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

 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the first person singular imperfect middle indicative of the verb PHOBEW, which means “to be afraid of.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The middle voice is a reflexive middle in which the subject produces the action on himself.  He creates his own fear, making himself afraid.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the nobleman/new king.

“for I was afraid of you,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the predicate nominative from the masculine singular noun ANTHRWPOS, meaning “a man” and adjective AUSTĒROS, meaning “strict; severe, exacting, stern.”
  With this we have the second person singular present active indicative from the verb EIMI, which means “to be: you are.”


The present tense is an aoristic present, which describes a static state of being as a fact.


The active voice indicates that the new king produced the state of being a strict, exacting man.


The indicative mood is declarative for a simple statement of fact.

“because you are a strict man,”
 is the second person singular present active indicative of the verb AIRW, which means “to withdraw” as a technical banking term.


The present tense is an aoristic, customary present, which describes what normally occurs as an unchanging fact.


The active voice indicates that the nobleman produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “that which” or “what.”  Then we have the negative adverb OUK, meaning “not” plus the second person singular aorist active indicative of the verb TITHĒMI, which means “to deposit” as a technical banking term.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the nobleman produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular present active indicative of the verb THERIZW, which means “to reap.”  The morphology is the same as the verb AIRW (above).  Again we have the accusative direct object from the neuter singular relative pronoun HOS with the negative OUK, meaning “what” and “not.”  Finally, we have the second person singular aorist active indicative of the verb SPEIRW, which means “to sow.”  The morphology is this verb is the same as the verb TITHĒMI.  “‘You withdraw what you did not deposit’ Lk 19:21.”

“you withdraw what you did not deposit and reap what you did not sow.””
Lk 19:21 corrected translation
“for I was afraid of you, because you are a strict man, you withdraw what you did not deposit and reap what you did not sow.””
Explanation:
1.  “for I was afraid of you,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence continues with a further explanation by the third slave of why he did nothing with the mina given to him except keep it in a handkerchief.  The slave’s reasoning is that he was afraid of the nobleman.


b.  The middle voice of the verb ‘to be afraid’ indicates that the slave produced the action of being afraid.  He produced this state of fear from his own thoughts and imagination.  Nowhere in the story is there any hint of the nobleman creating fear in the people who work for him.  On the contrary, by analogy to our Lord, the Lord is not a cause of fear to anyone who obeys Him.  Fear comes from inside ourselves.  It is something we produce.  And yet we speak of fear as though others are responsible for producing it in us.  We do the same thing, when we say that someone else makes us mad.  No one makes us mad.  We make ourselves mad and blame others.  And that is exactly what this ‘worthless’ slave is doing.  He is blaming the nobleman for his own self-production of fear.  The slave has pulled out his blame-thrower and turned it on full automatic.


c.  The blaming of the nobleman does not stop here, but continues in the clauses that follow.  In fact, the slave will go from blame-throwing to criticism to maligning and outright lying about the nobleman.


d.  The truth is that the nobleman gave this slave equal privilege and equal opportunity to make a profit for the master and if successful be highly rewarded.  The master did something wonderful for his servant and gets blamed for it in return.

2.  “because you are a strict man,”

a.  The slave continues with a further criticism of the nobleman.  He calls him strict, severe, exacting, stern (the Greek word has all these meanings).  Being strict doesn’t make a person bad, evil or sinful.  Many military commanders are strict, but also great (Gen. George Patton is a good example).  Many coaches are exacting and stern, but only so they can draw the best out of their players.  Some parents are severe with their children, and yet often this is only done to protect them from doing something dangerous to themselves.


b.  God is very strict, exacting and stern about how He deals with sin.  Look what He had to do to His own Son on the Cross in punishing the sinfulness of mankind.  And yet, why was God so strict and severe with regard to our sins?  He was so, in order that we might have eternal life.  This nobleman may have been strict and stern with his servants, but it was probably for their own protection and to get the highest and best out of them.  So this criticism of the nobleman is unwarranted and unnecessary.  The slave is just making excuses for his own bad decision and resultant wrong action.

