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

 is the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what is occurring at that moment.


The active voice indicates that the Sadducees are producing the action.


The participle is circumstantial.

Then we have the vocative masculine singular noun DIDASKALOS, which means “Teacher,” followed by the nominative subject from the masculine singular proper noun MWUSĒS, which means “Moses.”  Next we have the third person singular aorist active indicative from the verb GRAPHW, which means “to write: wrote.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the first person plural personal pronoun EGW, meaning “to us.”  It is possible that this is a dative of advantage, which is translated “for us.”

“saying, ‘Teacher, Moses wrote to us,”
 is the third class conditional particle EAN, which means “if” (and it may or may not be true).  Then we have the possessive genitive or genitive of relationship from the masculine singular indefinite pronoun TIS, meaning “of someone.”  This is followed by the nominative subject from the masculine singular noun ADELPHOS, meaning “the brother.”  Next we have the third person singular aorist active subjunctive from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the brother of someone produces the action.


The subjunctive mood is a potential subjunctive with the particle EAN.

Then we have the nominative masculine singular present active participle of the verb ECHW, which means “to have: having.”


The present tense is a descriptive present of this current hypothetical situation.


The active voice indicates that the brother of someone produces the action.


The participle is circumstantial.

This is followed by the accusative direct object from the feminine singular noun GUNĒ, meaning “a wife.”

“if the brother of someone dies, having a wife,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “that man.”  Next we have the predicate nominative from the masculine singular adjective ATEKNOS, which means “childless.”  With this we have the third person singular present active subjunctive from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the brother who dies produces the state of being childless.


The subjunctive mood is a potential subjunctive.

“and that man is childless,”
 is the conjunction HINA, which introduces a purpose clause, translated “that.”  Next we have the third person singular aorist active subjunctive from the verb LAMBANW, which means “to receive; to take.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the living brother is expected to produce the action.


The subjunctive mood is a subjunctive of purpose and obligation after HINA.  The potential obligation is brought out in translation by use of the auxiliary verb “should.”

Then we have the nominative subject from the masculine singular article and noun ADELPHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his brother.”  This is followed by the accusative direct object from the feminine singular article and noun GUNĒ, meaning “the wife.”

“that his brother should take the wife”

 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active subjunctive from the verb EXANISTĒMI, which means “to raise up.”  The morphology is the same as the previous verbs.  Then we have the accusative direct object from the neuter singular noun SPERMA, meaning “seed; descendants, children, posterity.”
  Finally, we have the dative of advantage from the masculine singular article and noun ADELPHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for his brother.”
“and raise up descendants for his brother.”
Lk 20:28 corrected translation
“saying, ‘Teacher, Moses wrote to us, if the brother of someone dies, having a wife, and that man is childless, that his brother should take the wife and raise up descendants for his brother.”
Mk 12:19, “Teacher, Moses wrote for us that if a man’s brother dies and leaves behind a wife and leaves no child, his brother should marry the wife and raise up children to his brother.”

Mt 22:24, “asking, ‘Teacher, Moses said, “If a man dies having no children, his brother as next of kin shall marry his wife, and raise up children for his brother.”’”
Explanation:
1.  “saying, ‘Teacher, Moses wrote to us,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Now after some of the Sadducees came, (the ones who say that the resurrection does not exist), they questioned Him, saying, ‘Teacher, Moses wrote to us, if the brother of someone dies, having a wife, and that man is childless, that his brother should take the wife and raise up descendants for his brother.’”

b.  The Sadducees address Jesus as ‘Teacher’ just like the Pharisees, scribes and Herodians have done.  They have no respect for the deity of Jesus, since they believe Him to be nothing more than a mere man.  The Hebrew word ‘Rabbi’ is the equivalent of the Greek noun DIDASKALOS.


c.  The Sadducees appeal to Moses as the basic authority for their question, since they only believe in the validity of the Torah (the first five books of the Old Testament, written by Moses.  The irony here is that the Lord Jesus Christ is the member of the Trinity who talked to Moses face to face and told him what to write.  So their appeal should be to the authority of the person standing before them, Who was actually on Mount Sinai with Moses rather than appealing to Moses as the authority.  They have made the words of Moses more authoritative than the words of Jesus, the very person who instructed Moses.


d.  The only good thing about this opening statement is that they at least appeal to the Jewish Scriptures for their question.  However, they will twist and distort the intent of the Scriptures in order to make a mockery of Jesus and any answer He might give.

2.  “if the brother of someone dies, having a wife, and that man is childless,”

a.  Their hypothetical question begins with a third conditional particle, which indicates that the situation about to be described is possible, but not a reality.  The problem with the possibility here is that it is highly improbable.  The Sadducees will make a highly improbable situation into a possible situation, which is their distortion and twisting of God’s intent in His instruction to Moses.


b.  The situation involves two brothers.  One of the brothers is married, but has no children as a result of that marriage.  The brother who is married dies, leaving his wife a widow, who has no children to carry on the family name.

