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

 is the continuative use of the conjunction KAI, meaning “Now,” followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: He was.”  With this we have the nominative masculine singular present active participle of the verb DIDASKW, which means “to teach.”  The two verbs together form an imperfect periphrastic construction.


The imperfect tense of EIMI and the present tense of DIDASKW combine to present a past, continuing action.


The active voice of both verbs combine to indicate that Jesus was producing the action of teaching.


The indicative mood and circumstantial participle combine to present a simple statement of fact.

Next we have the accusative direct object from the neuter singular article, which governs and substantivizes the following preposition phrase.  With this article we have the preposition KATA plus the adverbial accusative of measure of extent of time from the feminine singular noun HĒMERA, which means “daily; every day; or day by day.”
  Then we have the preposition EN plus the locative of place from the neuter singular article and adjective HIEROS, meaning “in the temple.”

“Now He was teaching daily in the temple;”
 is the adversative use of the conjunction DE, meaning “however,” followed by the nominative subject from the masculine plural article and noun ARCHIEREUS, meaning “the high priests.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun GRAMMATEUS, meaning “the scribes.”  This is followed by the third person plural imperfect active indicative from the verb ZĒTEW, which means “to seek.”


The imperfect tense is a progressive imperfect, which describes a continuous, past action without reference to its conclusion.  It is translated “they kept on seeking.”


The active voice indicates that the high priests and scribes kept on producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the aorist active infinitive of the verb APOLLUMI, which means “to destroy; kill, put to death.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the leaders of Jerusalem produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

“however the high priests and the scribes kept on seeking to destroy Him,”
 is the additive use of the conjunction KAI, meaning “as well as.”  Then we have the nominative subject from the masculine plural article and ordinal adjective PRWTOS, meaning “the first men = the leading men.”
  Finally, we have the genitive of identity or the ablative of the whole from the masculine singular article and noun LAOS, meaning “of the people” or “among the people.”

“as well as the leading men among the people,”
Lk 19:47 corrected translation
“Now He was teaching daily in the temple; however the high priests and the scribes kept on seeking to destroy Him, as well as the leading men among the people,”
Mk 11:18, “The chief priests and the scribes heard this, and began seeking how to destroy Him; for they were afraid of Him, for the whole crowd was astonished at His teaching.”
Explanation:
1.  “Now He was teaching daily in the temple;”

a.  Luke transitions from the story of the triumphal entry of Jesus into Jerusalem to the events that happened during the final week our Lord visited the city.


b.  Each day Jesus would come into the area of the temple and would teach the people.  Normally this would take place on Solomon’s porch (or portico), which Rabbis who wanted to teach would come to teach and where people would gather to listen to them.


c.  So Jesus was not in the actual temple building, where only the Levitical priests served and taught, but was on the temple grounds such as the court of the Jews, the court of the women, the court of the Gentiles and Solomon’s porch.


d.  The fact that He taught daily was a long-standing Jewish tradition that God expected that His word, His message be taught daily.  Prov 8:34, “Blessed is the man who listens to me [the personification of the word of God], watching daily at my gates, waiting at my doorposts.”


e.  The fact that Jesus taught daily is also mentioned by Jesus at His arrest, Mt 26:55, “At that time Jesus said to the crowds, ‘Have you come out with swords and clubs to arrest Me as you would against a robber?  Every day I used to sit in the temple teaching and you did not seize Me.’”
2.  “however the high priests and the scribes kept on seeking to destroy Him,”

a.  In contrast to Jesus teaching daily in the temple, those who believed they were in charge of the temple kept on seeking some excuse to kill Jesus.  The high priests referred to here are the retired high priest Annas (the person to whom Jesus was first brought for interrogation after His arrest, Jn 18:12-13, “Therefore, the Roman cohort and the cohort commander and the deputies of the Jews arrested Jesus and bound Him, and led [Him] to Hannas first; for he was the father-in-law of Caiaphas, who was the high-priest during that year.”)  [In Greek his name is Hannas due to the rough breathing “‘” over the “A”, but those who do not know the Hebrew, Aramaic and Greek, transliterate the name as Annas because they don’t know what to do with the rough breathing.]  The other high priest, was the son-in-law of Hannas, Caiaphas, who was the current ruling high priest, before whom Jesus subsequently appeared.  Both of these men wanted Jesus killed because they considered Him a threat to their power, their illegal financial schemes, and their influence among the people.


b.  In addition to the two high priests, the scribes, who were the legal experts in the interpretation of the Mosaic Law also wanted Jesus dead.  The problem they had with Jesus was that He did not agree with their manmade legalistic system of application of the Law, which the Pharisees followed.  And therefore, when Jesus taught things from Scripture that constantly showed how wrong they were in their teaching and interpretation of the Law, the people recognized that the scribes were wrong and Jesus was right.  Therefore, the only way to shut Jesus up and maintain their influence among the people was to have Jesus killed.


