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 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the shepherds.  This is followed by the nominative subject from the masculine singular article and noun AGGELOS, meaning “the angel.”  Then we have the negative MĒ plus the second person plural present passive imperative from the verb PHOBEW, which means “to be afraid.”  The negative MĒ with the present imperative mood indicates a command to stop performing an action that is already in progress.  It should be translated “Stop being afraid”
 or “Do not be afraid.”


The present tense is a descriptive present, describing what is now occurring and is commanded to stop immediately.


The passive voice indicates that the shepherds are to receive the action of not being afraid.


The imperative mood is an imperative of prohibition and an imperative of entreaty.


“And then the angel said to them, ‘Do not be afraid;”
 is the explanatory use of the postpositive conjunction GAR with particle of attention IDOU, meaning “for behold, notice, pay attention.”  Then we have the first person singular present middle indicative from the verb EUAGGELIZW, which means “to bring or announce good news.”


The present tense is a descriptive present for what is now occurring.


The middle voice is an indirect middle which emphasizes the personal responsibility of the subject producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to these believers, the shepherds.  Then we have the accusative of purpose or the accusative of result from the feminine singular noun CHARA, meaning “joy” plus the adjective MEGAS, meaning “great.”  The accusative of purpose can be translated “for the purpose of great joy.” The accusative of result can be translated “resulting in great joy.”
  Although the accusative of purpose and result each occur with specific prepositions, they make more sense here than a genitive construction “of great joy.”  The literal translation reads like an appositional accusative: “I bring you good news, great joy.”
“for behold, I bring you good news resulting in great joy,”
 is the nominative subject from the feminine singular qualitative relative pronoun HOSTIS, which means “which” and refers back to the ‘great joy’.  This is followed by the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the great joy) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of advantage from the masculine singular adjective PAS plus the article and noun LAOS, meaning “for all the people.”

“which will be for all the people;”
Lk 2:10 corrected translation
“And then the angel said to them, ‘Do not be afraid; for behold, I bring you good news resulting in great joy, which will be for all the people;”
Explanation:
1.  “And then the angel said to them, ‘Do not be afraid;”

a.  The angel immediately tells the shepherds the same thing he told Zacharias (verse 13) and Mary (verse 30)—to not be afraid.  Righteous people have nothing to fear from God.  Those who are obedient to God have nothing to fear from God.  The only people who should be afraid of God are the fallen angels (which are definitely afraid of God—look at how they addressed Jesus during His first advent) and unbelievers, who have an eternal existence in conditions too horrible to imagine.


b.  The angel needs these shepherds to be calm so they can think.  People don’t process thought well when they are full of fear.  All a fearful person can think of is what might happen to them and what they can do to save themselves.  These shepherds were in no danger.  Their fear was legitimate; for how often does the glory of the Lord suddenly appear from out of nowhere in the middle of the night and a heavenly being stand in the middle of that glory with his uniform of glory and six wings?  It was a shocking and overpowering sight to behold.  Therefore, the angel knew that his sudden appearance would paralyze these men with fear and he also knew that he needed to immediately reassure them that everything was alright—that they were in no danger.

2.  “for behold, I bring you good news resulting in great joy,”

a.  The angel then gives the reason why they didn’t need to be afraid; and he begins this reason with a directive to pay attention to what he is about to say (“behold”).


b.  The reason they don’t need to be afraid is because the angel brings them good news.  Since the angel is a representative of God, the good news is good news from God.  Good news from God is never anything to fear.


c.  This good news is going to result in great joy—first to these men, but also to the rest of Israel and beyond.  This joy is not going to be just any old joy, but “great joy.”  This news is the greatest news ever delivered from God to fallen man.  This news is the good news of God providing eternal salvation for fallen man.  God has found a way to save mankind and has sent His Deliverer to effect that salvation.  This good news is the message of the gospel.  It is the news that will become the basis for John the Baptist’s sermons and the teachings of our Lord Jesus Christ.  This good news includes the news Israel has been waiting for during the past 1500 years; it is the news that Messiah has come.


d.  Not all men will share in this great joy.  Those who believe in Jesus will have exceeding joy.  Those who do not believe in Jesus will be indifferent and even antagonistic to this good news.

3.  “which will be for all the people;”

a.  The angel then qualifies the nature of this good news resulting in great joy.  It will be good news resulting in great joy for all the people.  The good news is available to all Israel, all Gentiles, and all mankind.  The great joy is available to anyone who believes that Jesus is the Christ, the Savior.


b.  This is the first hint in Luke’s gospel to the Gentiles that the message of salvation was originally intended for the Gentiles as much as it was for the Jews.  The phrase “all the people” refers to the Jew first, but also to the Gentile, Rom 1:16, “For I am not ashamed of the gospel, because it is the power of God for the purpose of salvation for all those who believe, not only to the Jew first but also to the Gentile.”


c.  The message of eternal salvation through faith alone in Christ alone is the good news resulting in great joy for all people.  This has been proved billions of times during the course of the Church Age.

