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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine plural indefinite pronoun TIS, meaning “some.”  With this we have the ablative of whole from the masculine plural article and proper noun PHARISAIOS, meaning “of the Pharisees.”  Next we have the preposition APO plus the ablative of origin or source from the masculine singular article and noun OCHLOS, meaning “from the crowd.”  This is followed by the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that some of the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“And some of the Pharisees from the crowd said to Him,”
 is the vocative masculine singular from the noun DIDASKALOS, meaning “Teacher.”

“‘Teacher,”
 is the second person singular aorist active imperative of the verb EPITIMAW, which means “to rebuke, reprove, censure, speak seriously, warn, in order to prevent an action or bring one to an end.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative is an imperative of entreaty.

Then we have the dative direct object from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the second person singular personal pronoun SU, meaning “Your disciples.”

“rebuke Your disciples.’”
Lk 19:39 corrected translation
“And some of the Pharisees from the crowd said to Him, ‘Teacher, rebuke your disciples.’”
Explanation:
1.  “And some of the Pharisees from the crowd said to Him,”

a.  Luke continues the story of the triumphal entry of Jesus into Jerusalem by noting what some of the Pharisees from the crowd did.  This is the first time we have mention of the Pharisees being in this crowd, but that shouldn’t surprise us.  There were Pharisees hounding Jesus throughout His ministry, keeping tabs on Him, watching His every move and listening to His every word in hopes of catching Him saying or doing something wrong, in order that they might accuse Him of some blasphemy and have justification to stone Him.  There were Pharisees who believed in Jesus and those who did not.  There were some who would warn Him of danger and others who would not.  Many tried to trap Him with their questions, but at this point they had given up on such tactics.


b.  So were these Pharisees antagonistic toward Jesus or trying to protect Him by suggesting that He order His disciples to be silent?  We really don’t have enough information to give a dogmatic answer.  John tells us about some of these Pharisees, who are part of the crowd, Jn 12:19, “Therefore the Pharisees said to one another, ‘Notice that you are accomplishing absolutely nothing; look, the world has gone after Him.’”  They don’t sound like they are on His side.
2.  “‘Teacher,”

a.  Luke uses the Greek word for ‘teacher’ instead of the Aramaic/Hebrew word ‘Rabbi’, but the implication is the same.  These Pharisees regard Jesus as an excellent teacher (because He was) instead of being the Messiah or Son of God, which would have been the case had they addressed Him by the title KURIOS, meaning “Lord.”


b.  The use of this title also suggests that these Pharisees were subtlety antagonistic to Jesus.

3.  “rebuke Your disciples.’”

a.  There are two ways of looking at this imperative.  (1) If the Pharisees were actually hateful toward Jesus, then this imperative would be an imperative of command with them ordering Jesus to rebuke, censure, warn and demand that His disciples stop saying what they were saying.  However, (2) if these Pharisees were trying to protect Jesus, this would be an imperative of entreaty, requesting that Jesus do this for His own sake.


b.  Because Jesus does not rebuke these Pharisees in His answer, but explains to them why the disciples must be allowed to continue to do what they are doing, it seems that this statement is taken by Jesus as a request rather than as a demand.  Therefore, it is perhaps possible that the Pharisees have a dual motive here.  Perhaps they are trying to get the disciples to stop because they really don’t like the idea of people declaring that Jesus is the Messiah, when they don’t believe He is, but at the same time perhaps they don’t want Him to do anything that might get Him killed, since He isn’t such a bad guy as proven by His teaching and raising Lazarus from the dead.


c.  So we can look at the action of the Pharisees either way.  Either they were ordering Jesus to put an immediate stop to the declaration by His disciples that He was the Messiah or they were warning Him that they needed to stop before something awful happened.

