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 is the transitional use of the postpositive conjunction DE, meaning “Now” with the genitive absolute construction in which the genitive masculine plural present active participle of the verb AKOUW (“to listen to”) functions like a finite verb and the third person masculine plural personal use of the intensive pronoun AUTOS functions as the ‘subject’ of the participle.  The construction is translated “while they were listening.”  AUTOS is translated “they.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the people at the dinner party in Zaccheus’ house produced the action of hearing.


The participle is a temporal participle and is translated “while listening to.”

Next we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”

“Now while they were listening to these things,”
 is the nominative masculine singular aorist active participle of the verb PROSTITHĒMI, which means “to add; in accordance with Hebrew usage the adverbs again, further and similar expressions are paraphrased with this verb: again he told a parable, or he proceeded to tell a parable Lk 19:11.”
  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to speak, say, or tell: He told.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun PARABOLĒ, meaning “a parable.”

“again He told a parable,”
 is the preposition DIA plus the accusative of cause of the neuter singular article and the adverb of place EGGUS, meaning “because of the nearness.”  Then we have the accusative-infinitive construction in which the verb EIMI (“to be”) in the present active infinitive functions as a finite verb with the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “that He was.”


The present tense is a descriptive present, which describes the state of being at that moment.


The active voice indicates that Jesus produced the state of being near Jerusalem.


The infinitive is an infinitive introducing indirect discourse, which allows the addition of the word “that.”

This is followed by the locative of place from the feminine singular proper noun HIEROSOLUMA, meaning “to Jerusalem.”

“because of the nearness that He was to Jerusalem;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative absolute construction again, which includes the accusative present active infinitive of the verb DOKEW, which means “to suppose” plus the accusative ‘subject of the infinitive’ from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the people at the dinner in Zaccheus’ house produced the action.


The infinitive is an infinitive of indirect discourse.

This is followed by the conjunction HOTI, which introduces the content of what was supposed.  It is translated “that.”  Next we have the adverb of time PARACHRĒMA, meaning “immediately.”  With this we have the third person singular present active indicative of the verb MELLW plus the present active infinitive (at the end of the clause) from the verb ANAPHAINW, which means “to be about to appear.”


The present tenses of both verbs are historical presents.


The active voice indicates that the kingdom of God is producing the action.


The indicative mood is declarative for a simple statement of fact.  The infinitive is an infinitive of purpose.

Finally, we have the nominative subject from the feminine singular article and noun BASILEIA plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“and they supposed that the kingdom of God was going to appear immediately.”
Lk 19:11 corrected translation
“Now while they were listening to these things, again He told a parable, because of the nearness that He was to Jerusalem; and they supposed that the kingdom of God was going to appear immediately.”
Explanation:
1.  “Now while they were listening to these things,”

a.  Luke transitions to next important thing that Jesus said at the dinner party at the home of Zaccheus.  Notice that this event still involves the same people at the same location.  The subject “they” refers to Zaccheus, the disciples and the other people invited to this dinner at which Zaccheus believed in Christ.


b.  The present tense temporal participle, translated “while” indicates that the same people that were listening to Jesus declare that salvation has come to this house are the same people doing the same listening to the parable He is about to teach.  The phrase “these things” refers to Jesus’ statements in verses 9-10.

2.  “again He told a parable,”

a.  While the people were listening to the declarations by Zaccheus and the declarations by Jesus, the Lord again began teaching by use of a parable.  This was one of our Lord’s common methods of teaching.


b.  The word “again” could be regarded two ways, both of which are probably true.  Jesus may have mentioned a parable before Zaccheus made his declaration of restitution and that parable may have been the story of Lazarus and the rich man or the story of the rich young ruler either of which would motivate Zaccheus to see what he needed to do to avoid the same outcome as these men.  Or the word ‘again’ could refer to Jesus again teaching by use of a parable as He had done on so many other occasions.

3.  “because of the nearness that He was to Jerusalem;”

a.  Luke then explains the reason why Jesus told this parable.  The parable is about His life, the purpose of His life, and what people should expect in the future.  It involves several indirect references to actions of the Messiah.  Therefore, Jesus has to be careful, because of His enemies being only a day’s walk from Jericho, that He not raise their anger before it’s time.


b.  Jesus knew He was going to be arrested and killed, but it had to happen on Passover and not a day sooner or later.  Therefore, because His enemies were constantly watching Him and because there was a traitor in His own band of followers, He had to be careful about everything He did and said now that He was in arm’s length of those who wanted Him dead.


c.  Jesus is in Jericho, only eighteen miles from Jerusalem.  A young man in good health could easily run to Jerusalem in three or four hours and report anything Jesus said or did.  It would not be difficult for the high priest to order the arrest of Jesus in Jericho on a moment’s notice.  Therefore, Jesus taught in a parable that most of His enemies would not understand.

