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

 is the continuative use of the conjunction KAI with the particle of attention IDOU, meaning “And behold.”  Then we have the predicate nominative from the masculine singular noun ANTHRWPOS, meaning “a man.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the Simeon produced the state of being a man.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative place from the feminine singular proper noun IEROUSALĒM, meaning “in Jerusalem.”  This is followed by the dative of possession from the masculine singular relative pronoun HOS, which means literally “to whom” or “whose.”  Then we have the nominative subject from the neuter singular noun ONOMA, meaning “the name.”  With this we have the predicate nominative or nominative of appellation from the masculine singular proper noun SUMEWN, which is badly transliterated as “Simeon.”  Literally this phrase says “to whom [was/belonged] the name Simeon,” there being an ellipsis of the verb EIMI = “was.”  We can translate this into the English idiomatic phrase “whose name [was] Simeon.”

“And behold, there was a man in Jerusalem whose name was Simeon;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun ANTHRWPOS with the adjectival use of the demonstrative pronoun HOUTOS, meaning “this man.”  Then we have the ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [was].”  This is followed by the predicate nominative from the masculine singular adjective DIKAIOS, meaning “righteous” plus the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the masculine singular adjective EULABĒS, meaning “devout, God-fearing Acts 22:12; Lk 2:25; Acts 2:5; 8:2.”

“and this man [was] righteous and devout,”
 is the explanatory nominative masculine singular present deponent middle/passive participle of the verb PROSDECHOMAI, which means “to look forward to, wait for.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with Simeon producing the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular noun PARAKLĒSIS, meaning “the comfort, consolation.”
  With this we have the objective genitive from the masculine singular article and proper noun ISRAĒL, meaning “of Israel.”

“looking forward to the comfort of Israel;”
 is the continuative/additive use of the conjunction KAI, meaning “furthermore.”  Then we have the nominative subject from the neuter singular noun PNEUMA plus the adjective HAGIOS, meaning “the Holy Spirit.”  With this we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the Holy Spirit produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EPI plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “upon him” and referring to Simeon.

“furthermore the Holy Spirit was upon him.”
Lk 2:25 corrected translation
“And behold, there was a man in Jerusalem whose name was Simeon; and this man [was] righteous and devout, looking forward to the comfort of Israel; furthermore the Holy Spirit was upon him.”
Explanation:
1.  “And behold, there was a man in Jerusalem whose name was Simeon;”

a.  Luke continues the story of Jesus’ presentation at the temple in Jerusalem by introducing a new character into the drama.  The new character is a man named Simeon, who lived in Jerusalem.


b.  The point Luke is making is that this man did not live in Nazareth or Bethlehem.  Therefore, he could not have known Joseph and Mary prior to their coming to Jerusalem.  What is about to be described was not a coincidence, but an event controlled by the hand of God.


c.  By giving the actual name of the person involved, others could check the historical records of the Roman census, which would prove that this man lived there at this time and that Luke was telling the truth and not making the story up.


d.  By using the particle of attention ‘behold’ Luke draws his reader’s attention to something important in the narrative that Luke doesn’t want Theophilus (and us) to miss.

2.  “and this man [was] righteous and devout,”

a.  Luke continues by characterizing Simeon as a righteous and devout man.  The adjective EULABĒS not only means devout but God-fearing.  Simeon had respect for God and was obedient to God because of that respect.

b.  This indicates that Simeon was not a charlatan, phony, fake, or false person in any way.  He was well acquainted with the Law of the Lord and lived according to its dictates.  This means that he observed the rituals of Israel and understood the importance and significance of doing the will of God in all things.  He was an honest man, who could be trusted and who would faithfully fulfill the will of God.  Simeon was the polar opposite of the self-righteous Pharisees.


c.  “The modifier dikaios is used for a person of perfect rectitude, one who carries out the will of God.”