4.  Commentators’ comments.


a.  “Luke seems to imply by the phrase ‘from the multitude’ that these Pharisees were in the procession, perhaps half-hearted followers of the mob.  But Jn 12:19 [‘So the Pharisees said to one another, “You see that you are not doing any good; look, the world has gone after Him.”’] speaks of Pharisees who stood off from the procession and blamed each other for their failure and the triumph of Jesus.  These Pharisees mentioned by Luke may represent the bolder members of their same group, who dared to demand of Jesus that He rebuke His disciples.”


b.  “The sentiment of praise floating through the crowd is not unanimous.  Some of the Pharisees from the crowd tell Jesus to rebuke His disciples.  The leadership regards Jesus as a teacher with disciples and addresses Him as such.  The imperative ‘rebuke’ suggests that the Pharisees are offended or worried by the disciples’ messianic confession of Jesus and so seek to correct the situation as quickly as possible.  They regard the praise as inappropriate.  If the advice is not malicious, it represents the Pharisees’ fear about such an open political confession. In this last appearance of the Pharisees amidst the crowd, one gets the sense that they reacted out of offense, not concern, especially given Jesus’ many warnings to them since He started toward Jerusalem.  Jesus’ weeping also stands against seeing the officials’ reaction in a favorable light, since such a response implies their rejection of Him.  (The allusion to Lk 19:14 should not be missed.)”


c.  “The Pharisees understood the meaning of what was going on; for they told Jesus to rebuke His followers, so they would stop calling him Messiah or King.”

d.  “These Pharisees exemplify all who set themselves over against the divine plan.  They are those who, in verse14, ‘do not want this man to rule over us’.  This is not the universal response of the Pharisees, but those who do resist the acclamation of Jesus as king are emblematic of the Jewish leadership in Jerusalem who will seek and engineer Jesus’ execution.  These Pharisees put the reader on notice that the euphoria of this moment will be short-lived.  ‘Teacher’ is an address used for Jesus by those outside the circle of His followers, by those who seek something from Jesus but have not fully formed their opinion of him.  Their request of Jesus (‘rebuke them!’) betrays their view that the disciples are acting in opposition to the will of God.  [What if there meaning of the verb was “Warn them!”, which is another legitimate translation of this verb?]  Accordingly, their lack of comprehension concerning the divine purpose, and particularly of Jesus’ status before God, is exposed.  It is easy to see how the royalist claims made concerning Jesus in this scene would challenge the views and authority of the religious establishment, whom the Pharisees in this instance represent [this commentator’s presupposition, which he is reading into the passage.  For all we know, they may have seen the raising of Lazarus, believed in Jesus, and are just warning Him to stop the disciples before something bad happens].”


e.  “By accepting the acclaim of the populace, He displayed His readiness for the messianic office; by refusing to silence the crowd, He asserted His divine right to man’s acclaim; and by stating that the stones would cry out, He affirmed Heaven’s acknowledgment of that right.”


f.  “It is difficult to discern the Pharisees’ motive.  Perhaps they were afraid the Romans would hear about the parade and squelch it with force, or perhaps they thought the adulation for Jesus was misplaced.”


g.  “These Pharisees had come along with the multitude that went out from Jerusalem to meet Jesus (Jn 12:18).  They had never before witnessed such a demonstration.  They saw no way to stop what was blasphemous praise of Jesus to their ears except by an appeal to Jesus Himself that He rebuke this enthusiasm.”


h.  “It is possible that the Pharisees are to be regarded as friendly to Jesus, as elsewhere in Luke (7:36; 11:37; 14:1; possibly 13:31-33), but their advice is unacceptable.  They think that Jesus should restrain the fervor of His disciples.  They may possibly have feared for Jesus’ safety (and their own skins) if such outbursts led to a messianic demonstration.  Or they may have felt simply that Jesus should not tolerate such extravagant and (in their eyes) unwarranted sentiments.  The same idea appears in Mt 21:14-16 where the chief priests and scribes are annoyed by the messianic acclamation of the children in the temple.”
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