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

 is the transitional use of the postpositive conjunction DE, meaning “Then; Now.”  With this we have the nominative masculine singular aorist passive participle of the verb HISTĒMI, which means “to stand to say something or make a speech Lk 18:11; 19:8; Acts 2:14; 5:20; 11:13 and many other passages.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Zaccheus received the action of standing.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after standing.”

Next we have the nominative subject from the masculine singular proper noun ZAKCHAIOS, transliterated as “Zaccheus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Zaccheus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place/direction from the masculine singular article and noun KURIOS, meaning “to the Lord.”

“Then, after standing, Zaccheus said to the Lord,”
 is the particle of attention IDOU, meaning “Behold, Notice.”  Next we have the accusative direct object from the neuter plural article and adjective HĒMISUS (“half”) with the possessive genitive from the first person singular person pronoun EGW (“of my”) and genitive of the whole from the neuter plural present active participle of the verb HUPARCHW, meaning “to possess, to belong to someone: possessions, property.”  The entire phrase means “half of my possessions.”  The participle functions as a substantival participle.  Then we have the vocative masculine singular noun KURIOS, meaning “Lord,” followed by the dative indirect object from the masculine plural adjective PTWCHOS, which means “to the poor.”  This is followed by the first person singular present active indicative of the verb DIDWMI, which means “to give: I will give.”


The present tense is a futuristic present, “which is used for confident assertions about what is going to take place in the future.  The event, although it has not yet occurred, is looked upon as so certain that it is thought of as already occurring.”


The active voice indicates that Zaccheus will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

“‘Behold, Lord, half of my possessions I will give to the poor,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the first class conditional particle EI, meaning “if, and it’s true.”  With this we have the ablative of origin/source from the masculine singular indefinite pronoun TIS, meaning “from someone; from anyone.”  Next we have the accusative direct object from the neuter singular indefinite pronoun TI, meaning “anything.”  This is followed by the first person singular aorist active indicative from the verb SUKOPHANTEW, which means “to secure something through intimidation, to extort: if I have extorted anything from anyone Lk 19:8.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that Zaccheus has produced the action.


The indicative mood is declarative for a simple statement of fact.

“and if I have extorted anything from anyone [and I have],”
 is the first person singular present active indicative from the verb APODIDWMI, which means “to give back; to return: I will give back.”


The present tense is a futuristic present, “which is used for confident assertions about what is going to take place in the future.  The event, although it has not yet occurred, is looked upon as so certain that it is thought of as already occurring.”


The active voice indicates that Zaccheus will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the accusative direct object from the neuter singular adjective TETRAPLOUS, which means “fourfold; quadruple; four times as much.”

“I will give back four times as much.’”
Lk 19:8 corrected translation
“Then, after standing, Zaccheus said to the Lord, ‘Behold, Lord, half of my possessions I will give to the poor, and if I have extorted anything from anyone [and I have], I will give back four times as much.’”
Explanation:
1.  “Then, after standing, Zaccheus said to the Lord,”

a.  Luke moves the story ahead to the next significant point in the action.  He skips over what happened once Jesus and His disciples entered Zaccheus’ home in the late afternoon.  The first phrase tells us that Zaccheus stood up and made a pronouncement to the Lord.  It is necessary for us to fill in the blanks from other stories mentioned in the gospels.


b.  Since Zaccheus stood up, obviously he was sitting down.  Why was he sitting down?  They were probably all seated for dinner.  As is normal at a dinner party there would be much conversation.  During this conversation, Jesus undoubtedly presented the gospel message to Zaccheus, who was eager to hear it and believed it.  This was the whole purpose of Jesus inviting Himself to this man’s home.  We find out as the narrative progresses that Jesus says He has come to save that which was lost, which indicates the salvation of Zaccheus.  Upon believing in his salvation, Zaccheus stands up to make a solemn declaration and promise to the Lord.  The fact that the word “Lord,” referring to the deity of Jesus, is used, is another indicator of Zaccheus’ conversation at this moment.


c.  So Luke skips over the washing of the hands and feet by a servant, the seating of the guests and the serving of food.  He bypasses the entire conversation that motivated Zaccheus’ response to the gospel message, and now shows us the results of his faith in Christ.


d.  Notice that Zaccheus addresses his remarks to the Lord and not to the crowd as so many commentators wrongly suggest.

2.  “‘Behold, Lord, half of my possessions I will give to the poor,”

a.  Zaccheus begins with the polite request for everyone, especially Jesus to notice what he is about to say.  For Zaccheus this is a solemn moment and he wants everyone to hear him and hold him accountable for his promise.  Thus his standing and his use of the word ‘Behold’ are designed to get everyone to stop and hear something important.


b.  The use of the title “Lord” is always used by Luke to indicate the belief in the deity of Jesus by the person using the title.  It is a direct reference to the deity of Jesus as recognized by the person calling Him ‘Lord’.


c.  Zaccheus then makes the solemn promise that he intends to give half of his possessions to the poor.  The word ‘possessions’ refers to all the money he has in the bank.  This does not necessarily mean that he is going to sell his house, property, clothes, furniture, etc. and make himself destitute.  He is going to do what he should have done throughout his life as a practicing religious Jew—give alms to the poor.  He is making up for his past failure to share his God-given wealth with those in desperate need.  This is an honorable action of Zaccheus’ part for which he will be commended by Jesus.


d.  This is not said as a boast, but as a solemn promise.  The rich man is passing through the eye of the needle—parting with a significant portion of his wealth.

