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

 is the nominative subject from the feminine singular noun DOXA, meaning “Glory,” followed by the preposition EN plus the locative of place from the neuter plural superlative adjective HUPSISTOS, which means “in the highest [heaven].”
  Then we have the dative of indirect object or dative of possession from the masculine singular noun THEOS, meaning “to God.”  There is an ellipsis of the verb EIMI, meaning “to be: is,” forming the literal translation “glory is to God,”
 which is really an idiomatic expression with the dative of possession, meaning “glory belongs to God.”

“Glory [belongs] to God in the highest [heaven]”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EPI plus the adverbial genitive of place from the feminine singular GĒ, meaning “on earth.”  Then we have the nominative subject from the feminine singular noun EIRĒNĒ, meaning “peace.”  This is followed by the preposition EN plus the locative of sphere from the masculine plural noun ANTHRWPOS, meaning “among men.”  Finally, we have the attributive genitive or descriptive genitive from the feminine singular noun EUDOKIA, which has various suggested meanings: “In Lk 2:14 the phrase   has frequently been interpreted ‘among men characterized by good will’ [the descriptive genitive]. But evidence from Qumran and recent literary analysis of Luke points to the meaning: a state or condition of being favored, ‘favor, good pleasure’; this would refer to the persons upon whom divine favor rests, and the meaning would be ‘people to whom (God) shows good will or whom (God) favors’.”

“and on earth peace among men whom God favors.”
Lk 2:14 corrected translation
“Glory [belongs] to God in the highest [heaven] and on earth peace among men whom God favors.”
Explanation:
1.  “Glory [belongs] to God in the highest [heaven]”

a.  Luke continues by telling us what the multitude of the heavenly army praising God was saying.  Their praise begins with the declaration that ‘Glory belongs to God’.  Literally this says “Glory to God,” which is expanded to the translation “Glory belongs to God,” when the dative of possession is taken into consideration and brought out in translation.  So what is the glory of God?  The glory of God is the sum total of all His divine attributes: His sovereignty, righteousness, justice, love, eternal life, omniscience, omnipotence, omnipresence, immutability and veracity.  These things belong to God as His inherent, eternal, and perfect essence.



(1)  Jn 1:14, “And the Word became flesh, and tabernacled among us, and we saw His glory, glory as of the uniquely-begotten from the Father, full of grace and truth.”



(2)  Jn 2:11, “Jesus did this as the beginning of His miracles in Cana of Galilee, and made known His glory, and His disciples believed in Him.”



(3)  Jn 17:5, “And now, Father, glorify Me with Yourself with the glory which I had with You before the world existed.”


(4)  Acts 7:55, “Now being full of the Holy Spirit, while looking intently into heaven, he saw the glory of God, and Jesus standing at the right side of God;”


(5)  Rom 11:36, “Because all things [are] from the source of Him and through the agency of Him and for Him, the glory belongs to Him forever.  I believe it.”



(6)  2 Pet 3:18, “but continue to grow in the sphere of grace and knowledge of our Lord and Savior Jesus Christ.  Glory belongs to Him both now and throughout the day of eternity.  I have been caused to believe it.”



(7)  See also Eph 3:21; Phil 4:20.


b.  The person “God” is identified as that “God” who is the God in the highest place, that is, in heaven.  This is a reference to the third heaven, which is beyond the universe and is the sphere where God lives, resides or exists, which are anthropopathisms for the existence of God, since God is omnipresent.  An omnipresent God cannot be localized to a specific place we call ‘heaven’.  Such localization would limit the person of God, and His infinite person cannot be limited by time or space or any other characteristic.  The angels, like us, have to use language accommodated to their frame of reference and ours to describe the existence of God; for they, like us, have to think in terms of time and space, whereas God cannot is not limited by time and space, since He is the creator of time and space.  Therefore, the expression “God in the highest heaven” merely identifies God as the one and only God above all others (Satan, fallen angels) claiming to be “god.”


c.  The Trinity is being referred to here by the title “God.”  God the Father is glorified for sending His Son.  God the Son is glorified for allowing Himself to be incarnate in order to be our Savior.  And God the Holy Spirit is glorified for revealing these things to us and helping us understand them.