4.  “and they supposed that the kingdom of God was going to appear immediately.”

a.  Luke then tells us the major presupposition of the people listening to Jesus teach this parable.  The high priest, the Levitical priests, the teachers of the Law, the Rabbis, and the people in general all believed (supposed) that the physical kingdom of God was going to appear immediately, that is, in their lifetime, in the form of the Messiah or Son of God coming to claim His kingdom of earth with Israel as the ruler of other nations.  This was the prevailing theology based on all the timetables and prophecies of the Old Testament.


b.  All the information the Jews had from Scripture pointed to this exact generation and time in history for the coming of the kingdom of God.  And everyone was looking for whoever the Messiah might be to proclaim the King of the Jews.  Other candidates had come and gone, being revealed to be fakes and liars.  But Jesus was different and everyone knew it.  No one spoke as He did, and no one healed and performed miracles like He did.


c.  Imagine if we had timetables and prophecies that pointed to the Rapture or resurrection of the Church as being only seven to ten days from now.  Imagine the expectation and difference in thinking we would have.  That is what it was like for Israel.  They expected the overthrown of Roman rule, the establishment of Jewish rule, the changed earth of the millennium, resurrection bodies for all the dead, and eternal life for all believers, and it was about to begin in a week or so.  The unconditional covenants were about to be fulfilled.  The kingdom of God was about to begin.  And Jesus was the key to it all.  Thus we have the mindset of the people listening to Jesus teach this parable.

5.  Commentators’ comments.


a.  “Luke clearly connects this parable to the Zacchaeus incident, so that Jericho is the locale for this teaching.  Jericho is located eighteen miles from Jerusalem, about a six-hour walk.  The reason for the teaching is twofold: Jesus and the disciples are drawing near to Jerusalem and the disciples’ have false expectations about the consummation of the kingdom.  The full earthly kingdom to appear in Jerusalem—an idea common in Judaism—is what the disciples always expected.  They continually struggled, however, to comprehend these two stages [the spiritual kingdom and physical kingdom].  Lk 9:45 and 18:34 show their struggle to understand Jesus’ departure.  Acts 1:6 shows that the earthly kingdom is still on their minds even after receiving exposition from Jesus, while Acts 2:38–40 and 3:16–21 show how they finally put the two phases together.  Jesus wants the disciples to understand that Jerusalem is about to be the place of passion, not parousia.  In addition, the disciples need to sense their responsibility in the interim period.  Rejection like that demonstrated throughout the Jerusalem journey requires that the plan come in two stages.  Rejection also requires that the disciples be prepared to serve faithfully until the King returns, as the following parable will teach.”


b.  “Jesus knew that many of the people in the crowd were hoping to see Him establish the kingdom, so He gave this parable to clarify things.”


c.  “Jesus gave this parable because the people with Him thought He was going to reinstitute the kingdom immediately.  Since they were close to Jerusalem, Jesus wanted to dispel any disappointment on the part of His followers.”


d.  “The construction of Luke’s transition to the parable ties Jesus’ teaching in Lk 19:12–27 closely to the preceding scene.  Luke envisions no change of scene at all, so that Jesus moves directly from his pronouncement regarding Zacchaeus to the story of a nobleman.”


e.  “If Jesus were the Messiah, proclaiming the kingdom and saying things like salvation was ‘today’ (Lk 19:9), Jewish hearers would naturally expect the kingdom right away (Acts 1:6).  The most common expectation of the kingdom would include the subjugation of Rome and other Gentiles.”


f.  “This parable, which is only reported in Luke, is distinct from the similar but different Parable of the Talents, which is only reported in Matthew.”


g.  “As the work of Jesus came to what the disciples hoped would be a climax in Jerusalem, they thought that a successful worldly type of revolution was about to take place and lead to the establishment of the kingdom of God.  They bickered about the places which they would occupy in the new order.  The present parable was intended to correct this attitude by warning that the Messiah was going to be rejected and that there would be a period during which he would be ‘absent’ and his followers must engage in faithful service until His return.”


h.  “Why did Jesus tell this parable?  Messianic expectation (kingdom expectation) had reached a feverish pitch among His followers.  They believed the kingdom would come into existence at Jerusalem.  They were excited!  Jerusalem was only seventeen miles away, and Passover was at hand.  Crowds were thronging from Jericho up to the Holy City.  Jesus was ‘the Son of David.’  He could reestablish David’s throne.  And He was calling Himself ‘the Son of Man,’ the awesome, divine being of Daniel 7.  They had seen His supernatural power repeatedly, and now, with the seventeen-mile ascent to the Holy City rising before them, they looked for a mighty outbreak of His redemptive powers to overrun the old age and bring in the new.  Their feverish kingdom expectancy was peaking!  Jesus’ parable countered their expectations with an allegory of His own life that spoke of His incarnation, His investment in His followers, His rejection by His enemies, His crowning as King (through His death, resurrection and ascension), and finally His return to judge the world.”
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