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

 is the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a gnomic/static/aoristic present, which describes the present statement of Jesus as an unchanging, universal, static fact.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the bystanders.

“I say to you”
 is the conjunction HOTI, which is used to introduce direct and indirect discourse.  Here it introduces indirect discourse and is translated by the word “that.”  Next we have the dative indirect object from the masculine singular adjective PAS plus the articular present active participle of the verb ECHW, which means “to have: to all who have.”


The article functions in place of a relative pronoun and is translated “who.”


The present tense is a static/futuristic present for what conditions will be like in the kingdom of God.


The active voice indicates that believers in the kingdom will produce the action of having rewards and blessings.


The participle is circumstantial.

Then we have the third person singular future passive indicative from the verb DIDWMI, which means “to be given: it will be given.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that believers in the kingdom will receive the action of being given blessings and rewards.


The indicative mood is declarative for a dogmatic statement of fact.

The word translated “more” in translations does not exist in the Greek text.

“that to all who have, it shall be given;”
 is the adversative use of the postpositive conjunction DE, meaning “however” with the preposition APO plus the ablative of separation from the masculine singular articular present active participle of the verb ECHW plus the negative adverb MĒ, meaning “from the one not having.”


The article is used in place of the cardinal adjective HEIS, and can be translated “the one.”


The present tense is a descriptive present, which describes the future condition of certain believers in the kingdom of God.


The active voice indicates that unbelievers will not have blessings and rewards in the kingdom of God.


The participle is circumstantial.

“however from the one not having,”
 is the ascensive use of the conjunction KAI, meaning “even,” followed by the accusative direct object from the neuter singular relative pronoun HOS, meaning “what.”  Then we have the third person singular present active indicative from the verb ECHW, meaning “to have: he has.”


The present tense is a descriptive present for what exists in the future kingdom.


The active voice indicates that unbelievers produce the action of having something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the third person singular future passive indicative from the verb AIRW, which means “to be taken away; to be removed.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that what an unbeliever does have will receive the action of being taken away.


The indicative mood is declarative for a simple statement of fact.

“even what he has will be taken away.”
Lk 19:26 corrected translation
“I say to you that to all who have, it shall be given; however from the one not having, even what he has will be taken away.”
Explanation:
1.  “I say to you”

a.  Jesus, speaking through the new king, makes another one of His solemn declarations of absolute truth.  The king (Jesus) is addressing those who have indirectly questioned his judgment in giving another mina to the slave who already had the most reward.  The subjects of the king see this act as being possibly unjust or unnecessary and indirectly object to the rich getting richer.


b.  The new king then reinforces his declaration and judgment with a dogmatic axiom of truth as to how reward is going to work in his kingdom.  The king sets the standard for all future blessing and reward in his kingdom.

2.  “that to all who have, it shall be given;”

a.  Who are the “all who have”?  One thing is certain: they are not unbelievers.  The enemies of the king are unbelievers and they end up having nothing, not even their lives.


b.  Therefore, this is a reference to the believer.  The believer has eternal life and eternal salvation.  All who believe in the king have eternal life.  This is the foundation for all other blessings and rewards given to them.  From the context of the parable we note that these who have are those who have done proper service for the king.  They are rewarded for their faithful service.


c.  To all who have eternal life and have served the king faithfully, blessing and rewards will be given.  All we have to do is fill in the direct object of the verb to have (the direct object being eternal life and faithful service) and the subject of the next verb ‘shall be given’ (the subject being additional blessings beyond eternal life), in order to complete the thought.


d.  God’s standard for His kingdom on earth is that all believers who have eternal life with Him in the kingdom and have executed His will in faithful obedience will also be given fantastic rewards and blessings—such as ruling over cities with Him.

3.  “however from the one not having,”

a.  Then in contrast to those who have, we have ‘the one not having’.  Notice that a collective idea is not used here, but an individual statement—the one not having.  This makes this concept very personal and emphasizes individual responsibility.  God judges each of us individually.


b.  The one not having can refer to two possible individuals:



(1)  This could be a reference to the unbeliever.  He does not have eternal salvation or eternal life.  He has nothing of the spiritual life required for entrance into the kingdom of God.  He does not have the faith in Christ essential for eternal life with Christ.



