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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist active indicative of the verb EIPON, which means “to say; to tell: He told.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Next we have the preposition PROS plus the accusative of place/direction from the masculine plural indefinite pronoun TIS, meaning “to some people.”  This is followed by the appositional accusative from the articular perfect active participle of the verb PEITHW, which means “to depend on; to trust in.”


The article functions as a relative pronoun, translated “who.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates that some of the people listening to Jesus produced the action of trusting in themselves.


The participle is circumstantial.

Then we have the preposition EPI plus the locative of place from the third person masculine plural reflexive pronoun HEAUTOU, meaning “in themselves.”  At the end of the Greek sentence we have the accusative direct object from the feminine singular article and noun PARABOLĒ with the adjectival use of the demonstrative pronoun HOUTOS, meaning “this parable.”

“Now He also told this parable to some people who trusted in themselves”

 is the explanatory use of the conjunction HOTI, meaning “that,” (Marshall takes it to be causal, meaning “because they were righteous;” the two ideas are almost identical.) followed by the third person plural present active indicative of the verb EIMI, meaning “to be: they were.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that these people who trusted in themselves produced the state of thinking themselves righteous.


The indicative mood is declarative for a simple statement of fact or reality.

With this we have the predicate nominative from the masculine plural adjective DIKAIOS, meaning “righteous.”

“that they were righteous,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the appositional accusative from the masculine plural present active participle of the verb EXOUTHENEW, which means “to disdain someone else; to despise someone else.”


The present tense is a historical and customary present, which describes what typically occurred in the past as though occurring at this moment for the sake of emphasis.  The historical present is translated like a past tense.


The active voice indicates that these self-righteous people customarily or typically produced the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the masculine plural article and adjective LOIPOS, meaning “the rest” = everyone else.

“and despised everyone else:”
Lk 18:9 corrected translation
“Now He also told this parable to some people who trusted in themselves that they were righteous, and despised everyone else:”
Explanation:
1.  “Now He also told this parable to some people who trusted in themselves”

a.  Luke transitions to another teaching by our Lord to a group of people that apparently were in the same general location and at approximately the same time as His parable to the previous group.  Luke gives us no indication that time or place of this incident is any different than the teaching of the previous parable.


b.  The two parties involved in this incident are described as “He,” referring to our Lord Jesus Christ, and a group of people that are indefinitely identified as “some who trusted in themselves.”  This identification begs the question trusted in what?  This question is only partially answered in the next phrase.  Here Luke tells us that these people had a problem of trusting in themselves.  This naturally begs the question: ‘What’s wrong with trusting in oneself?’  The answer depends on the context of the trusting.  For example, if you are a major league shortstop and it’s the bottom of the ninth inning with bases loaded, two outs, and your team is winning.  After taking a hundred practice ground balls a day for the past fifteen years (from age ten to twenty-five), you are prepared for anything.  Before the pitch is made, do you say to yourself, “Hit it to me, because I know I can get the out” or do you say, “Please don’t hit it to me, because I don’t want to fail.”  The winner shortstop wants the ball hit to him, so he can win the game.  The loser shortstop wants nothing hit to him, because he is afraid of failure.  Therefore, in that context, it is good to trust in oneself.  Self-confidence is essential in sports to be a winner.


c.  However, our context deals with salvation and the qualification for salvation.  In our salvation context self-confidence is detrimental to salvation prior to faith in Christ, but a sign of spiritual maturity after faith in Christ.  So context really determines interpretation in this story.


d.  The people described by Luke here had a great deal of self-confidence in their ability to be saved by who and what they were and who and what they did.  These people are definitely not Pharisees or scribes.  Had they been Pharisees or scribes, Luke would have identified them as such, which has been his habit throughout this gospel.  The fact that Luke just calls them ‘some people’ indicates that they are a group other than the Pharisees, Scribes, Sadducees, or Herodians, which have all been identified by name by Luke in his gospel.  There is, however, one group that meets this qualification that has not been named by Luke—the Essenes.  They lived a very self-righteous lifestyle, but did so separate from the typical Jewish communities.