c.  Why didn’t these evil men just walk up to Jesus and murder Him?  They needed a proper justification for doing so, and that justification was dependent on something Jesus said or did that violate the Law.  So they followed Him, listened to every word, watched every action and hoped for Jesus to do just one little thing wrong that they could use against Him as an excuse to stone Him.  They had been doing this for over three years and were still doing it all day long as Jesus taught in the temple.  The people were overjoyed at what Jesus was teaching them and they loved to listen to Him.  The enemies of Jesus knew that if they tried to hurt Jesus in any way with justification the crowd would turn on them and kill them.  So they watched and waited for Jesus to slip up in some way.  They had a long wait.


d.  The verb ‘to destroy’ isn’t used in the sense of ‘destroying someone’s life’ as we use it in terms of a person suffering the loss of everything, such as happened to Job.  Rather, the verb is used in the sense of killing, taking the life of another person.  The enemies of Jesus didn’t just want to ruin His life, but wanted to kill Him.

3.  “as well as the leading men among the people,”

a.  Luke then adds an afterthought.  It wasn’t just the high priests and scribes who wanted Jesus dead, but also included were the leading men among the people of the city.  Who were the leading men among the people—the other members of the Sanhedrin.  The Sanhedrin was the ruling body (legislature) of the nation.  It was composed of seventy leading men among the people with the high priest as the ‘president’ of the Sanhedrin.  His vote settled all ties (just as the Vice-President’s vote settles all ties in the U.S. Senate).


b.  Some of the leading men were Sadducees; others were Pharisees; some were scribes, most were rich; and some were even theologians, such as Gamaliel, Acts 5:34 (“Then after standing up, a certain Pharisee in the Sanhedrin named Gamaliel, a teacher of the Law, respected by all the people, gave orders to send the men outside for a short time.”).


c.  Luke’s point is that most of the rich, powerful, and important religious and political people in the city of Jerusalem and nation of Israel wanted Jesus dead.  This included Herod Antipas.  Ironically the only rich and powerful person that didn’t seem to want Jesus dead was the Roman governor’s wife.  None of these enemies of Jesus wanted to lose their positions of power and influence over the people.  However, they did lose all power and influence over the people in August of 70 A.D.

4.  Commentators’ comments.


a.  “The leaders of Jerusalem were bent on the destruction of Jesus.  The raising of Lazarus from the dead brought them together for this action (Jn 11:47–53; 12:9–11).”


b.  “Jesus continues to go to the temple each day to teach.  As He shared His thoughts with the people and drew support from them, the leadership tried to draw Him into debate, which is detailed in the next several stories.  Meanwhile, three groups are gathering against Jesus: chief priests, scribes, and leaders of the people, a unique threefold description (Lk 9:22 lists chief priests, scribes, and elders).  The pairing of chief priests and scribes is common.  Those who had a stake in the community’s success as currently configured were not interested in any efforts at reform.  Luke describes their desire in simple terms: the leaders were seeking to destroy Jesus (compare the earlier reactions moving toward a plot in Lk 6:11 and 11:53–54).  They were on the constant lookout for any excuse to remove Him, and it would come shortly.”


c.  “Jesus’ teaching in the temple would consist of His use of the Scriptures of Israel to announce the dawning of the future salvation in His person and ministry.”


d.  “Other teachers also taught in the temple courts.  The Jewish aristocracy who controlled the temple had vested interests in keeping down would-be Messiahs (usually revolutionaries) and anyone who challenged the temple.  Defiling the sacred inner courts of the temple was the one offense for which the Romans permitted the Jewish authorities to execute an automatic death penalty.  Although Jesus’ action in the outer court would not actually qualify as defiling the sacred precincts, it must have enraged the authorities and served as a direct challenge to their power there.”


e.  “The teaching to which Luke refers occurred on Tuesday and Wednesday and would include that teaching recorded in John and possibly also the late afternoon ministry on Monday (Mt 21:10, 11, 14–16).  This section therefore gives us an insight into just what Jesus was doing three days before His crucifixion; He taught the people right up to the last.  As He had said when He was a child in that same temple, ‘I must be about My Father’s business.’  The common people were astonished at His teaching and delighted in hearing Him; the nation’s leaders, on the other hand, were appalled at His public condemnation of them in word and in deed and sought to kill Him.”


f.  “Jesus then put the temple to its proper use, teaching daily amid increasing opposition from the authorities and strong sympathy from the crowds.”
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