3.  “looking forward to the comfort of Israel;”

a.  This statement is based upon Isa 40:1-2, “‘Comfort, O comfort My people,’ says your God.  ‘Speak kindly to Jerusalem; and call out to her, that her warfare has ended, that her iniquity has been removed, that she has received of the Lord’s hand double for all her sins.’”  “When Lk 2:25 refers to the company of those who wait for the consolation of Israel, this is the Palestinian usage which on the basis of Isa 40:1f speaks of the Messianic age as the divine consolation of the people of salvation.”


b.  “What is the “comfort of Israel?”  It is the conditions and situation of Israel in the millennial reign of the Messiah.  It is the state of Israel under the kingdom of God when the God of Israel rules physically on earth in a state of perfect environment.  Notice a similar statement in Mk 15:43, “Joseph of Arimathea came, a prominent member of the Council, who himself was waiting for the kingdom of God; and he gathered up courage and went in before Pilate, and asked for the body of Jesus.”

c.  Simeon was looking forward to the advent of the Messiah and the establishment of His kingdom on earth.  This means that Simeon believed in the Messiah, believed in His imminent coming, believed in the prophecies of the Old Testament concerning the Messiah and the establishment of His kingdom.  In essence, Simeon was a believer positive to the teaching of the word of God and looking forward to its near fulfillment.  He was truly living each day in the light of eternity.


d.  The word “Israel” refers to Jewish believers only and not to the entire Jewish race.

4.  “furthermore the Holy Spirit was upon him.”

a.  In addition to Simeon’s character and positive volition God graced him out by imbuing him with the influence of the Holy Spirit.  This does not say that God the Holy Spirit filled him in the same manner that the Holy Spirit fills a Church Age believer, but the Holy Spirit provided the power and influence in the spiritual life of Simeon such that it was noticeable to others.  Luke doesn’t say that the Holy Spirit continued to remain upon Simeon all the time.  So it is possible that Luke means here that the Holy Spirit came upon Simeon for this event and for this event only.  The imperfect tense of EIMI, meaning “was” does not necessarily imply continuous, past action.  It can simply refer to the past state of being at that moment for the purpose of the events about to be described.


b.  Another important point in this statement is the fact that the Holy Spirit is described as being a real “thing/person,” who is operational at this time in the life of Israel prior to the Church Age.  The Holy Spirit is just as much involved in the lives of certain believers at that time as He is involved in the lives of all believers during the Church Age.



(1)  Lk 1:15, “For he [John the Baptist] will be great in the judgment of the Lord; and he will not drink wine or beer, and he will be filled with the Holy Spirit continuously from the womb of his mother.”



(2)  Lk 1:35, “And then answering the angel said to her [Mary], ‘The Holy Spirit will come upon you, and the power of the Most High will cast a shadow over [cover] you; therefore also the Holy One being born will be called the Son of God.’”



(3)  Lk 1:41, “And it happened when Elizabeth heard the greeting of Mary, the fetus moved in her womb; and Elizabeth was filled with the Holy Spirit.”



(4)  Lk 1:67, “And Zacharias, his father, was filled with the Holy Spirit, and he prophesied, saying:”

5.  Commentators’ comments.


a.  “Simeon and Anna are representatives of real piety in this time of spiritual dearth and deadness.”


