John 1:1
Luke 2:38
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 is the continuative use of the conjunction KAI, meaning “And then,” followed by the locative of time from the third person feminine singular intensive pronoun AUTOS with the article and noun HWRA, meaning “at that very hour/time/moment.”
  Then we have the nominative feminine singular aorist active participle of the verb EPHISTĒMI, which means “to approach.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Anna produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after approaching.”

“And then, at that very moment, after approaching,”
 is the third person singular imperfect deponent middle/passive indicative from the verb ANTHOMOLOGEOMAI, which means “to praise; to thank; to give thanks.”


The imperfect tense is an ingressive imperfect, which describes entrance into a continuous, past action without reference to its conclusion.  It is translated by using the auxiliary verb “began.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Anna) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the dative direct/indirect object from the masculine singular article and noun THEOS, meaning “God/to God.”  It means ‘to praise God’ or ‘to give thanks to God’.

“she began giving thanks to God,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular imperfect active indicative from the verb LALEW, which means “to speak.”


The imperfect tense is a durative imperfect, which describes a continuous, past action without reference to its conclusion.  It can be translated “she kept on speaking.”


The active voice indicates that Anna produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PERI plus the adverbial genitive of reference from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “about Him” and referring to Jesus.  Then we have the dative of indirect object from the masculine plural adjective PAS plus the articular present deponent middle/passive participle of the verb PROSDECHOMAI, which means “to wait for.”


The adjective PAS plus the article, which functions as a relative pronoun with an embedded demonstrative pronoun, means “to all those who.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (all those who) producing the action.


The participle is a circumstantial participle.

Finally, we have the accusative direct object from the feminine singular noun LUTRWSIS plus the objective genitive from the feminine singular proper noun HIERSOLUMA, meaning “the redemption of Jerusalem.”

“and kept on speaking about Him to all those who were waiting for the redemption of Jerusalem.”
Lk 2:38 corrected translation
“And then, at that very moment, after approaching, she began giving thanks to God, and kept on speaking about Him to all those who were waiting for the redemption of Jerusalem.”
Explanation:
1.  “And then, at that very moment, after approaching,”

a.  Luke continues the story of Anna meeting the family of Jesus and prophesying about Jesus on the temple grounds, when Joseph and Mary had come for purification and presentation of Jesus to the God of Israel.


b.  Luke introduced Anna in the previous sentence (the last two verses).  Now he tells us what she did.  The phrase “at that very moment” refers to the moment Simeon stopped speaking his prophetic words.


c.  As Simeon was speaking, Anna was approaching the group (Simeon, Joseph, Mary, and Jesus).  Apparently she did not hear all that Simeon said, since she was approaching as he spoke.  If she heard anything, she heard his last words, which were “the thoughts from many hearts may be revealed,” which is a perfect introduction to the thoughts of her heart being revealed.  What Simeon said, Anna’s approach, and what she then said were all coordinated by the perfect timing of God the Holy Spirit, who empowered and influenced both Simeon and Anna.
2.  “she began giving thanks to God,”

a.  The thoughts of Anna are revealed.  She began and continued giving thanks to God.  What did she give thanks for?  She gave thanks that God had fulfilled His promise and sent His Son to be the savior of the world.  She was thankful for the spiritual deliverance that the Messiah would bring to the people of Israel.  She was thankful that the Word of God became flesh and tabernacled among us.


b.  Anna recognized and proclaimed the fact that Jesus was the long awaited Messiah of Israel.  She did this by giving thanks to God the Father for the birth and human life of Jesus.  She was under the same influence of the Holy Spirit as Elizabeth and Mary before her.  The human witnesses to the incarnation of the Son of God now include: Mary, Joseph, Elizabeth, Zacharias, the shepherds, Simeon, and Anna.

3.  “and kept on speaking about Him to all those who were waiting for the redemption of Jerusalem.”

a.  After giving thanks for the advent or coming of the Messiah, Anna kept on speaking about Him to all those who were waiting for the redemption of Jerusalem.  What is the redemption of Jerusalem?  It is the spiritual and physical freedom of Jerusalem from foreign domination and control, which God had promised in the Old Testament with the advent of the Messiah, who comes to free His people spiritually from sin and physically from foreign domination and oppression.  The redemption or freedom of Jerusalem (that is, Jewish believers) from those who persecute them by the advent of the Messiah is a theme well described by all the prophets of Israel.



(1)  Job 19:25, “As for me, I know that my Redeemer lives, and at the last He will take His stand on the earth.”


(2)  Ps 19:14, “Let the words of my mouth and the meditation of my heart be acceptable in Your sight, O Lord, my rock and my Redeemer.”



(3)  Isa 41:14, “‘Do not fear, you worm Jacob, you men of Israel; I will help you,’ declares the Lord, ‘and your Redeemer is the Holy One of Israel.’”



(4)  Isa 44:6, “Thus says the Lord, the King of Israel and His Redeemer, the Lord of the Armies: ‘I am the first and I am the last, and there is no God besides Me.’”



(5)  Isa 52:9, “Break forth, shout joyfully together, you waste places of Jerusalem;

for the Lord has comforted His people, He has redeemed Jerusalem.”