4.  Commentators’ comments.


a.  “The distinguishing characteristic of the Judeo-Christian religion is joy.  The proclamation of salvation is one of great joy, which contrasts with the pessimism and despair of first-century paganism.  This explains why a large proportion of the occurrences of chara [=joy] in the papyri are of Christian origin, why pagan occurrences of the word are so rare, and especially why pagan joy is never that of the soul.”


b.  “The angel begins his announcement by calming the shepherds’ fear, as is common in such appearances.  The initial encounter with God or His messenger frightens most who experience it, but the grace of God is such that this fear is quickly removed as an obstacle.  God wishes to interact with His creation.  The announcement itself contains two descriptions. The announcement is good news, and the birth causes great joy.  The response to this [good] news will be great joy.  Luke’s commonly placing joy next to salvation is a key idea in his Gospel (Lk 10:17; 15:7, 10; 24:52).  This combination of good news and joy is also found in the earlier announcement of John the Baptist’s birth in Lk 1:14.  Clearly the good that God is about to do should meet with great expectation.  A declaration of the greatness and significance of Jesus is intended.  The joy is for all the people, which is not a statement about both Jews and Gentiles [oh, please; give the angel and God a little more credit than that; God’s plan of salvation was designed in eternity past and has always included anyone who believes; this is paralysis by over-analysis].  The entire context up to this point in Luke has been about the people of Israel.  In addition, in Luke–Acts the term for people (laos) is used of Israel except twice in Acts (15:14; 18:10).  Thus, the reference here speaks of blessing Israel.  The relationship of Jesus’ coming for Gentiles is something that Luke presents later in his two volumes, especially in Acts [and the first hint of that topic is right here].  The only exception to this Israelite focus is Lk 2:31, but even here it is but a hint of things to come.  The national focus still dominates Luke 2, though implications exist that the circle of inclusion is becoming wider.  For now, Luke is interested in how Jesus fulfills national expectations.”


c.  “We see here Luke’s emphasis on a worldwide Gospel: the Good News is for everybody, not just the Jews.”


d.  “This news was to be proclaimed to ‘all the people’.  These were specifically the people of Israel, but perhaps Luke also hinted that the Savior would be for all mankind.”


e.  “Despite the fact that Luke was Paul’s traveling companion throughout much of the apostle’s ministry, nothing of Pauline influence stands in the narrative.  To the contrary, the Christology of Lk 1–2 can best be described as thoroughly Jewish and undeveloped (as is also the case with Matthew).  Luke does not even insert the earliest Jewish-Christian Christology, which he himself recorded in Acts 1–4, back into the history of Jesus’ birth.  And the salvation mentioned in Luke’s account of Jesus’ birth is directed not toward all humanity, Jews and Gentiles alike, but toward the Jews as God’s covenant people (‘to all the people’).  This is even more remarkable when one considers that, of the Synoptic Gospels, Luke’s most emphasizes the universal scope of Christ’s salvation.”


f.  “‘Great joy’ is in order because of ‘good news.’  Here, as well as in the titles to come in verse 11 [Savior, Christ, the Lord], we encounter a complex conceptual development in Luke’s narrative.  Well-known images [to Luke and others] are seized, exploited, and undergo rebirth in this narrative.  Luke straddles the cultural fence.  On the one side is the Hellenistic use of ‘good news’ in contexts of victorious battle and the imperial cult [worship of the Emperor].  Thus, when Paullus Fabius Maximus, proconsul of Asia, proposed beginning the new year on Augustus’s birthday, he observed: (It is hard to tell) whether the birthday of the most divine Caesar is a matter of greater pleasure or benefit. We could justly hold it to be equivalent to the beginning of all things …; and he has given a different aspect to the whole world, which blindly would have embraced its own destruction if Caesar had not been born for the common benefit of all.  In their decision to honor Augustus in this way, the provincial assembly explained: Whereas the providence which divinely ordered our lives created with zeal and munificence the most perfect good for our lives by producing Augustus and filling him with virtue for the benefaction of mankind, sending us and those after us a savior who put an end to war and established all things; and whereas Caesar [Augustus] when he appeared exceeded the hopes of all who had anticipated good tidings …; and whereas the birthday of the god marked for the world the beginning of good tidings through his coming.…”


g.  “Of special interest is the enthronement inscription from Priene in Asia Minor, dated 9 B.C., in which the birthday of the emperor Augustus was hailed as ‘the beginning of the joyful news [euangélia] for the world.’  The parallel with the NT announcement of ‘good news’ through the coming of Jesus the Lord is impressive since the phrase in the imperial cult associated with Augustus’ new age not only heralded that era but actually brought it about.  The proclamation is itself the good news, since the salvation it proclaims is already present in it.  But the general attitude of the NT writers to the veneration of the Roman emperor was at best neutral (1 Pet 2:17; 1 Tim 2:2) and sometimes definitely hostile (Rev 13, 17).  It is therefore unlikely that Christians would borrow this term from a pagan source, especially since its religious overtones, setting up a competitive allegiance, were considerable.”
  More to the point here is Satan’s counterfeit of the announcement that would be made concerning Jesus five years before the birth of Jesus.  We see God’s sense of humor in using the same ideas counterfeited by Satan, after Satan counterfeited what God would do.


h.  “The mission ‘to all nations’ really begins in Acts (and there not until chapter 10).  But from the beginning of Luke, alongside the emphasis on the Jewish origin of the Christian movement, were foreshadowings of the mission to come.  The announcement to the shepherds was that the gospel would be ‘to all the people’.”
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