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Luke 2:11



 is the explanatory or causal use of the conjunction HOTI, meaning “for or because,” followed by the third person singular aorist passive indicative from the verb TIKTW, which means ‘to give birth; to cause to be born; to bear (a child).”


The aorist tense is a culminative aorist, which views the past, completed action in its entirety as a fact.  This can be translated by use of the English auxiliary verb “has.”


The passive voice indicates that a Savior received the action of being born.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the second person plural personal pronoun SU, meaning “for you” and referring to the Jews and by extension to everyone, who are represented by these believing shepherds.  This is followed by the adverb of time SĒMERON, which means “today.”  Then we have the nominative subject from the masculine singular noun SWTĒR, meaning “a Savior.”

“for today a Savior has been born for you,”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who,” followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which emphasizes the present state of being as a fact.


The active voice indicates that the Savior produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular proper noun CHRISTOS, meaning “Christ” plus the appositional predicate nominative from the masculine singular noun KURIOS, meaning “the Lord.”  The absence of the article indicates the high quality of the noun.  This is not just any ‘lord’ but “THE Lord.”  Finally, we have the preposition EN plus the locative of place from the feminine singular noun POLIS and the genitive of identity or descriptive genitive from the masculine singular proper noun DAUID, meaning “in the city of David.”

“who is Christ the Lord in the city of David.”
Lk 2:11 corrected translation
“for today a Savior has been born for you, who is Christ the Lord in the city of David.”
Explanation:
1.  “for today a Savior has been born for you,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Do not be afraid; for behold, I bring you good news resulting in great joy, which will be for all the people; for today a Savior has been born for you, who is Christ the Lord in the city of David.”


b.  The angel continues his statement with the reason or explanatory for the good news resulting in great joy for all the people.  The good news is that this very day (the Jewish day began at 6 p.m. or sundown) a Savior has been born for the benefit of the people of Israel and of the world.  The word “today” refers to earlier that very night.  The same night that Jesus was born is the same night that the angel 


c.  The title ‘Savior’ refers to what God has promised man since the fall of Adam in the Garden of Eden.  God has promised man a savior from his state of sinfulness.  This savior is none other than the Son of God, who volunteered to be the personal savior of those who believe in Him.  An angel of the Lord also appeared to Joseph in a dream and said, “She [Mary] will bear a Son; and you shall call His name Jesus, for He will save His people from their sins,” Mt 1:21.  Compare Jn 4:42, “and they were saying to the woman, ‘It is no longer because of what you said that we believe, for we have heard for ourselves and know that this One is indeed the Savior of the world.’”  Acts 5:31, “He is the one whom God exalted to His right hand as a Prince and a Savior, to grant repentance to Israel, and forgiveness of sins.”  It is the will of God to save mankind from what Satan did to man in the Garden of Eden—motivating man to deliberately sin against God.  1 Jn 4:14, “We have seen and testify that the Father has sent the Son to be the Savior of the world.”


d.  The culminative aorist of the verb ‘to be born’ indicates that Jesus was already born before this announcement was made to the shepherds.  The two events were probably only moments apart.  God’s timing is pinpoint and perfect.


e.  The last phrase “for you” is a dative of advantage, indicating that Jesus, the Savior of the world, was born for the benefit of these shepherds.  And not for their benefit only, but for the benefit and advantage of anyone who believes in Jesus.  The fact that Jesus was born for their benefit indicates that they were believers in the coming Messiah before going to Bethlehem and were believers in Jesus after seeing Him wrapped in strips of cloth and laying in a feeding trough in a stall in a barn in Bethlehem.
2.  “who is Christ the Lord in the city of David.”

a.  The angel then identifies exactly who this ‘savior’ is.  This savior is Christ the Lord.  He is the Christ, which is the Greek translation of the Hebrew word ‘Messiah’.  The Savior is the Messiah.  The Messiah is the Savior.  The Savior is also “the Lord”—a reference to the deity of this Savior.  God is the Savior; the Messiah is God; Christ is God and is the Savior of the world.  Regardless of how we take the words, they mean the same thing: Jesus is God (the Lord) and the Messiah and the Savior of the world.  God has become man by being born.  God has become incarnate as a human baby, and this baby will be the Messiah and will save mankind from their state of sinfulness and sins.


b.  Finally, the angel tells these shepherds the location of the baby, the Savior, the Messiah, and the Lord.  He can be found in the city of David, which means in Bethlehem, not in Jerusalem.  These men were right outside the city of David, and so, knew exactly where to go and it did not take them long to get there.  Even in the dark they would have been in the city in less than an hour.

3.  Commentators’ comments.


a.  “Here was heaven’s King coming to dispute the claims and position of the Caesar who arrogated to himself the title of ‘lord,’ and who was worshipped as a god.  No wonder that Herod and the Jews were agitated at this news (Mt 2:1–8), the former because of the imperialistic challenge which would present new problems of administration to him in addition to the ones he already had in connection with troublesome Israel, the latter because, entrenched in their ecclesiastical sin, they did not want to be deprived of their lucrative positions.”