(6)  Jer 50:34, “Their Redeemer is strong, the Lord of hosts is His name; He will vigorously plead their case so that He may bring rest to the earth, but turmoil to the inhabitants of Babylon [unbelievers].”


b.  The name “Jerusalem” is used metaphorically for the people of Israel, the inhabitants of the city, that is, those in Israel who believe in the Messiah and His coming to deliver them.  Jerusalem is a metaphor for Jewish believers.  Believers were looking for their redemption by the Redeemer, the God of Israel.  “In most passages Jerusalem is the city itself but sometimes the inhabitants are included, Mt 2:3; 3:5; 23:37; Lk 13:34; Lk 2:38; Acts 21:31.”


c.  The phrase “all those who were waiting for…” refers to those who believed in the coming Messiah.  Those who were waiting, that is, anticipating the coming of the Messiah were listening to and anxious to hear what Anna had to say about Jesus.  Those who were not waiting for or believed in the coming Messiah ignored Anna as a crazy old woman.  Anna’s prophetic words about Jesus were believed by some and rejected by others.  Those who believed God’s promises of the coming Messiah accepted what Anna had to say.  Others did not; for they would rationalize, “How could a baby be the Redeemer of Israel?”
4.  Commentators’ comments.


a.  “As a prophetess Anna sees the Messiah in the child Jesus when He is brought to the temple.  Her praise and confession confirm the statements of Simeon.  When she speaks of Jesus to all who await redemption in Jerusalem, this means that she proclaims Jesus as the eschatological Savior.”


b.  “There was evidently a group of such spirits [people like Anna] that gathered in the temple either men around her and Simeon or whom she met from time to time.  There was thus a nucleus of old saints in Jerusalem prepared for the coming of the Messiah when He at last appears as the Messiah in Jerusalem.  These probably all passed away.  But they had a happy hour of hope and joy.  What they meant by the ‘redemption of Jerusalem’ is not clear, whether political or spiritual or both.”


c.  “Simeon and Anna saw in the babe Jesus the great Ransomer who would pay the ransom to release Jerusalem from her spiritual bondage.  The Jewish sacrifices had long taught the ransom by sacrifice and blood.”


d.  “Unlike Simeon who addresses the child’s parents, Anna approaches the parents and then turns to offer thanksgiving to God.  Along with her praise, Anna addressed the crowd concerning Israel’s redemption.  The phrase ‘redemption of Jerusalem’ refers to the redemption of Israel, since the capital stands for the nation.  Equivalent to the phrase consolation of Israel (verse 25), it has OT background in that it refers to God’s decisive saving act for His people (Isa 40:9; 52:9; 63:4).  The focus is on the Redeemer and the time He brings.  In Luke, Anna’s expectation is like Joseph of Arimathea who is said ‘to await the kingdom of God’ (Lk 23:51).  It also parallels the description of the Emmaus travelers, who were disappointed at Jesus’ death because they were awaiting Israel’s redemption (Lk 24:21).  For Luke, the ultimate expectations for Jesus’ ministry change little between the start and finish of the Gospel.  Simeon and Anna show that before Messiah came, God’s people lived a good but unfulfilled life.  Jesus fulfills the expectations of pious saints and prophets.  Anna’s message hints at a remnant concept, since she addresses her remarks only to those who await the consummation of God’s plan.  For those ready to hear, fulfillment has come.”


e.  “Anna did much more than sing; she also spread the Good News among the other faithful members of ‘the remnant’ who were waiting for the redemption of Israel.”


f.  “She announced to all who were looking forward to the redemption of Jerusalem that the Messiah had come.  The word about Jesus was likely known throughout the entire city as people either believed or disbelieved the words of the old prophet and the widowed prophetess.”


g.  “We discern in this passage the divine hand orchestrating human movements.  Herod’s temple was a massive structure; how could it be that she arrived in the right place at just the right moment apart from divine direction?  Given the insight particular to the prophetic vocation even had Anna not heard Simeon’s identification of Jesus she was nevertheless able to recognize the child’s significance.  She perceives in Him the answer to her prayers, her hopes, and those of others for the redemption of Jerusalem.  Like the shepherds before her, she responds to God’s gracious and saving act by praising God and relaying what she had discovered to others.  The phrase, ‘redemption of Jerusalem,’ marks the signal importance of Jerusalem as the culture center of Israel.  The language itself echoes Ps 130:5–8; Isa 52:8–10, and in the present narrative parallels ‘consolation of Israel’ (2:25; 1:68).  Clearly, to redeem Jerusalem is to redeem Israel, the former expression a synecdoche [An indirect mode of expression, often used in rhetoric, whereby the whole is put for the part, or the part for the whole.] for the latter.”


h.  “Anna’s prophecy became the second benediction of the traditional practice and terminated the dedication service.  She was inspired to draw Israel’s attention to the fact that the long expected ‘goel’ (Redeemer) promised in Isa 44:23; 59:20, etc., was in the temple!  A ‘goel’ was a near relative with sufficient means to redeem a relative who had fallen on hard times and who often only had the option of selling himself and his family into slavery.  This function was legislated in Leviticus 25, clearly illustrated by Boaz (Ruth 3–4), and Isaiah used the term ‘goel’ to prefigure the work which the Messiah would perform in redeeming a hopelessly lost human race from the curse of sin.  Anna’s audience clearly understood that this venerable old lady was saying Israel’s Redeemer had come!  Everybody in Israel knew the three requirements which the ‘goel’ had to fulfill; this Redeemer satisfied the first two requirements as firstly, He was a near-kinsman of the human race, and secondly, He was able to pay the redemption price—sinless blood.  Only the third question remained open: would He be willing to pay the price to redeem not only Israel but sinful mankind from eternal damnation, for Simeon had already proclaimed Him as not only Israel’s but all mankind’s Redeemer!”


i.  “The greatness of Anna’s faith is shown by her confidence that this infant was the promised means of national redemption.”
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