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

 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative masculine plural aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that everyone in the crowd produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”  Not stated in the Greek, but required by English grammar is the direct object “[this].”

This is followed by the nominative subject from the masculine plural adjective PAS, meaning “everyone.”  Next we have the third person plural imperfect active indicative from the verb DIAGOGUZW, which means “to grumble; to complain.”


The imperfect tense is an ingressive imperfect, which describes entrance into or the beginning of a past, continuing action.  This can be translated by use of the English auxiliary verb “began.”


The active voice indicates that everyone in the crowd began producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that everyone in the crowd was producing the action.


The participle is circumstantial. 

“And then, after seeing [this], everyone began to complain, saying,”
 is the conjunction HOTI, which is used to introduce direct discourse and is translated as quotation marks.  Then we have the preposition PARA plus instrumental of association
 from the masculine singular adjective HAMARTWLOS and noun ANĒR, meaning “with a sinful man.”  This is followed by the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to enter.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the aorist active infinitive of the verb KATALUW, which means “to halt; to rest, to find lodging, Lk 9:12”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus has produced the action.


The infinitive is an infinitive of purpose.

“‘He has entered to find lodging with a sinful man.’”
Lk 19:7 corrected translation
“And then, after seeing [this], everyone began to complain, saying, ‘He has entered to find lodging with a sinful man.’”
Explanation:
1.  “And then, after seeing [this], everyone began to complain, saying,”

a.  Luke continues the story of Jesus’ encounter with Zaccheus, the rich tax-collector of Jericho by telling us what happened after Zaccheus gladly welcomed Jesus’ request for lodging in his home.  The crowd obviously heard and saw the entire exchange between Jesus and Zaccheus in the tree.  Now they see Jesus and His small band of followers enter the house of Zaccheus.  It is late afternoon and the normal time when travelers on their way to Jerusalem would stop for the night, seek lodging, and have dinner.  Jesus and his band of followers were no different.


b.  Notice that no one else up to this point in time had suggested that Jesus stop for the night and rest.  No one offered their home to Him and His party.  There were probably few who had homes big enough to house the twenty people in Jesus’ traveling seminary.  Zaccheus was probably the only person in town who had enough servants and enough money to through a big dinner party at a moment’s notice.  So really Jesus went to the only place in town that could house all His followers, but also to the most important place in town where a sinner could be saved and that salvation have maximum impact on the people of Jericho.  The impact would be greatly felt by Zaccheus’ return of all of the money he had cheated people out of as well as his gospel message to others as a result of his salvation.


c.  Instead of being happy for Zaccheus, self-righteous arrogance raises its ugly head.  Everyone in the crowd (the pilgrims from Galilee, the people of Jericho who joined the crowd as Jesus went through the city, and the enemies of Jesus, who were always lurking in the background) now began grumbling and complaining about Jesus entering into the home of a known sinner.  What is their issue?  They think that Jesus is possibly the Messiah, and if that is the case, then what is He doing defiling Himself by associating with a sinner?  Wasn’t there some nice, wholesome, righteous family he could stay with for the night?

2.  “‘He has entered to find lodging with a sinful man.’”

a.  Luke then verbalizes the complaint, quoting the gist of what everyone was saying to each other.  They accuse Zaccheus of being a sinful man, which he was.  But they have no authority to judge another person (Mt 7:1ff), being sinners themselves.


b.  There is nothing wrong with Jesus finding lodging for the night.  The problem is who He is lodging with.  The act of ‘lodging’ with someone includes having fellowship with them, sharing a meal, enjoying their hospitality and company.  And righteous Rabbis and observers of the Law just didn’t do this sort of thing with sinners and prostitutes.  Such behavior defiles the person engaged in it, which is why Jews would not even enter the home of a Gentile.


c.  As far as the self-righteous crowd was concerned, Jesus had just defiled Himself completely and disqualified Himself from being the Messiah.  What they did not realize was that the ‘sinful man’ was about to be forgiven of his sins and begin a new spiritual life, which most of these grumbling people did not have.  And if they were believers and grumbling about Jesus’ actions, then their spiritual life was useless to them, since they were now the ones out of fellowship with God rather than the ‘sinner’ they accused of being out of fellowship with God.


d.  Therefore the ones who think they have fellowship with God in reality do not have fellowship with God.  And the sinner who supposedly does not have fellowship with God is about to have the most wonderful fellowship with God because of the forgiveness of his sins.  Jesus was turning the world upside down.

3.  Commentators’ comments.


a.  “Jesus was the hero of this crowd from Galilee on their way to the passover.  But here he had shocked their sensibilities and those of the people of Jericho by inviting himself to be the guest of this chief publican and notorious sinner who had robbed nearly everybody in the city by exorbitant taxes.”


b.  “The crowd is offended by Jesus’ intention to stay with Zacchaeus.  They like Jesus’ miracles, but they do not care for His personal associations.  The populace grumbles against Jesus’ choice of host, which recalls an earlier, similar complaint by the Pharisees in Lk 15:2.   Grumbling is almost always a negative concept in the NT.  The complaint about Jesus staying with sinners shows that the crowd has learned little from His ministry.  Luke notes that ‘all’ complain; the sentiment is felt by everyone in the crowd.  The descriptive phrase ‘with a sinful man’ is in the emphatic position and probably expresses the crowd’s evaluation of tax collectors and the social offense they feel toward them because they take advantage of those from whom they collect. The crowd charges Jesus of associating with sinners.”


c.  “In place of Zacchaeus’s ‘joy,’ the crowd responds with ‘grumbling,’ labeling Zacchaeus a sinner and, by extension, calling Jesus’ status into question on account of His willingness to receive hospitality from a sinner.  The response of ‘grumbling’ in light of Jesus’ table companions is nothing new in the Third Gospel (Lk 5:30; 15:2); such a reaction demonstrates how Jesus’ mission runs counter to expected social norms.  What is striking is that previously those who grumbled were identified as legal experts and Pharisees, while in the present text this response is attributed to ‘everyone who saw it.’  In spite of Jesus’ repeated attempts throughout the journey to address disciples and Pharisees, and indeed all who would listen, on issues of status and membership among God’s people, His message seems thus far to have fallen universally on deaf ears.  The reference to Zacchaeus as a ‘sinner’ marks him immediately as marginal to the community as one who does not follow its standards.   His vocation as a toll collector may be reason enough to have stigmatized him in this way.”


d.  “The people grumbled when Jesus went to stay with Zacchaeus, not showing any pleasure or hope in the fact that he could be saved.  I wonder what they said when they received fourfold anything he might have cheated them of, or simply benefited from his largess to the poor!  It just does not pay to grumble about the Lord’s actions!”


e.  “It was not jealousy, but a sense of outraged propriety, which made them all murmur.”


f.  “To stay in such a person’s home was tantamount to sharing in his sin.”
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