b.  “Jesus’ parents meet Simeon, the first of two pious saints who give Spirit-led testimony to Jesus at the temple.  Such testimony reveals strong divine sanction [approval] of Jesus.  Simeon is presented as a simple man, a layman, not a priest, who dwells in Jerusalem.  Simeon was a common name, since it was the name of one of Jacob’s sons (Gen 29:33).  Speculation that this is Simeon, son of the great rabbi Hillel and father of Gamaliel, the teacher of Paul, is unlikely.  The name Simeon means ‘God has heard,’ but the meaning plays no role for Luke.  Luke mentions neither his age nor that he is old.  At best, old age is inferred from the text where Simeon says he is ready to die after seeing the baby Messiah (Lk 2:26, 29).  What is revealed about Simeon is neither his vocation nor his age, but his spiritual condition.  He was a devout believer in God.  The description of Simeon as righteous and devout or pious shows him to be an exemplary saint [believer].  The term devout/pious refers to the spiritually sensitive God-fearer, the faithful law-abider.  Simeon not only is righteous, he also lives in the hope that God’s promise will come to pass: he is awaiting the consolation of Israel (cf. Lk 2:38; Mk 15:43).  Israel’s consolation was a key element in many strands of OT and Jewish eschatology [future], referring to the hope of deliverance for the nation.  Later, the rabbis would refer to Messiah as Menahem (Comforter) because they saw Him as the one who would bring this consolation.  In the OT, various agents brought God’s consolation, but a primary agent in eschatological contexts was the Servant of God.  This desire for consolation characterizes the believer or God-fearer in Luke (Lk 6:23–24; 17:22–37; 21:25–36).  Interestingly, while Luke associated consolation with Messiah, John will associate it with the Spirit (John 14–16).  God was expected to complete His promise, and Simeon looked forward to the arrival of that day.  Simeon was not only pious and expectant, he was blessed, having received a special work of the Holy Spirit.  This last note prepares the reader for the revelation that Simeon receives in the next verse as well as for his prophetic statements in verses 29–32, 34–35.  The one through whom God speaks is a righteous man of rare spiritual quality and gift.”


c.  “Simeon and Anna, like Zacharias and Elizabeth, were a part of the faithful Jewish remnant that eagerly looked for their Messiah (Mal 3:16).  ‘The consolation of Israel’ means the messianic hope.  One of the traditional Jewish prayers is, ‘May I see the consolation of Israel!’   That prayer was answered for Simeon when he saw Jesus Christ in the temple.  He was a man who was led by the Spirit of God, taught by the Word of God, and obedient to the will of God; and therefore he was privileged to see the salvation of God.”


d.  “Simeon was righteous and devout before God.  Unlike the religious leaders, he was waiting for the consolation of Israel, that is, the Messiah, the One who would bring comfort to the nation (cf. ‘the redemption of Jerusalem,’ verse 38).  The notation that the Holy Spirit was upon Simeon reminds one of the Old Testament prophets on whom the Holy Spirit came.”


e.  “Simeon personifies faithful and expectant Israel.  ‘Looking forward’ is used by Luke in contexts of eschatological anticipation here as well as in Lk 2:38; 12:36; 23:51; Acts 24:15, but ‘consolation’ is used in the sense of the restoration of Israel under the reign of God only here in Luke-Acts.  Undoubtedly, then, this usage rests on the context of Isaiah. This anticipation emphasizes God’s intervention to deliver Israel from its enemies and so to usher in the epoch of peace under the peaceful, just dominion of God.  Finally, Simeon is portrayed as one on whom the Holy Spirit rested, thus adding to Luke’s presentation of Simeon’s prophetic stature.”


f.  “This encounter with Simeon no doubt occurs in the Court of Women.  God’s future intervention for Israel was described as ‘consolation’ or ‘comfort’ (Isa 49:13; 51:3; 52:9; 66:13).  The Holy Spirit was especially associated with prophecy.”


g.  “Luke again makes the point that we have a righteous man under the Law, this time Simeon; so again we have confirmation that God had His believers under the Law.  God’s Law has no flaw; mankind has the flaw.  We have already been introduced to Zacharias, Elizabeth, Mary, and Joseph, and now we meet Simeon—all five declared righteous under the Law by God.”
  They are declared righteous, not because they kept all the commandments flawlessly, but because they had believed in Christ.

h.  “Simeon is called ‘righteous and devout’, meaning that he behaved well toward people and also was careful about his religious duties and his service for God.  Simeon is described as a man ‘waiting for the consolation of Israel’.  The word used here for ‘consolation’ appears in verbal forms in the Greek Old Testament translation of Isaiah in verses that refer to the Messiah, such as Isa 40:1 and Isa 66:13, ‘As a mother comforts her child, so will I comfort you; and you will be comforted over Jerusalem.’  Messianic expectation had impacted the lives of Simeon and Anna, and they shared the same electric joy.  They believed when few others truly believed in Christ’s coming.  They never gave up but kept trusting and looking. What an example they are even for us today!”
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