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 is the third person singular future active indicative from the verb ERCHOMAI, which means “to come: He will come.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the vineyard owner will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular future active indicative from the verb APOLLUMI, which means “to ruin, destroy, kill.”  The morphology of this verb is the same as the previous verb ERCHOMAI.  This is followed by the accusative direct object from the masculine plural article and noun GEWRGOS with the demonstrative pronoun HOUTOS, used as an adjective, meaning “those tenant-farmers.”

“He will come and kill those tenant-farmers”
 is the continuative use of the conjunction KAI, meaning “and then,” followed by the third person singular future active indicative from the verb DIDWMI, which means “to give: will give.”  The morphology is the same as the previous two verbs.  Then we have the accusative direct object from the masculine singular article and noun AMPELWN, which means “the vineyard.”  Next we have the dative of indirect object from the masculine plural adjective ALLOS, meaning “to others.”

“and then will give the vineyard to others.’”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative masculine plural aorist active participle of the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the members of the Sanhedrin produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after hearing.”  There is no direct object, but English grammar requires one; thus the addition of the word “[this].”

Next we have the third person plural aorist active indicative from the verb EIPON, which means “to say: they said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the leaders of Israel produced the action.  The subject cannot be the crowd, because the next verse telling us that Jesus ‘looked intently at them’, which would not describe the crowd.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the negative adverb MĒ plus the third person singular aorist deponent middle optative of the verb GINOMAI, which means “to happen, occur, take place, or come to pass.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (this situation just described in the parable) producing the action.


The optative mood is a voluntative optative
, which expresses a wish or prayer and can be translated “May it never happen!”

“However, after hearing [this], they said, ‘May it never happen!’”
Lk 20:16 corrected translation
“He will come and kill those tenant-farmers and then will give the vineyard to others.’  However, after hearing [this], they said, ‘May it never happen!’”
Mk 12:9b, “He will come and destroy the vine-growers, and will give the vineyard to others.”

Mt 21:41, “They said to Him, ‘He will bring those wretches to a wretched end, and will rent out the vineyard to other vine-growers who will pay him the proceeds at the proper seasons.’”
Explanation:
1.  “He will come and kill those tenant-farmers”

a.  Jesus continues His statement to the leaders of Israel with a very specific, pointed conclusion aimed directly at the members of the Sanhedrin.  The owner of the vineyard (God the Father) will come.  This is an absolute guarantee from the Son of God to the members of the Sanhedrin that the justice of God is coming upon them.  There will be no escape.  God the Father is coming in the form of His agents of justice.  There will be both a near and far fulfillment of this prophecy.  The near fulfillment comes in August of 70 A.D. with the destruction of the city of Jerusalem and land of Israel by the Roman army.  The far fulfillment comes at the second advent of the Lord Jesus Christ, when He comes to end the rule of the False Prophet in Israel.


b.  This coming is not just a replacement of rulers, but is the physical killing of the tenant-farmers.  They are all going to die.  Jesus looks the leaders of Israel right in the eye and tells them to their face that they are all going to be killed by the justice of God the Father.  Did all of them live for forty more years to suffer and die in the siege of Jerusalem?  Probably not.  But did the justice of God catch up with each one of them and ensure their miserable deaths?  Absolutely guaranteed.  This was not an idle statement by Jesus.  He was guaranteeing the function of the justice of God against each of these men in their future deaths.  Killing implies the untimely death of someone.  They die before their time.  Such would be the case of each of these leaders of Israel.  Some would die of ‘accidents’, some of disease, some of assassination, and some from the actions of the Roman army.  Regardless of how they would die, they would all be killed and would be killed prematurely by an act of God or His agent.

2.  “and then will give the vineyard to others.’”

a.  In addition to killing the tenant-farmers (leaders of Israel) God the Father will give the vineyard to others.  Who are these “others”?  There are a number of possibilities:



(1)  The land of Israel with its capital city—Jerusalem (the vineyard is composed of both the nation and its capital city) could be given to other Jews.  This occurred in 1948, when the United Nations recognized the land of Palestine as the nation of Israel, which has existed as such until now.



(2)  The “others” could refer to the Jews of the future, who rule Israel under the False Prophet of the Tribulation or to the Jews who rule with Jesus during His millennial reign (for example, the disciples of the Lord).



(3)  The “others” could refer to the Muslims who seized the city and land in 600 A.D. and controlled it until early 1900’s, when they sold much of the land to Jewish settlers.



(4)  The “others” could refer to the Roman government, which overran the nation between 66-70 A.D. and destroyed the city in 70 A.D. and again in 135 A.D.  The ‘others’ would then be Gentile rulers from 70 A.D. until the fall of Rome in 476 A.D.


b.  The word “others” in the plural could easily refer to multiple rulers, which we actually see played out in history.  The others were: the Romans, Arabs, Muslims, and other Jews.  Because of the near/far fulfillment of prophecy all these possibilities are probable referents.


c.  God the Father maintains ownership of the land of Israel and will formally give it to His Son at the Second Advent.  Until then there are a series of ‘tenant-farmers’.

