John 1:1
Luke 2:9



 is the Hebraic/continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular noun AGGELOS with the descriptive genitive/genitive of identity or possessive genitive (‘belonging to’) (and possibly an ablative of origin = ‘from’) of the masculine singular noun KURIOS, meaning “an angel of the Lord.”  Then we have the third person singular aorist active indicative from the verb EPHISTĒMI, which means “to stand at/near; to approach.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the shepherds.  There is no adverb “suddenly” found in the Greek text as translated in the NASB.

“And an angel of the Lord stood near them;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular noun DOXA with the possessive genitive or attributive genitive from the masculine singular noun KURIOS, meaning “the glory of the Lord.”  Then we have the third person singular aorist active indicative from the verb PERILAMPW, which means “to shine around.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the glory of the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”

“and the glory of the Lord shone around them;”
 is the additive/continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist passive indicative from the verb PHOBEW, which means “to be afraid.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the shepherds received the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the cognate accusative from the masculine singular noun PHOBOS with the adjective MEGAS, meaning “a great fear.”  The verb and object form a typical Hebrew construction, meaning literally “they feared a great fear.”  This is the equivalent of an English adverbial construction, such as “they were greatly afraid.”  The NASB translates “they were terribly frightened.”

“and they were greatly afraid.”
Lk 2:9 corrected translation
“And an angel of the Lord stood near them; and the glory of the Lord shone around them; and they were greatly afraid.”
Explanation:
1.  “And an angel of the Lord stood near them;”

a.  Luke continues the story of the birth of Jesus and the announcement of His birth to a group of shepherds tending their flocks outside of Bethlehem.  It is night and there occurs the sudden appearance of an angle of the Lord standing near them.  We are not told whether the shepherds were sitting or standing at the moment the angel appeared because their posture at that moment is not significant.  This is not “the angel of the Lord,” who is the Lord Jesus Christ, who appears as a theophany in the Old Testament, because Jesus cannot be present in two places at once after His incarnation, and His incarnation has already taken place in Bethlehem.  Jesus cannot be both the baby in Bethlehem and appear as an angel in the fields outside Bethlehem at the same time.  He does not have a split personality.  Thus the translation “an angel of the Lord” not “the angel of the Lord,” which is a title used only for the Lord Jesus Christ in the Old Testament and is never used again thereafter in reference to our Lord after His incarnation.


b.  We are also not told if this angel is Gabriel, the same angel that appeared to Zacharias and then to Mary to announce the coming birth of Jesus.  But it is highly likely that this angel is Gabriel
 and he has the honor of announcing the birth of Jesus after the fact for a third time.


c.  The fact that the angel “stood” indicates that the angel has some form of body like ours with feet and legs, etc.  The angel stands because he is making an official announcement from God.


d.  The fact that the angel was near them represents the fact that God has come near to them by the presence of God the Son on earth not far from where they are at the moment.  The nearness of the angel represents the nearness of the Christ in Bethlehem.  The nearness of the angel also represents God’s love for His creatures.  God loves to be near and with those who believe in Him and love Him.  These shepherds were not selected by God for this announcement because they were unbelievers, but because they believed in the imminent coming of the Messiah.

2.  “and the glory of the Lord shone around them;”

a.  With the appearance of the angel there is the appearance of the glory of the Lord.  This glory is the reflected glory of the Lord that shines around them as the Shekinah glory shined in the Holy of Holies and as the light shone around Peter, James, and John on the Mount of Transfiguration, Mk 9:2-3, “And after six days, Jesus took along Peter and James and John, and brought them up onto a high mountain by themselves alone.  And He was transfigured before them; and His garments became radiant, exceedingly white, as a bleacher of clothes on earth is not able to make so white.”

b.  The fact that the glory of the Lord is reflected by this angel tells us that this angel is probably one of the angels who stands in the presence of the Lord, Lk 1:19, “And so answering, the angel said to him, ‘I am Gabriel, the one who stands before God.’”  This glory was a bright light that engulfed them.


c.  The glory of the Lord was not manifest around the baby in the feeding trough in the stall in a barn, but instead was manifest by this angel on behalf of that baby.  This glory indicated without a doubt to these men in the dead of night that a representative of God had appeared to them

3.  “and they were greatly afraid.”

a.  These men had the same reaction that Zacharias had when Gabriel appeared to him, Lk 1:12, “And Zacharias was terrified when he saw [the angel], and fear came on him.”  And the same reaction that Mary had, Lk 1:30, “And then the angel said to her, ‘Stop being afraid, Mary; for you have obtained favor with God.’”


b.  These men had a normal reaction to something unexpected that had never happened to them before, and something that they had probably only just heard about recently that had happened to Zacharias over a year ago when he was officiating in the Temple.  Notice that contrary to the skeptics of this world today, these men believed in angels and accepted the angel for who and what he was.