2.  “and on earth peace among men whom God favors.”

a.  While God is being glorified in heaven for the incarnation of the Son of God, on earth there will be peace, that is, reconciliation among men who believe in the incarnation of the Son of God.  God only favors those who believe in Christ, the Messiah, the incarnation of the Son of God.  God does not favor unbelievers.


b.  Therefore, there is peace between God and those who believe in Christ.  This is the doctrine of reconciliation.  We are reconciled to God by believing in the person of Jesus as the Christ, the incarnation of God.  God makes war against the arrogant—those who refuse to believe in Christ.  They are arrogant because they think they know the truth as opposed to God, Whom they distrust as not telling them the truth.  Believers are reconciled to God the Father by trusting the message of God the Son.  His message is to believe in Him for eternal life.


c.  God favors those who are reconciled to Him and no longer His enemies.  Those who refuse to believe in the incarnation of His Son for the purpose of our salvation from our sinfulness remain God’s enemies.



(1)  Acts 10:36, “With reference to the word [the message of the gospel] which He sent to the sons of Israel, proclaiming peace [salvation/reconciliation] through Jesus Christ (He is Lord over all).”



(2)  Rom 5:10-11, “For if while we were enemies, we were reconciled to God by means of the death of His Son, and we were, much more, having been reconciled, we shall be delivered by means of His life.  And not only [this], but also we take pride in God through our Lord Jesus Christ, through Whom we have now received this reconciliation.”



(3)  Rom 16:20, “In fact, the God who produces reconciliation will crush Satan under your feet in a short time.  The grace belonging to our Lord Jesus [is] with all of you.”



(4)  2 Cor 5:18-20, “Moreover all things [are] from the source of God, who reconciled us to Himself through the agency of Christ and has given us the service of reconciliation, since God certainly kept on being in Christ, reconciling the world to Himself, not imputing to them their sins, and yet having established by us the message of reconciliation.  Therefore, we are ambassadors on behalf of Christ.  Because God is appealing through us, we ask on behalf of Christ, be reconciled to God.”



(5)  Eph 2:14-16, “For He Himself is our peace, who has caused to make both [Jew and Gentile] one and has torn down the dividing wall consisting of the barrier, the hatred, having abolished in His flesh the Law characterized by the commandments consisting in ordinances, in order that He might cause to create in Himself the two [Jew and Gentile believers] resulting in one new man [new spiritual species], producing peace, and that He might reconcile them both in one body to God by means of the cross, having put to death the hostility by means of it.”



(6)  Col 1:20, “and through Him, to reconcile all things to Himself, having made peace through the blood of His Cross [Christ’s spiritual death], through Him whether the things on the earth [mankind] or the things in the heavens [angels].”



(7)  Col 1:22, “Yet now, He has reconciled [you] in His human body through His [spiritual] death, in order to present you holy both blameless [no personal sin] and irreproachable [no old sin nature and Adam’s original sin] before Him.”


d.  The declaration of this clause is the formal announcement by the elect angels that God has sent His Son to effect peace between God and man.  God has taken the initiative to reconcile us to Himself, that is, to make peace with us by offering us the means of salvation from His wrath, which is coming.  We have the choice of believing in Christ and being reconciled to God or refusing to believe in Him and having the wrath of God remain on us.  God offers us a peace treaty through the work of His Son on the Cross.  We simply have to accept God’s offer of peace and reconciliation to be at peace with Him and be reconciled to Him.  Such an offer glorifies God and the person who made this same offer to Satan and the fallen angels, who refused it.  God is glorified by making the same offer again to us, in order to prove to Satan and the fallen angels that His former offer to them was legitimate and true.  Thus the praise of the elect angels for His doing so.

3.  Commentators’ comments.


a.  “The meaning seems to be, not that divine peace can be bestowed only where human good will is already present, but that at the birth of the Savior God’s peace rests on those whom He has chosen in accord with His good pleasure [i.e. those who believe in Christ].  Prior to the discovery of the Dead Sea Scrolls it was sometimes argued that ‘men of [God’s] good pleasure’ is an unusual, if not impossible, expression in Hebrew.  However, now that equivalent expressions have turned up in Hebrew in several Qumran Hymns, it can be regarded as a genuinely Semitic construction in a section of Luke characterized by Semitic constructions.”


b.  “ANTHRWPOI EUDODIAS [‘men of good favor’] signifies men of the divine good-pleasure and is used to denote the elect Messianic community of salvation.”


c.  “The song of the angels is not to be taken as a wish, especially in its second part.  The reference is not so much to peace among men or with God, but to the salvation which has come to earth [those who believe in Christ; not universalism—the belief that all men are saved regardless of what they believe].”


d.  “As a matter of fact real peace on earth exists only among those who are the subjects of God’s goodwill [i.e. believers], who are characterized by goodwill toward God and man.”
  Believers who are not characterized by goodwill toward God and man are in Christian degeneracy or reversionism and are enemies of the cross of Christ.


