John 1:1
Luke 2:29



 is the adverb of time NUN, which means “Now,” followed by the second person singular present active indicative from the verb APOLUW, which means “to permit or cause someone to leave a particular location: let go, send away, dismiss, depart; a euphemism for let die Lk 2:29.”


The present tense is a customary present for what is now reasonably expected to occur.


The active voice indicates that God is expected to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun DOULOS with the possessive genitive from the second person singular personal pronoun SU, meaning “Your slave.”  This is followed by the vocative masculine singular noun DESPOTĒS, meaning “lord, master; someone with authority over slaves.”

“‘Now You are letting Your slave depart, Lord,”
 is the preposition KATA plus the adverbial accusative of general reference from the neuter singular article and noun HRĒMA with the possessive genitive from the second person singular personal pronoun SU, meaning “according to Your word.”  Finally, we have the preposition EN plus the instrumental of manner from the feminine singular noun EIRĒNĒ, meaning “in peace.”

“in peace, according to Your word;”
Lk 2:29 corrected translation
“‘Now You are letting Your slave depart, Lord, in peace, according to Your word;”
Explanation:
1.  “‘Now You are letting Your slave depart, Lord,”

a.  “The six poetic lines are one sentence.  They are usually called the Nunc Dimittis [‘Now dismiss’] from the first two words in the Latin translation.  They constitute a psalm-like adoration of praise to God for what He is doing for Simeon on the basis of what he did for the whole world.”


b.  Luke continues by quoting what Simeon said, after taking the baby Jesus into his arms in the temple.  Notice that he addresses his remarks to ‘the Lord’ rather than to the parents of Jesus.  In fact, he may have been addressing his remarks to Jesus Himself, acknowledging as a prophet the deity of the child.  The parallels between Paul calling himself the slave of the Lord Jesus Christ and the appellation ‘Lord’ here are unmistakable.  However, this can equally be addressed to God the Father, since all ‘prayers’ are addressed to the Father, and this statement has the characteristic of a prayer—a believer addressing God.


c.  The verb ‘to let depart’ is a euphemism for letting a person die.  Simeon was an old man and knew his days on earth were short.
  God had fulfilled His promise of not letting Simeon die until he had seen the Lord’s Christ.  Now that he has done so, it is time for him to die.  He will not die on the temple grounds that day, and we do not know exactly when he died.  But by this statement we can be sure that his death was less than months away.


d.  Simeon calls himself a slave of the Lord (“Your slave”), indicating his lifelong faithful service to the Lord.  The nature of his service is not mentioned, but he was in full time service to the God of Israel, and he had served well.


e.  Where did Luke get his information about this direct quote that occurred some forty years before he wrote this gospel?  Luke probably got the information from Paul, who got the information from Mary herself, or from John, who took care of Mary after the death of Jesus on one of Paul’s visits to Jerusalem (after his conversion, at the Jerusalem council, after his first missionary journey, or during his visit before being arrested in Jerusalem).
2.  “in peace, according to Your word;”

a.  The preposition “in peace” goes with the main verb “to let depart in peace.”  Simeon knew he would have dying grace from the Lord.  He knew that his death would be peaceful and enjoyable.  God gives peace, comfort, contentment, and happiness in death to those who have been faithful to Him in their service for Him.



(1)  Dying grace is defined as the death of the mature believer.  It is the experience of physical death under special provision of grace, whereby the believer involved experiences both blessing and happiness while dying.  Since dying grace is the extension of living grace, it should glorify God.  If you glorify God in living grace, then you will glorify Him in dying grace.  If through the function of the spiritual life you glorify God in living grace, it is inevitable that you will glorify God in dying grace.



(2)  Dying grace can occur regardless of the amount of pain and suffering while dying.  There could be maximum pain or a minimum of pain, but in either case there is maximum happiness and soul stimulation.



(3)  Mature believers have dying grace, Ps 33:18‑19, “Behold, the eye of the Lord is on those who are occupied with Him, on those who have confidence in His grace, to deliver their souls from death and to keep them alive in depression.”  Compare 2 Tim 4:6‑8; Ps 116:15.



(4)  Dying grace removes the fear of death, Ps 23:4.  According to 1 Cor 15:55, dying grace takes the sting out of death.



(5)  Dying grace is part of the mature believer’s blessings for time.  It is the link between temporal and eternal blessings.  It is the bridge which takes the believer from grace to grace.  Dying grace is the link between time and eternity, Heb 11:13.  The mature believer has the best for time.  Dying grace is blessing from God that is better than any other blessing in time.  In eternity, He has better than the best.  Dying grace is the bridge between the blessings of time and eternity, Rom 5:12‑17.  The relationship of blessing in time with blessing in eternity is found in dying grace, Heb 11:13.  Dying grace brings all eternal rewards into clear focus.



(6)  No believer dies until the Lord says it’s time to come home.  Once God calls a believer home, nothing can keep him here.  The living must go on living while the dying are dying.  A person in dying grace never hinders others from continuing their living.


b.  Simeon would die in accordance with the promise of the Holy Spirit—that he would not die until he saw the Lord’s Messiah.  God has kept His promise, and Simeon will die according to that promise.  God has been fair and faithful.  Simeon will enjoy his time dying because of the grace of God and according to the promise of God.