3.  “However, after hearing [this], they said, ‘May it never happen!’”

a.  In contrast to the words and prophecy of Jesus, the leaders of Israel object and make the exclamation that they hope that this will never happen.  They don’t want to lose the leadership of Israel under any circumstances.


b.  The leaders are the ones making this wishful declaration.  They are the ones who don’t want to lose control or their authority.  The people in the crowd want new leadership.  They know the current leadership is corrupt and evil.  They don’t cry out that they hope that the leadership of Israel never changes.  It is the leaders who fear their loss of authority not the people.  The people welcome a change of leadership—they want Jesus to take over right now.  (They will change their minds in a few days, but right now they still expect Jesus to declare His messiahship and rulership of the nation as David’s greater son.)


c.  To help you understand the force of the idiom MĒ GENOITO foul language has to be used.  The idiom is really equivalent to our “Hell no!” or worse.  Jesus was talking to the leaders of Israel and when He said “He will give the vineyard to others.”  The leaders’ response was not a wish or prayer, but a declaration equivalent to our “Hell no!”  Remember that they are angry and want to kill Jesus.  They are not wringing their hands and meekly squeaking, “Oh I hope that never happens.”  They are full of murderous rage and their words need to reflect the intents of their hearts.  “μὴ γένοιτο [is used] to express strong rejection.”
  “It expresses a strong rejection.”
  One of the best examples of the strong negation in the use of this idiom is found in Rom 3:3-4a, “What, then, is the situation?  If certain ones refuse to believe [and they do], their unbelief will not nullify the faithfulness of God, will it?  Emphatically not!...”  You can see that ‘May is not be’ and variations of this translation are too tame.  The idea is: ‘Will anything nullify the faithfulness of God?  NO!’ 
4.  Commentators’ comments.


a.  “This was the pious protest of the defeated members of the Sanhedrin who began to see the turn of the parable against themselves.”


b.  “Jesus now makes the parable’s point.  The tenants will be destroyed.  Their opportunity to gain the vineyard is taken away and given to others.  The correspondence is to judgment on the nation, especially the leadership.  The inclusion of others portrays the blessing on the apostles and disciples, as well as the blessing on Gentiles.  Israel is being divided, and Gentiles are being brought in.  Luke’s description of the owner’s judgment is almost verbally matched by Mk 12:9.  Luke says ‘those’ tenants are out, perhaps specifying the rejection to the leadership, rather than condemning the whole nation as Mark does.  Those tenants who slay the son are out.  Mt 21:41 is much stronger and more complete in noting that the audience answers with the remark that those evil ones go to a miserable death and that the master gives the vineyard to those who bear fruit.  The crowd [I disagree; it is the leaders who produce the action] reacts in shock and strong denial.  They realize the point and probably recognize both the tenants’ action and the master’s reaction.”


c.  “This culminated all of Jesus’ messages concerning the fact that Gentiles and outcasts would be added to the kingdom whereas many from Israel would not be allowed to enter.  The crowd responded with a strong statement of negation.  They understood the implications of what Jesus was saying: the Jewish system was being set aside because the religious leaders were rejecting Him.”
  How do we know from the context that it is the leaders who respond rather than the crowd?  Note what Luke writes next: “But Jesus looked at them and said, ‘What then is this that is written:  “The stone which the builders rejected, This became the chief corner stone’?...  The scribes and the chief priests tried to lay hands on Him that very hour,…”  The word ‘them’ does not refer to the crowd for two reasons: (1) The ‘builders’ are the leaders of Israel, not the crowd; and (2) the scribes and chief priests are the subject of the next action immediately following Jesus’ statement to ‘them’.  The context tells us that the scribes and chief-priests are the ‘builders’, the ‘them’, and the ones who said, ‘May it never happen.’


d.  “Jesus interrupts his story before it reaches such an end, however.  The vineyard itself remains intact; the problem, for him, is not the vineyard but those who tend it—not Israel but its leadership in Jerusalem.  The latter are to be destroyed and replaced by ‘others.’  Again, it is not Israel itself that will be destroyed, for the people of God will receive new leadership.  The identity of these ‘others’ is not specified here, though it will be later: Jesus and the apostles.”
  That is true for the millennial reign of Christ, but has nothing to do with the Church Age.

e.  “The people’s negative response [wrong; it is the leaders who respond] is only because they know how Jesus is applying it—against their own leaders.”


f.  “I imagine Jesus paused, looked around at the nation’s leaders, and then made the solemn retort of Lk 20:16 (which should be read as a rhetorical question following on their [‘the nation’s leaders’ according to the grammar of this commentator’s words] response).  The scales dropped from His audience’s eyes as they recognized that He had trapped them; so they exclaimed, ‘God forbid!’ [the King James Version translation of this idiom].  At this stage Jesus’ opponents [His opponents were not the people, but the high priests, scribes, and elders] recognized the point of the parable.”


g.  “Notwithstanding the crowd’s wild enthusiasm and support for Jesus, the people could not imagine their chief priests, scribes, and elders (Sanhedrin) being displaced.  ‘When the people heard this, they said, “May this never be!”’”
  Wrong subject of the action.

h.  Marshall insists that the crowd rather than the leaders make the response to Jesus.  This is wrong according to the context of not only Luke, but Matthew also: “They said to Him, ‘He will bring those wretches to a wretched end, and will rent out the vineyard to other vine-growers who will pay him the proceeds at the proper seasons.’  Jesus said to them, ‘Did you never read in the Scriptures, “The stone which the builders rejected, This became the chief corner stone;This came about from the Lord, And it is marvelous in our eyes”?  Therefore I say to you, the kingdom of God will be taken away from you and given to a people, producing the fruit of it.  And he who falls on this stone will be broken to pieces; but on whomever it falls, it will scatter him like dust.’  When the chief priests and the Pharisees heard His parables, they understood that He was speaking about them.”  “Taken away from you” refers to the leaders—the tenant farmers, not the people (the Jewish citizens).  The ‘builders’ are the ones doing the rejecting of Jesus.  The ‘builders’ are the leaders of Israel.  The ‘chief priests and the Pharisees’ understood that Jesus was speaking about ‘them’.  They are the referents of all these pronouns.
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