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

 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative subject from the masculine singular article and adjective HETEROS, meaning “another.”  Then we have the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that another slave produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that the third slave produced the action.


The participle is circumstantial.

“And then another came, saying,”
 is the vocative masculine singular noun KURIOS, meaning “Master; lord.”  Then we have the particle of attention IDOU, meaning “Behold; Pay attention; The term can be rendered ‘here’ or ‘there is (are)’, ‘here or there was (were)’ or ‘there comes (came)’.”
  This is followed by the nominative subject from the feminine singular article and noun MNA with the possessive genitive from the second person singular persona pronoun SU, “your mina.”  The verb EIMI is deliberately omitted in this idiom; therefore, I add it in brackets to indicate the deliberate omission.

““Master, here [is] your mina,”
 is the accusative direct object from the feminine singular relative pronoun HOS, meaning “which (mina).”  Next we have the first person singular imperfect active indicative from the verb ECHW, meaning “to have; to hold; to keep: I kept.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the third slave produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular present deponent middle/passive participle of the verb APOKEIMAI, which means “to put away for safekeeping: ‘which I kept laid away in a piece of cloth’ Lk 19:20.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the third slave) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the locative of place from the neuter singular noun SOUDARION, which means “in a ‘face-cloth’ for wiping perspiration, corresponding somewhat to our handkerchief.”

“which I kept put away in a handkerchief;”
Lk 19:20 corrected translation
“And then another came, saying, “Master, here [is] your mina, which I kept put away in a handkerchief;”
Explanation:
1.  “And then another came, saying,”

a.  The parable/story continues with the coming of the third servant/slave.  He also comes and makes a report to the new king and former nobleman, who owns him.


b.  The indefinite word ‘another’ indicates that there is nothing particularly special about this slave/servant.  He is representative of the rest of the slaves, who also did no better than he did.  The fact that they are not described in the story suggests that they too did little or nothing with the mina given to them.

2.  ““Master, here [is] your mina,”

a.  Like the others, this slave addresses the new king by the title “Master,” showing the same recognition of authority and respect due to his ‘master’ and now ‘king’.


b.  The Greek word translated ‘here’ is not a verb, but the particle of attention IDOU, which is normally translated “behold” or “notice.”  We have a very unusual use of the word IDOU.  Not only is the slave asking his master to notice that he has not lost the mina, but is also emphasizing the fact that he is returning it to its rightful owner.  The mina belongs to the master and the slave is making sure the master gets back everything that belongs to him.


c.  The slave was very much afraid to lose money had he invested the mina and is doing a great job of protecting himself from the wrath of the king.  He thinks that by returning the money to his master without loss or profit, he will not be in trouble from the master.  The problem is that the master gave him orders to ‘engage in business’ with the mina.  This slave disobeyed the master by not doing what he was told.  Had the slave made the attempt to engage in business and lost all of the money, he probably would have been forgiven, since he was only doing what he was commanded to do.  By not doing anything, he took no risk, and will receive no reward.  He took the safe way out, because of his own misplaced fear.

3.  “which I kept put away in a handkerchief;”

a.  The slave goes on to explain to the master why he still has the mina and no more or no less.  He didn’t put it in a safe deposit box in the bank or even open a savings account with it.  He simply rolled it up in a handkerchief and put it away in a safe place until the master returned.  In other words, he did nothing with it.  He took no chance of investing it or losing it.  He just wasted his opportunity to increase the master’s wealth.


b.  By analogy, this believer was given the message of the gospel and asked to go be an ambassador for Christ.  He kept the message of the gospel hidden in his heart and did nothing with it.  He wrapped it up in his soul and spoke to no one.  He didn’t take the chance of trying to evangelize anyone else.  He kept the gospel to himself and refused to be an ambassador for Christ by passively doing nothing.

4.  Commentators’ comments.


a.  “The third servant gives his report, but his story is more complicated as he explains why there is no profit to report.  Rather than being designated ‘the third servant,’ he is singled out by being called ‘the other one’.  There is no need to go through all ten figures to make the point, and triads are common in Jesus’ parables.  Jesus really needs only two figures to make His point that some are faithful and ‘others’ are not.  Most parables have very few characters, so that a reduction from ten to three is not surprising.  In addition, one could also argue that HETEROS means ‘another of a different kind,’ though the article makes it clear that one specific figure is in view.  Most important, then, the definite reference singles out this representative figure from the others and separates him from them.  Something other than faithfulness is portrayed here.  The servant returns his mina with nothing else and begins his report by noting that he had placed it in a face cloth or handkerchief often worn to protect the back of the neck from the sun’s heat.  The third servant ‘laid aside’ the money and did not engage in business as the master had commanded (Lk 19:13).  Not only was the servant unfaithful, but he also may have been careless.”


b.  “At least one of the ten men did not obey his master and as a result lost even the pound that the master gave him.  It is a basic principle of the Christian life that wasted opportunity means loss of reward and possibly loss of the privilege of service.  If we do not use the gifts God gives us under His direction, why should we even have them?  Somebody else can make better use of the gifts to the glory of God (Mt 13:12 and Lk 8:18).  Charles Spurgeon wrote, ‘The gracious and faithful man obtains more grace and more means of usefulness, while the unfaithful man sinks lower and lower and grows worse and worse.  We must either make progress or else lose what we have attained.  There is no such thing as standing still in religion.’”


c.  “A third slave had refused the instructions of his master; rather than using his pound to exploit the market and turning a profit, he had taken the money out of circulation.”


d.  “Not only was this servant’s failure to invest the money contrary to the king’s orders and common sense; he even failed to protect the money, as giving it to moneychangers, storing it in a temple treasury or even keeping it in a strongbox might have done.  Wrapping money in a perishable handkerchief was considered one of the most irresponsible ways to take care of money and suggests that the servant was stupid or treasonous, or (most likely) both.”


e.  “A third servant had not managed his money well, not even to the extent of loaning it out at interest.”


f.  “The man made no investment.  He simply stashed the mina (the gospel) away.  He may have feared that if he incurred a loss on the capital he would have to make it up to the master.   This sorry Christian hoards what he has received from Christ.  He carefully folds it in a cloth and stores it away.  He thinks, ‘I can’t be active, but I can at least be a conservative.  I can preserve the Christian tradition.  I can submit to a church wedding and send my children to Sunday school.  I can take a Christian point of view.  I can wrap my religion in my handkerchief and conserve it.’  Such a disgraced believer will be judged.”


g.  “Since this [mina] is the Word, which is to be preached, taught, and applied, this is the worst that can be done with it by any professed disciple of Christ.  Jesus is picturing the sham disciples, who take the Word but do nothing with it for themselves or for others.”
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