b.  “The announcement is significant for three reasons.  First, it explains that the reason the message is good news and a cause for great joy is that a messianic Savior is born.  This event is not a distant reality; it comes even now.  Second, Luke repeats the note of fulfillment (verse 4) that the birth occurs in the city of David.  Third, the description of Jesus contains three key christological terms—Savior, Christ, and Lord.  The shepherds as common people benefit from the Savior’s birth.  HUMIN is a dative of advantage, so the birth is ‘for you (the shepherds).’  The reader should identify with the shepherds’ perspective as they hear this good news.  What is for all the people (verse 10) is also for the shepherds.  The personal nature of the address to them is significant, since it individualizes the message.  What is currently taking place in Bethlehem is of timeless significance. Thus, Luke uses one of his favorite terms: today.  In addition, the presence of the past tense (‘was born’) shows that what was anticipated as future in Lk 1:31–35 is now realized.  ‘Today’ is significant to Luke, stressing the currentness of the saving event as it occurs ‘today’.  The combination of titles present here is unique.  Savior, Christ, and Lord do not appear together in any other NT text.  The reader is prepared for the use of Savior and Christ here by previous discussion (Lk 1:31–35; 1:67–79).  But the title Lord applied to Jesus appears for the first time as a comprehensive title.  All three titles appear frequently in the OT, which supplies important background to their meaning here.  The primary OT reference to Savior is to God.  In the OT, Messiah is never called ‘savior’.  Messiah as a technical term for the Davidic Anointed One goes back to Ps 2:2.  Savior was popularly used of Roman rulers.  Luke intends the reader to see the meaning in terms of rescue or delivery from peril, in both its physical and spiritual senses.  In 1:47, savior is used to describe the God who delivers by sending Messiah.  Since Jesus is the one who brings God’s salvation, he can be called ‘Savior’ in His own right.  He is God’s deliverer for God’s people.  It is perhaps significant that Jesus is described by a title that is often applied to God, but the major point here is Jesus’ function as deliverer.  The combination ‘Christ, the Lord’ serves to further describe the Savior.  The rendering of the phrase is variously interpreted.  The most natural rendering, given Lk 1:31–35, sees the terms as appositionally related.  In the OT, the combination CHRISTOS KURIOS occurs only in Lam 4:20.  There is no explicit OT allusion present in the wording here.  Rather, titles are presented that draw on general OT ideas.  The use of CHRISTOS is not surprising, since much of the infancy material sets forth Jesus as heir to the Davidic office of regal deliverer.  It is important to note that the term Messiah in ancient Jewish thought was not automatically a technical term for this Davidic figure.  But for Luke the term Christ (or Messiah, the Semitic equivalent) clearly has regal, Davidic, and messianic connotations (Lk 1:31–35, 69).  The use of KURIOS for Jesus has occurred so far only in Lk 1:43, where it indicates that Elizabeth realizes that Jesus is a more significant figure than John the Baptist.  Otherwise, the term in the infancy material is used of God as sovereign deity, which fits its predominant OT usage.  The verse ends by localizing the birth in the city of David, a reference to Bethlehem.  This repeats the Davidic and regal focus that Luke attaches to Jesus’ birth.”


c.  “Luke has drawn on language embedded in the culture of Roman religion and legitimation of power and in the culture of Jewish trust in divine intervention and rule.  He exploits the socio-politico-religious depth of that language in both cultures, then transforms that language by vesting it in a message about a newborn baby in a manger, spoken to peasant-shepherds.  The same may be said of ‘Savior, Messiah, and Lord’.  First, these titles are all set within the interpretive context of Isa 9:1–7 and the prior material in Luke 1 pertaining to the throne of David.  In drawing on images from Isaiah, Luke shows the importance of this child in exalted, salvation-historical terms, grounding his interpretation of Jesus firmly in Israel’s hopes for divine deliverance.  Whatever else the titles of Lk 2:11 might portend, they at least encapsulate the vision of salvation as transposition, deliverance, and reconciliation already resident in the narrative.  ‘Savior’ would have been familiar along different streams of cultural background, Roman and Jewish.  Augustus himself was known as Savior, as were others—gods, rulers, physicians, and so on.  In the LXX, ‘Savior’ is used especially of God, who helps or delivers his people, and this is its referent in Lk 1:47.  In Lk 2:11 this role has been transferred to Jesus, and subsequently in Luke-Acts ‘Savior’ is a designation of Jesus (Acts 5:31; 13:23).  Jesus’ birth calls into question both the emperor’s status as Savior and the ‘peace of Augustus’ that gave rise to that acclaimed status.  ‘Lord,’ too, could be used of the Roman emperor and was used of Augustus; this usage grows out of the more general use of the term in the larger Greco-Roman world to designate one’s benefactor or patron.  In addition, we have already followed the development of the application of ‘Lord’ from its use with respect to Yahweh (Lk 1:11, 17) to its employment with reference to Jesus (Lk 1:43, 76).  By this we understand that the saving anticipated of Yahweh is being realized in the coming of Jesus.  The particular meaning of ‘Lord’ is further conditioned by its close association with ‘Messiah,’ with the result that we are to understand them as complementary concepts (cf. Lk 2:26; Acts 2:36).  Together, they underscore the exalted status Jesus has in God’s purpose and within the community of God’s people.  The varieties of possible guises in which an agent of salvation might have been anticipated in Judaism at the turn of the era notwithstanding, the meaning of ‘Messiah’ in this context is clearly to be understood along the lines of a Davidic deliverer.”


d.  “Particularly in celebration of the emperor’s birthday (pagans publicly celebrated deities’ birthdays), the emperor was hailed ‘Savior’ and ‘Lord.’  But Jesus’ birth in a lowly manger distinguishes the true king from the Roman emperor, whose loyalists in Luke’s day would have bristled at (and perhaps responded violently to) the implicit comparison.”
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