John 1:1
Luke 19:35



 is the consequential use of the conjunction KAI, meaning “And so,” followed by the third person plural aorist active indicative from the verb AGW, which means “to lead; to bring.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the two disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the colt.  This is followed by the preposition PROS plus the accusative of place from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”

“And so they brought him to Jesus,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural aorist active participle of the verb EPIRIPTW, which means “to throw on.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after throwing…on.”

Next we have the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “their” plus the accusative direct object from the neuter plural article and noun HIMATION, meaning “an outer garment, such as a shirt, jacket, coat, etc.”  This is followed by the preposition EPI plus the accusative of place from the masculine singular article and noun PWLOS, meaning “on the colt.” 

“and after throwing their coats on the colt,”
 is the third person plural aorist active indicative from the verb EPIBIBAZW, which means “to put on.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“they put Jesus on.”
Lk 19:35 corrected translation
“And so they brought him to Jesus, and after throwing their coats on the colt, they put Jesus on.”
Mk 11:7, “They brought the colt to Jesus and put their coats on it; and He sat on it.”

Mt 21:7, “and brought the donkey and the colt, and laid their coats on them; and He sat on the coats.”

Jn 12:14, “Now after finding a young donkey, Jesus sat on it; as it stands written,…”

Explanation:
1.  “And so they brought him to Jesus,”

a.  Luke continues the story of Jesus’ triumphal entry into the city of Jerusalem by telling us what happened after the two disciples received permission to take the colt and mother donkey away from its owners.  The two disciples did exactly what they had been instructed to do—they brought the colt and mother to Jesus.  The word “they” refers to the two disciples Jesus had sent on this task and the word “him” refers to the male colt.


b.  The implication in this statement is that Jesus waited for the return of the colt before proceeding any further down the road from Bethphage and Bethany to Jerusalem.  We are not told that anything significant happened while the two disciples were gone attending to this task.  They were probably gone less than a half hour, since Jesus and the rest of His disciples and the crowd of pilgrims were within eyesight of the two villages.

2.  “and after throwing their coats on the colt,”

a.  Upon arrival of the colt and his mother, the disciples threw their coats, jackets, robes or whatever they were wearing as an outer garment on the back of the colt.  The effect was the creation of a padded saddle, which was important for the comfort of the animal as well as for the comfort of the rider.  It is the beginning of April and in the afternoon.  Therefore, these were probably not heavy coats that weighed the colt down.  In addition, we do not need to assume that a dozen coats were thrown on the back of the animal.  Several coats would be sufficient to make a comfortable saddle for the rider.


b.  It is important to note that the colt did not object to the coats being placed on him; nor did the mother donkey.  The colt was content and compliant in the presence of his Creator.  Remember that the colt had never been ridden, which implies that he had never had a saddle on his back.  But the normal reaction of bucking something off his back did not occur.

3.  “they put Jesus on.”

a.  Then the disciples put Jesus on the colt.  It is interesting that Jesus didn’t mount the colt by Himself.  He was assisted in mounting the colt in the same manner that a king would be assisted in mounting a horse.  Putting Jesus on the colt is symbolic of putting the king on His throne.  The disciples were recognizing the kingship of Jesus on behalf of the crowd of people who were with them.


b.  Again we note that the colt did not object to having this Rider on his back.  Like Balaam’s ass before him, this colt probably knew exactly Who was riding him and was honored to have Him on his back.  The colt recognized and submitted to his Creator, something the leaders of the nation would not do.  So who was the real ‘ass’ in this situation?


c.  The colt was the animal ridden by kings before the horse was introduced to the Middle East.  The prophecy of Zech 9:9 predicted that the Messiah would enter the holy city mounted on the foal of an ass, “Rejoice greatly, O daughter of Zion!  Shout, O daughter of Jerusalem!  Behold, your king is coming to you; He is just and endowed with salvation, humble, and mounted on a donkey, even on a colt, the foal of a donkey.”

4.  Commentators’ comments.


a.  “The animal’s role now becomes clear.  The two disciples bring it to Jesus and place their clothes, probably outer garments, on it as a saddle.  They then place Jesus on the animal; such language is reminiscent of David’s instructions (1 Kg 1:33) to his soldiers to take Solomon to Gihon on a mule, thus showing his endorsement of Solomon as king.  This act recalls the language of Zech 9:9, which speaks of the ride of the king who will restore Jerusalem.  Luke does not declare Jesus’ act as fulfillment of this event, but his language suggests it, since he alone uses ‘colt’ in this clause.”


b.  “We think of the donkey as a lowly animal, but to the Jew it was a beast fit for a king (1 Kg 1:33, 44).  Jesus rode the colt while the mother walked along with it.  The fact that the colt had never been ridden and yet submitted to Jesus indicates our Lord’s sovereignty over His creation.”


c.  “Thus far, Jesus has been making pilgrimage to Jerusalem on foot.  That He now rides a colt, for only the last mile of the journey, intimates the symbolic character of this act.  The most obvious interpretation is provided by Zech 9:9: as the triumphant, victorious, yet humble king, Jesus comes riding on a colt.  Within Israel’s history, too, the heirs of David rode to their coronation.”


d.  “Officials used donkeys for civil, not military, processions (1 Kg 1:38).  Thus this text is not a triumphal entry in the sense of Roman triumphal processions; it is Jerusalem’s reception of a meek and peaceful king.”


e.  “Jesus was the center of attention!  All eyes were focused on him.  All homage was given to Him.  Not only did the exuberant followers place their clothing on the donkey as a saddle—they flung their garments to the ground [see the next verse] as a gesture of reverence and indicating their willingness for Him to take everything they had.”


f.  “The act is to be regarded as one of honor; such homage was a sign of kingship.”

� BDAG, p. 368.


� Bock, D. L. (1996). Luke: 9:51–24:53 (Vol. 2, p. 1556). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 254). Wheaton, IL: Victor Books.


� Green, J. B. (1997). The Gospel of Luke (p. 685). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 19:35). Downers Grove, IL: InterVarsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 240). Wheaton, IL: Crossway Books.


� Marshall, p. 714.





2
3