3.  “and if I have extorted anything from anyone [and I have],”

a.  Zaccheus adds a further promise that he will restore the money to people from whom he has extorted taxes by overcharging them.  The first class condition in Greek means “if something has happened, and it has.”  This is a confession of sorts that Zaccheus has cheated people out of their money by charging them more than he should have.


b.  Over-taxing people is a form of extortion.  Extortion is threatening harm to someone if they don’t give you the money they demand.  The harm threatened by the tax-collector is Roman imprisonment for failure to pay what is demanded.


c.  Therefore, Zaccheus intends to go back over his financial records and determine who he cheated and pay them back out of the other half of his bank account.  When he gets finished paying everyone back he will just have in his bank account what he should have had, if he had done all the right things in the first place.

4.  “I will give back four times as much.’”

a.  Zaccheus adds one more significant detail to his promise.  He is not going to give back just the amount that he extorted from people, but four times the amount he extorted.  Why so much?  If the people had not been cheated out of these funds they could have been saved, invested, and used to enrich the person even more.  They may have been able to buy a bigger farm, or a couple of cows, or a small herd of sheep, or opened a business.  They may have been able to invest the money in some manner to make a profit.


b.  Zaccheus is giving them the profit they may have made with the money that they should have kept.  It is an honorable and right thing for him to do.


c.  Notice carefully that Zaccheus is not doing ‘good works’ in order to be saved.  He is doing the right thing, because he has been forgiven and is saved.

5.  Commentators’ comments.


a.  “A most significant admission and confession.  His own conscience was at work.  He had extorted money wrongfully as they all knew.  This [promise to return the money fourfold] was the Mosaic Law (Ex 22:1; Num 5:6f).  Restitution is good proof of a change of heart.”


b.  “Several theories exist to explain when Zacchaeus’s remarks might have occurred: (1) during or after dinner (because Luke has so many scenes in such a setting, (2) in his house at an unknown time with visitors present, (3) during a conversation between Zacchaeus and Jesus before his conversion, (4) immediately at the tree, or (5) at a meal before people.  The verbs should be taken in the sense of present resolve, as a reflection of Zacchaeus’s repentance and faith as a result of meeting Jesus.  Faith is not explicitly mentioned because the actions imply its presence in concrete expression, recalling the teaching of John the Baptist (3:8–14).  In fact, Jesus’ remarks about salvation and saving the lost in 19:9–10 virtually guarantee that the verbs here note future resolve, not present behavior, since they presume a change of heart.  Zacchaeus’s encounter with Jesus has led him to change the way he handles money—from taking advantage of people to serving them.  The cultural background shows the extent of Zacchaeus’s promise.  In Judaism, it was considered generous to give away 20 percent of one’s possessions.  More than this was not considered prudent.  Legal restitution for extortion was 20 percent (Lev 5:16; Num 5:7), but Zacchaeus assumes the harsher double penalty that the Mosaic law imposed on rustlers (Ex 22:1; 2 Sam 12:6).  By taking on this obligation, Zacchaeus is showing the thank-offering expressive of a changed heart.  Zacchaeus offers to give away half of his possessions.  By any standard this action is generous.  Quite the opposite of the rich ruler’s response (Lk 18:23), this response reflects Luke’s attention to the needs of the poor.  But Zacchaeus also commits to make restitution for his wrongs: if he has extorted anyone, he will pay them back fourfold.  The first-class condition suggests that Zacchaeus is aware that he has defrauded some.  Zacchaeus sets about the task of repaying those he stole from, a mammoth task for a tax collector.  Jesus will recognize and commend his change of heart, which is evidence of genuine faith in God.  In his transformed state, Zacchaeus becomes an example of how to handle money generously.  His action recalls the earlier exhortation of Lk 12:33.”


c.  “He publicly wanted the people to know that his time with Jesus had changed his life.  Interestingly he parted with much of his wealth, similar to what Jesus had asked the rich ruler to do (Lk 18:22).”


d.  “That Zacchaeus makes restitution in response to grace, rather than to receive grace, fits Jesus’ ministry but differs from the common view of his day (and in practice, probably from that of our own day as well).  His promise to make restitution recognizes that his white-collar crime is just as serious as other kinds of theft (Ex 22:1–4).  His restitution goes beyond Pharisaic law, which required fourfold or fivefold restitution only for stolen oxen and sheep, only if he slaughtered or sold it, and only if a sufficient number of people witnessed the act.  In ancient accounts of discipleship, a radical response with possessions was a certain sign of newly acquired devotion to the teacher.”


e.  “For starters, Zacchaeus gave 50 percent of everything he had to the poor.  This went far beyond the normal requirement of 20 percent of one’s income.  And then, from the remaining 50 percent he pledged to make restitution to the tune of four times the amount of what he had extorted.  He had cheated many people, and now he placed his entire fortune in jeopardy to make things right.  In effect, he lived out the command that had earlier caused the rich ruler so much grief (Lk18:22).  He was walking through the eye of a needle and living to tell about it.”


f.  “Before the evening meal could be prepared, Jesus, the Twelve, Zacchaeus, and whoever else was present sat, while Jesus spoke.  When He ceased speaking, Zacchaeus stood up.  Great things were taking place in his soul, and he acts with grave formality by rising from the couch upon which he was reclining.  Jesus had made Zacchaeus’ house a church of God, and now Zacchaeus stands as though he were in the presence of God and makes his response to Jesus.  First he utters a vow or promise of thanksgiving.  This is the man’s thank-offering for the pardon, the comfort of conscience and the peace of soul he has just received from Jesus.  A priceless gift has been given to him, and he acknowledges the gift.  Thanks such as this presuppose faith.  Zacchaeus then makes a confession of sin that is coupled with restitution.  He makes amends for his wrongs in the fullest possible measure.  The idea is not that amends wipe out guilt.  Proper amends are the evidence of a changed heart.”
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