e.  “The angels offer a brief heavenly note of commendation.  The word pairs glory-peace, heaven-earth, and God-men relate literarily to one another.  DOXA (glory) can have one of two meanings.  It may refer to an attribute of God, describing his majesty or it may be used to ascribe praise to God. The latter sense of praise is more likely here, since this concept appears in Lk 2:13.  The praise is offered in heaven, which can be translated ‘in the highest way’ or ‘in the highest place’ (i.e., heaven).  The parallelism dictates the meaning in the context: since HUPSISTOIS is opposite to GĒS (earth), ‘heaven’ is meant.  While heaven offers praise, humans are to have peace.  EIRĒNĒ (peace) connotes the harmonious relationship that can exist between God and humans, the biblical ‘shalom’ of the OT.  The peace that God provides in Jesus is a key concept for Luke (Lk 1:79; 10:5–6; 19:38, 42; Acts 9:31; 10:36).  God’s peace extends to ‘men of His good pleasure’, which is almost a technical phrase in first-century Judaism for God’s elect [believers], those on whom God has poured out His favor.  In this context, God’s elect would be…those who will respond to Jesus’ coming.  Thus, to argue that the term should be seen as broad, almost universal, fails to note its technical force.  It also fails to note the difference between those whom Jesus comes for and those who benefit from his coming.  In summary, the angelic praise contains two basic ideas: (1) the heavens rejoice and praise God for salvation’s outworking [?, better ‘His glory’] and (2) the people to whom God draws near through Jesus will experience the harmony and benefits that God bestows on His own.”


f.  “The whole purpose of the plan of salvation is ‘glory to God’ (Eph 1:6, 12, 14).”


g.  “God’s peace is not given to those who have good will, but to those who are recipients of God’s good will or favor.”


h.  “The expression ‘those whom he favors’ cannot be limited to its application to Israel only.  Rather, shalom for Israel is tied up with shalom for the cosmos [world].  Hence, although ‘whom He favors’ is an affirmation of gracious election on God’s part, that graciousness extends to humanity.  It should not be read in an exclusive sense—that is, not peace only to a select group whom he favors—but in an inclusive way: In the birth of this child, God’s mercy has fallen on the world.”
  This argument can be misinterpreted.  I believe what Dr. Green is trying to say is that Jesus has come to save the world—everyone, that is, that the offer of eternal salvation is made universally to all men.  However, the actual salvation can only be applied to those whom God has chosen, and He has chosen only those who freely believe in His Son.  The offer of peace is universal to all men.  The application of peace is selective to only those who believe.

i.  “Please note this angelic chorus’ final phrase: what they said, according to the Greek text, is, ‘peace in men upon whom divine favor rests,’ i.e., through Christ God has brought peace to righteous men, the peace that is established between God and an individual through that person accepting Christ as Savior and thus being declared righteous by God.  This, too, will be the basis for the peace that will prevail between man and man in the millennium. The angels did not say God was pleased with all mankind (He can never be pleased with unrepentant sinners); this part of the verse is badly misrepresented as suggesting that with Christ’s advent all mankind found peace.  The only time this condition will prevail on earth will be when Christ institutes His millennial reign.  The ‘good will’ of verse 14 is frequently distorted and misunderstood; contemporary Bible scholars are largely agreed that the original reading of the two variant Greek texts is that followed by the rsv, nasb and niv and not that followed by the kjv.  Biblically, the term, ‘in whom He is pleased’ (rv, nasb), or ‘in whom His favor rests’ (niv), means that God’s unmerited favor rests on those men who are in right relationship with Him, i.e., those who accept His Son as Savior.  These are His elect whom He has selected in His own good pleasure [because He know beforehand that they would believe in Christ].  We need to be clear in our understanding of this angelic praise, for it all too frequently is badly misinterpreted as a doctrine of universalism (i.e., God will save mankind as a race).”


j.  “The peace is not given to men who possess good will toward God, but to men whom He is inclined to favor.”
  That sounds way too arbitrary.  God is inclined to favor those who have believed in His Son, the Lord Jesus Christ.  And there is nothing arbitrary about that.


k.  “‘Glory’ is the radiant shining forth [how about ‘manifestation’] of any or of all the divine attributes—here of the truth, power, and grace of God in sending the Messiah.”
  Lenski has a long argument suggesting that God’s good will is the offer of salvation to all men, which is true.  But he does not believe that the phrase I translated “among men whom God favors” refers to the elect.  Rather he sees the entire declaration as just God’s offer of reconciliation to all men.
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