3.  “you withdraw what you did not deposit and reap what you did not sow.””

a.  Finally the slave concludes his criticism and self-justification with outright maligning and lying about the nobleman.  The slave accuses the master of two things that may or may not be true.  First, the slave uses a banking analogy, saying that the master withdraws money from other people’s accounts that he did not deposit in their accounts.  That is accusing the master of theft; of taking what was deposited by others and without their consent.  Second, the slave uses an agricultural analogy, saying that the master takes part of the harvest from land that does not belong to him.  This is again a form of theft.  The slave is accusing the master of demanding from him something that does not belong to the master.  It is a twisted lie.  Accusing his master of wrongdoing doesn’t mean that the accusation is true.  It is only an accusation with no basis in fact, having been made up in the twisted mind of a man gripped by his own fear.


b.  There is no proof from the previous context that this master has ever done anything but be right and fair to those who worked for him.  Had this been the nobleman’s character, he would never have received a kingdom.  All this king/nobleman has ever asked of this slave was to try to do his best with the asset given to him.  The nobleman was never worried about losing his money.  The other slaves were more than capable of making up for this slave’s possible loss.  In fact, the first slave made up for the entire team’s possible loss with his tenfold gain.  So the nobleman really had nothing to be strict, stern, and exacting about.


c.  And being entrusted with a new kingdom, the new king wasn’t going to care about the loss of one mina.  His revenue from taxes would be tens of thousands of minas.  This slave had nothing to fear, nothing to worry about, and no justification for criticizing and slandering his master.

4.  Commentators’ comments.


a.  “The third servant gives his rationale for hiding the mina instead of obeying the command to trade: he was afraid because he viewed the king as severe.  The king takes from others what he did not work for.  He is a strict administrator, an unrelenting exploiter, a cutthroat dealer.  The servant was so paralyzed by fear that he could not act.  Interestingly, the king’s response to the first two servants has already proven this fear false.  The third servant does not know the king.”


b.  “This servant was unfaithful because his heart was not right toward his master.  He saw his master as a hard man who was demanding and unfair.  The servant had no love for his master; in fact, he feared him and dreaded to displease him.  Rather than lose the money and incur his master’s anger, he guarded it so that he would at least have something to give the master if he returned and asked for a reckoning.  It is sad when a Christian is motivated by slavish fear instead of loving faith.  While there is a proper ‘fear [respect for] of the Lord’ that should be in every Christian’s heart, that ‘fear’ should be the respect of a loving child and not the dread of a frightened slave.”


c.  “He attributes his non-action to his fear, characterizing the nobleman as a difficult, severe man.  Using metaphors borrowed from agriculture and commerce, moreover, he depicts his master as a fraud whose exploitative business practices contravene conventional procedures and written law.”


d.  “Objecting that the master ‘takes out what he does not supply’ means that he took money that he had not deposited, perhaps misappropriating funds.”


e.  “The third slave even criticized his master for being a harsh man who unjustly took the proceeds of other people’s work.”


f.  “His thoughts regarding his master were slanderous, not based on truth.  He called him ‘a hard man’ who gets rich on the backs of others.  This sorry Christian slanders God in his heart and hoards what he has received from Christ.”


g.  “If, instead of the manufactured, hypocritical fear, he had only had some genuine fear of his mighty lord.  He did not fear to disobey him, to be faithless to the trust entrusted to him.  This slave regarded the prince’s order to do business for him as a grasping scheme to get what did not rightfully belong to him, making his slaves work for him in order to enrich himself with their profits.  Not for one moment did he feel the honor that he should be entrusted with his great lord’s wealth, to handle it as if he were the lord himself, nor feel the nobleness of his lord in making him a trustee of his wealth and the still greater nobleness of his lord’s intention by this means to raise these slaves to royal participation in his own reign.”
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