3.  “that his brother should take the wife”

a.  The brother who remains alive is then obligated (but not mandated) to take his brother’s widow as his wife, and provide for her care and support.  The living brother is expected to take his dead brother’s wife (widow) as his wife and continue to live in a state of marriage with her.


b.  This situation does not suggest that polygamy is authorized in this situation.  The assumption is that the living brother is not yet married, and that marrying his deceased brother’s widow will be his only marriage until his or her death or divorce.

4.  “and raise up descendants for his brother.”

a.  The purpose for taking her as his wife is now stated.  He is to raise up descendants, which means that the brother and his brother’s widow are expected to produce children to carry on the descendants of his brother.


b.  How does this relate to resurrection?  The dative of advantage, translated “for his brother” helps us here.  Resurrection without descendants would be less happy than resurrection with lots of family members around to enjoy the eternal state with.  (Now if you don’t like children and hate your relatives, then you won’t agree with my last statement, but that’s your personal problem, and you need to get over yourself.  Some people really enjoy their family and children.)  God’s design was for people to be married and have children, with those family members all being together in a state of happiness forever.  There are special exceptions like Paul, who have the gift of celibacy and don’t have children, but as he explained, all those he evangelized were his spiritual children (for example, Timothy).  So even Paul is not ‘childless’ in the eternal state.


c.  Jesus’ point to Moses and Moses’ point in the Torah is that God wants people to be married (‘not good that man should be alone’) and have children (‘be fruitful and multiply’) and have descendants (this passage) and be with their family in the resurrection.  This is the basis for the argument of the Sadducees.  They have to make this assumption to have any argument at all.

5.  Commentators’ comments.


a.  “The Sadducees ask their question of Jesus, addressing him with the leadership’s popular title for Him: ‘teacher’.  The Sadducees begin their discussion with a description of levirate marriage, a law designed to perpetuate the name of a man who died childless (Dt 25:5; Ruth 4:1–12.  If a man died childless, his brother was to take the wife as his own and raise up a child for the deceased brother, and the child would carry on the dead brother’s name and heritage.  The goal of the law was to raise up seed for the deceased brother.  But, as the Sadducees attempt to show, this law created problems for the doctrine of resurrection.  The thoroughness with which these laws were studied shows the effort that went into reflecting on them.”


b.  “The Sadducees ask a hypothetical question based on the Jewish law of ‘levirate marriage’ (Gen 38; Dt 25:5–10).  The word levirate comes from the Latin levir, which means ‘a husband’s brother’.”


c.  “Their question on resurrection, therefore, was not to elicit information but to find a way to make Jesus look foolish by presenting an extreme hypothetical case.”


d.  “According to Dt 25:5, together with the examples of Judah and Tamar (Gen 38:6–11) and of Ruth and Boaz (Ruth 3:9–4:10), a woman whose husband died childless was required to be married by one of the deceased man’s brothers.  The purpose of the levirate marriage ordinance, exploited by the Sadducees in this episode, was to continue the name of the deceased, to give him, in a sense, an afterlife.”


e.  “The Sadducees’ question to Jesus concerns the law of levirate marriage, practiced in many cultures both in antiquity and today.  It provides economic and social protection to widows in societies where women cannot earn wages.”


f.  “The Mosaic Law legislated the levirate system in Dt 25:5–6, thereby perpetuating an ancient custom (Gen 38:8).  The case the Sadducees advanced followed the law exactly, and may well have been a stock conundrum used by them to confound others, such as the Pharisees, who believed in the resurrection.”


g.  “The Sadducees’ story was designed to show the absurdity of the resurrection in the light of ‘levirate marriage’.  This was based on the principle that if a husband died, his brother should marry the widow in order to raise up a male heir for him.”


h.  “The purpose of levirate marriage was to keep a family from dying out and to keep the family wealth intact.”


i.  “The law concerned brothers who lived together and its purpose was to keep property in the family by raising up an heir to inherit it.”

� BDAG, p. 583, meaning 3.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 937). Chicago: University of Chicago Press.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, pp. 1619–1620). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 258). Wheaton, IL: Victor Books.


� Martin, J. A. (1985). Luke. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 255). Wheaton, IL: Victor Books.


� Green, J. B. (1997). The Gospel of Luke (p. 719). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 20:28). Downers Grove, IL: InterVarsity Press.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 22:23–Lk 20:40). Dallas, TX: 3E Ministries.


� Marshall, I. H. (1994). Luke. In D. A. Carson, R. T. France, J. A. Motyer, & G. J. Wenham (Eds.), New Bible Commentary: 21st century edition (4th ed., p. 1012). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 273). Wheaton, IL: Crossway Books.


� Marshall, p. 739.





2
5

