impressed with our prayers anyway.  The only person who needs to be impressed with our prayers is God; and long prayers don’t impress Him.


c.  Jesus was warning the disciples to not be ‘show-offs’ in public.  They never needed to demonstrate their ‘holiness’ by their public prayers.  They were certainly required to offer public prayers when the occasion warranted such prayers, but never to do it for the purpose of the approbation of others.

3.  “These will receive the more severe punishment.’”

a.  Having concluded His warning, Jesus then prophesizes what these scribes will receive in the future as a consequence of their attitudes and behaviors.  They will receive the more severe punishment.  What punishment?  Their punishment in time and eternity.  The near fulfillment of this prophecy will come in war against Rome.  The far fulfillment of this prophecy will come in the lake of fire.


b.  The phrase “more severe” implies the opposite—that there is also a “less severe.”  This then implies that there are degrees of punishment for unbelievers in time and eternity.  We know that there are degrees of divine discipline for believers based upon Paul’s statement in 1 Cor 11: 29-30, “The one who eats and drinks, eats and drinks condemnation to himself, if he does not pass judgment on his body.  For this reason among you many [are] weak and sick and a large number sleep.”  Three degrees of divine punishment are mentioned here: weak, sick, and death.  Therefore, if there are degrees of punishment for believers in time, there are also degrees of punishment for unbelievers.


c.  The leaders of Israel have the greater responsibility for their wrong attitudes and bad behavior than the people of Israel who follow them and know no better.  God will hold the leaders of false doctrine and false religion more accountable than those who know no better.  So will there be degrees of punishment in eternity?  Yes, and Jesus is warning the disciples (and by extension us) that the Christian leader gets greater discipline for his/her sins.

4.  Commentators’ comments.


a.  “In contrast to the scribes’ self-focus stands their poor treatment of the needy and their hypocritical long prayers.  The take from the group most in need and leave them devastated.  The nature of this crime is not detailed, but four possibilities are suggested: (1) the temple authorities managed the property of widows dedicated to the temple in a way that took advantage of them, (2) the scribes took advantage of widows’ hospitality, (3) the scribes took homes as pledges of debts they knew could not be repaid, or (4) they took fees for legal advise against the provisions of the law.  The Talmud (Moses 7.6) refers to the scribes’ misuse of hospitality and calls them gluttons. The Talmud complained against those who managed a widow’s estate and gave themselves a healthy fee.  Since Luke does not detail the problem, it is hard to be sure what is meant exactly.  Not every rich person nor every leader is condemned, as Jesus’ treatment of Zacchaeus shows (Lk 19:1–10) and as the description of Joseph of Arimathea indicates (Lk 23:50–51).  But the spirit of these remarks is perhaps too much like Lk 11:37–54 and 14:7–14 to think that we are dealing with a small group here.  Jesus goes on to describe scribal prayers as giving the appearance of piety but are not pious, since they treat others so callously (Lk 11:42, also of the Pharisees).  The scribes’ hypocrisy will meet with a greater judgment (also Jam 3:1; Rom 13:2).  Jesus’ condemnation is intended to show that the scribes are not worthy examples to follow because of their self-centeredness.  Disciples should be about genuine service and caring.”


b.  “Their deliberate hypocrisy was only a cover-up that enabled them to fool people and exploit them.  Of all rackets, religious rackets are the worst.  The religious leaders had turned the temple of God into a den of thieves and religious devotion into playacting.  The general public actually thought that their leaders were godly men, when in reality they were defiling and destroying souls.”


c.  “Their pompous lengthy prayers were thus hypocritical. Jesus stated that these teachers would be punished most severely.  Those who have greater knowledge are held more accountable (Jam 3:1).”


d.  “Widows had little means of support, were socially powerless and were to be protected under Jewish law.  Jesus could mean that these teachers exploit widows’ resources by seeking extensive tithes (which they could set at 20–30 percent, on top of the heavy land taxes levied by the government); or He could mean that they follow the letter of the law in legal decisions, rather than showing mercy to the poor as the law required.  These teachers may have lingered long in their individual prayers in the synagogues; here Jesus criticizes the motive of this longevity.  Like the Old Testament prophets, Jesus sees social injustice and religious hypocrisy as inextricably linked.”


e.  “They were hypocrites who cheated the poor and made an empty show of their religion.  Of all people they should have known God’s will most clearly; for that reason they were doubly guilty.”


f.  “The scribes took payment from widows for legal aid even though such payments were prohibited, cheating inexperienced widows of their inheritance, living off the hospitality of lonely women, mismanaging widows’ property who had dedicated themselves to service in the temple, and accepting money from the naive elderly in exchange for special prayer.  When pride is paired with greed, prayers will be ostentatious.  Prayers like these are not from the heart, regardless of their length.”
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