c.  So why were they afraid?  They were sinners, like all men, and had a healthy and normal respect for God and His representatives.  They understood that they didn’t deserve to be visited by a representative of God and that this might not be an occasion for them being blessed by God.  They knew they had done nothing to deserve an angel appearing to them to convey God’s blessing on them.   The alternative was divine discipline, for which we should all have a serious respect.  And respect is the proper attitude mixed with fear or apprehension, when a person is in the presence of a superior.  For example, when a Private in the Army suddenly finds himself in the presence of a general officer, there should normally being total respect and a certain amount of fear and trembling.  That is normal (I’ve been there and done that) and what these men were experiencing.


d.  Notice who was not afraid—the sheep.  They were not shocked, spooked, or afraid.  They continued to lay quietly, knowing that all was well.

4.  Commentators’ comments.


a.  “God’s glory manifests his presence and his intervention, bathing the shepherds of Bethlehem in light.”


b.  “The heavenly announcement begins with the angel’s arrival.  The structure of the announcement is in a standard sequence: appearance, fear, a ‘do not fear’ announcement, and a sign.  A word of testimony comes from heaven with the arrival of an angel of the Lord.  The angel is not named and is not to be confused with the OT ‘angel of the Lord.’  The term used to describe his arrival is a common Lucan term for ‘standing near or beside someone’ and is often used to describe angelic or supernatural appearances.  Classical Greek also used the term for meeting the supernatural.  The term itself need not suggest a sudden appearance, but the nature of an angel’s arrival certainly implies this.  With the messenger came the bright presence of the Lord’s glory surrounding the shepherds.  Doxa [glory] refers to the bright Shekinah glory, God’s majestic presence (Ex 16:10; Ps 63:2; Isa 40:5; Ezek 1; also Lk 2:14).  Such glory will appear again at key points in Luke–Acts in association with Jesus (Lk 9:30–31; Acts 7:55).  Such a bright light in the midst of the evening would have been an impressive sight; Luke intends the reader to visualize the contrast.  The response to this stirring divine sign was a natural one: great fear.  Such fear is emphasized by Luke’s cognate construction ‘they feared a great fear’: they were filled with fear.  It is like the fear that overcame both Zechariah and Mary when the angel came to them, and such fear gripped the disciples at the transfiguration (Lk 9:34).  The encounter with the divine is initially startling and unsettling.  With the angel’s coming and God’s bright presence, the announcement follows.”


c.  “Shepherds are not easily fooled.  They are practical men of the world who have little to do with fantasy.  If they said that they saw angels and went and found the Messiah, then you could believe them.  God selected hardworking men to be the first witnesses that His Son had come into the world.”


d.  “The ‘angel of the Lord’ is probably a reference to the personal servant of God already known to us, Gabriel.  Given the respect assigned earlier to the Jerusalem temple and particularly to its sanctuary as the meeting place between the heavenly and the earthly, the divine and the human, this appearance of the divine glory is remarkable.  God’s glory, normally associated with the temple, is now manifest on a farm!  At the birth of his son, God has compromised (in a proleptic way) the socio-religious importance of the temple as the culture center of the world of Israel.  Luke thus puts us on notice that the new world coming is of a radically different shape than the former one, that questions of holiness and purity must be asked and addressed in different ways, and that status and issues of values must be reexamined afresh.  The announcement of birth is directed to shepherds and thus to ‘outsiders’ in a double sense—that is, to persons who are outside the circle of Jesus’ family of origin and are persons of low regard.  This portends the considerable ramifications of this birth, which cannot be conceived as a family affair, and may also anticipate the redefinition of ‘family’ in Jesus’ ministry.  The shepherds do not learn the child’s name from the angel.  However, this does draw our attention to the way in which Jesus is identified—namely, as ‘Savior,’ ‘Messiah,’ and ‘Lord.’  His importance is acclaimed in exalted ways even as his role in God’s plan is specified and interpreted.  Most interesting is the juxtaposition in of the darkness of the night and the brilliance of the luminous glory of the Lord that shone.  This is the language of epiphany, the visible manifestation of the power of God certifying the presence of God Himself in the coming of this child.”


e.  “Pasturing of flocks at night indicates that this was a warmer season [not necessarily true, but stated as a fact by some commentators], not winter (when they would graze more in the day); Roman Christians later adopted December 25 as Christmas only to supersede a pagan Roman festival scheduled at that time.”


f.  “The glory which shone around may well be the same glory which filled the tabernacle in the wilderness and Solomon’s temple; the Jews call this the Shekinah glory; we will encounter it again on the Mount of Transfiguration.”
  Many commentators agree with this statement.
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