(2)  This could be a reference to degenerate Christians, who also do not want to serve the Lord faithfully.  In this case the not having refers back to not having done anything to be an ambassador for Christ.


c.  From the unbeliever the King is going to take away even what little he has.  And from the degenerate believer He is going to withhold rewards and blessings.

4.  “even what he has will be taken away.”

a.  What is the only thing left that the unbeliever has?  His physical life.  He has no eternal life.  Therefore, all he has left is his physical life.  And even this is taken away from him (as described in the following verse).


b.  What does the degenerate believer have that can be taken away?  His eternal rewards and blessings that are capable of being lost according to:



(1)  The fact we all have eternal rewards and blessings being held for us in heaven is mentioned in 1 Pet 1:3-4, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead, for an imperishable inheritance not only undefiled but also unfading, having been guarded in the heavens for you.”



(2)  The fact that there are degrees of rewards which some believers will have and others will not is mentioned in 1 Cor 3:10-15.



(3)  The fact that rewards are given for the smallest of faithful service is mentioned in Mk 9:41, “For whoever gives you a cup of water to drink because of the title that you belong to Christ, truly I say to you that he will never lose his reward.”



(4)  The fact that rewards can be taken away is mentioned in Rev 3:11, “I come quickly; hold fast to what you have, so that no one takes away your reward.”



(5)  The fact that some believers may lose their rewards is mentioned in 2 Jn 1:8, “Look out for yourselves, that you may not lose that which you have accomplished, but receive a full reward.”


c.  This verse can be applied two ways—to the unbeliever and believer.  The unbeliever can lose his physical life (the second death) and the believer can lose his eternal rewards and blessings.

5.  Commentators’ comments.


a.  “In the parable’s most difficult verse, Jesus gives the principle behind the master’s action, which is an indication of how the evaluation functions.  It is worded like the proverb in Lk 8:18, which refers to those who respond to light getting more and those who refuse it losing what light they had.  The proverb’s basic meaning, as illustrated by the parable, is clear: the one who has gets more, while the one who does not have (but ‘had’) loses what he appeared to have.  Three issues need to be addressed: (1) who is speaking? (2) what does the proverb refer to spiritually? and (3) how can someone who has nothing lose something?  The debate is not a significant one, since the master pictures Jesus, expressing his thinking through the response.  More significant is determining what the parable says about the third servant.  This complex question is difficult to decide.  One theory is that this is a reference to the judgment of the carnal believer who bears no substantive fruit.  He is saved, but as through fire (1 Cor 3:14–15).  The delegation in Lk 19:27 clearly refers to the unbelievers (those who reject the master are called his enemies in clear distinction from the third slave).  Thus, the disciple loses his reward but maintains a relationship to the master.  A second theory is that the third slave is an unbeliever, cast into outer darkness to experience weeping and gnashing of teeth (Mt 25:29–30).  So who, then, is this figure?  The third servant represents people who are related to the king in that they are associated with the community and have responsibility in it.  Nevertheless their attitude shows that they do not see God as gracious and that they have not really trusted Him.  The third slave’s attitude toward the master is important.  He does not see His master as gracious, but as hard and unjust, and so he does not respond to the king.  Such people are left with nothing at the judgment; they are sent to outer darkness, because they never really trusted or knew God.  Although a decision is difficult, the closeness of the parallel to Matthew and the pattern of such figures in Jesus’ parables argue for the second.  By his own attitude toward the master, the third servant is shown not to have had a real relationship with the master.  This attitude is reflected in an absence of action and results in the master’s final declaration that this slave is evil—hardly a note of acceptance at the final reckoning.  The slave may have thought that he knew the king, but really he did not know him at all and certainly showed no trust in him.  Such characters circulated among the disciples (e.g., Judas); they saw themselves as related to Jesus and carried out responsibilities in His name, but did not know Him.”


b.  “The servants are the Messiah’s disciples who represent Him on earth during His absence.  The conclusion of the parable summarizes events at Jesus’ return: first, He will reward believers (verses 16–26), with the last example, while getting no reward, also not being subject to punishment (1 Cor 3:15).  Second, the rewarding of believers attended to, Jesus will turn His attention to judging the unjust (verse 27).”
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