3.  Commentators’ comments.


a.  “The third hymn of the infancy section is known as the Nunc Dimittis, a name that comes from the hymn’s opening phrase in the Latin version.  The hymn is composed of three pairs of lines (29a–b, 30–31, 32a–b).  The hymn is a joyful response of praise for the fulfillment of God’s promise.  Thus, the hymn says that God acts ‘according to His word’.  Here God’s word is the promise that death would not come until Messiah was seen.  Simeon declares that he can now rest, because in seeing Jesus he has seen God’s salvation.  Simeon is like the watcher who can leave an assigned post because the anticipated event has come.  Simeon is a sentinel whose job is to announce the appearance of a great star in the world.  With his task performed, God can do with Simeon what he wishes.  When tied to ‘now’, the reference to ‘release’ [let depart] in the present tense serves to express the readiness of the watcher to die.  APOLUW is used to express death in various texts (Gen 15:2 [Abraham]; Num 20:29 [Aaron]).  The picture describes a servant’s release from a task, though the reference to the master is not a declaration of a desire for manumission.  Simeon would never dream of wanting to be freed from God’s gracious sovereignty.  The requested release is simply from the earthly post of service.  When Simeon describes himself as doulos (servant-slave), he uses common OT imagery for a faithful and righteous servant (Ps. 27:9; Lk 1:38 [Mary]; Acts 4:29).  The reference to God as ‘Master’ (despota) points to a recognition of God’s sovereignty, since this word occasionally translated (ādôn, Lord) in the OT (Isa 3:1; 10:33) notes that the term is rare in the NT and may reflect Semitic influence (Acts 4:24; Rev 6:10). [“The word is used of God the Father (Lk 2:29; Acts 4:24; Rev 6:10), Christ (2 Tim 2:21; 2 Pet 2:1; Jude 4), and human masters (e.g., 1 Pet. 2:18).”
]  The reference to God’s word looks back to the promise of Lk 2:26, but more interesting is the idea of being released ‘in peace’.  It seems best to see peace as referring to the comfort of knowing that God’s work comes to fulfillment.  Simeon’s life can come to an end with him at peace in this knowledge.  God again has brought His word to pass, a source of encouragement and assurance not only to Simeon but also to Luke’s readers.”


b.  “In Lk 2:29–32 we have Simeon’s response to seeing Jesus.  This is the fifth and last of the ‘Christmas songs’ in Luke. (Elizabeth, 1:42–45; Mary, 1:46–56; Zacharias, 1:67–79; the angels, 2:13–14).  It is a worship hymn as he blesses God for keeping His promise and sending the Messiah.  He joyfully praises God that he has been privileged to see the Lord’s Christ.  But his song is also a salvation hymn: ‘For mine eyes have seen Your salvation’ (Lk 2:30).  Now he is ready to die!  God’s people are not afraid of death because it only frees us from the burdens of this life and leads into the blessings of the next life.”


c.  “In the Greek text, the word ‘now’ has been placed in the emphatic position: ‘Now you are releasing your servant, Master.’  This emphasizes the importance that salvation has already dawned on humanity with the coming of Jesus.  Also in an emphatic position, at the end of this opening phrase, is the unusual address for God, ‘Master.’  This term, emphasizing submission to God, appears only here and in Acts 4:24.  In both texts God as ‘Master’ is set in apposition to particular humans as ‘servants’—Simeon, David, Jesus, and the Jerusalem church (Lk 4:29).  This underscores that God is the one whose primary aim drives the narrative from creation to redemption, that God will overcome the efforts of those who oppose His purpose, and that the persons named above are those who act in submission to God and through whom God’s purpose is realized.  These images are joined here with that of ‘release’ or ‘dismissal,’ with the result that we hear a dual message.  On the one hand, ‘to dismiss’ can be a euphemism for ‘to let die’.  Cast as it is in proximity to God’s promise that Simeon ‘would not see death before he had seen the Lord’s Messiah’, ‘to let die’ is a viable reading here.  On the other hand, ‘to dismiss’ can be used in the sense of ‘to discharge,’ as from faithful vigil or service.  This also describes Simeon, particularly insofar as we picture him as a prophetic figure, serving God while awaiting the peaceful era of God’s dominion.  With the arrival of God’s ‘salvation’ (2:30), his task is complete.”


d.  “The word Simeon used for ‘Lord’ was ‘Despot’ and this indicates how utterly he was surrendered to God’s will.  This depth of surrender may well explain the Holy Spirit’s special revelation to him, for the influence and presence of the Holy Spirit is thrice stressed in verses 25–27.  The word ‘despot’ was used to describe the owner of a slave and thus is indicative of the attitude that a devout and righteous man displays towards God: he is as effectively under God’s control as a slave is under the control of his master.  Simeon’s thanks to God indicates that he clearly saw his earthly sojourn as having a single purpose, that of serving his Despot.  He had announced to Israel that her Messiah was on earth, so his earthly task was done and he asked not for life, but for release from duty.”


e.  “With the baby in his arms, secure in God’s presence, Simeon experienced a profound peace of soul.  And well he should have.  After all, he held in his hands the ‘Prince of Peace’ (Isa 9:6), the one of whom the angels sang, ‘Glory to God in the highest, and on earth peace to men on whom his favor rests’ (Lk 2:14).  God’s favor rested upon Simeon.  He was ready to die, for that is what ‘dismiss’ means.  He was ready to go home to be with his God forever.”
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