e.  “The earliest sources for our knowledge of the Essenes (at least apart from the Qumrân Scrolls) were written by Philo of Alexandria, who lived before a.d. 50.  Josephus is the main source for Jewish history from the Hasmonean period to the end of the Jewish War (a.d. 73).  Since 1947 a very important source for studying Jewish beliefs in Palestine prior to a.d. 70 has been the Dead Sea Scrolls.  Although no document so far published has recorded the name ‘Essene,’ the scrolls provide the only material written in Palestine prior to the fall of Jerusalem that could not have been edited or altered by Jews or Christians outside of Palestine at a later date.  Sectarianism within Judaism has an ancient history.  The books of Kings and most of the prophets record numerous conflicts that took place within a people who worshiped one God but differed in their understanding of the way He should be worshiped.  Part of the disagreement arose over the practices enjoined in the holiness rules of the Pentateuch.  Because the Lord is holy, the members of the congregation must be holy.  Holiness was maintained by contributing the proper offerings, observing sabbaths, feasts, and jubilees, eating only prescribed food, etc.  Because Israelites had various views concerning the exact way in which these laws were to be fulfilled, and because they disagreed on the importance of the various rules, certain sects arose within Judaism.  The effect of the close-knit structure of the Essene sect on its whole economic existence is shown by two features: (1) the common fund of the monastic order, and (2) the hospitality shown to other members of the sect.  The Essenes owned no private property, but that they had pooled all of their resources into a common fund that was distributed to the individual members as each had need.  Philo said that no Essene called his house his own in the sense that he was free to exclude other Essenes, but that the door was open to visitors from other localities who shared his convictions.  This meant those who could be trusted to keep the same tithing, offerings, dietary, and purity regulations.  Essene customs permitted them to travel without taking any provisions except weapons as protection against bandits, but that in every city an appointed person was responsible for providing visiting Essenes with clothing and other necessities.  The person assigned to provide for traveling Essenes did so from funds put aside for that purpose.  Philo, Josephus, and Hippolytus all agreed that the Essenes did not marry.  Although both Josephus and Hippolytus conceded that one order of Essenes did permit marriage, they maintained that those who married did so only for the propagation of the race.  Hence no more sexual intercourse was permitted than was necessary to produce children.  The reason given for celibacy was not that the sect objected to children.  They were willing to raise children to whom others had given birth.  But they distrusted women altogether; Josephus said the Essenes thought that marriage led to unrighteousness, and that no woman was faithful.  Josephus claimed that they were stricter than all other Jews in sabbath observance, preparing all of their food the day before, refusing to kindle a fire or even to yield to nature’s demands for elimination on the sabbath day.  Philo said that the Essenes ate together, and Josephus testified that only the initiated were allowed to share the common meals and only after they had bathed and dressed in special linen garments.  They kept such strict dietary laws that they were not at liberty to eat any other person’s food. So rigidly were these rules imposed that any member excommunicated from the group was destined to die of starvation. Members would endure tortures or even death rather than eat food offered to idols.”
  I could continue with more descriptions of their religious practices, but you get the idea.
2.  “that they were righteous,”

a.  After the previous examples of the Essenes and their religious practices, we have a better understanding and appreciation of Luke’s description here.  This group of people, who trusted in themselves rather than trusting in Jesus for salvation, were very much indeed righteous, but their righteousness was a self-righteousness entirely different than the self-righteousness of the Pharisees or other groups.


b.  The Essenes certainly trusted in themselves that they were righteous, just as the Pharisees did and the other sectarian groups did.  Since the Essenes did call themselves by this name, it is understandable that Luke does not give them this title.  Neither the Essenes themselves nor anyone who writes about them at the time (Philo, Josephus, Pliny and Hippolytus) gives them the title ‘Essenes’.  Therefore, we can excuse Luke for not doing so either.


c.  What we do know for certain is that the Essenes fit the description given here perfectly.  They were indeed self-righteous and had all the self-confidence in the world that their form of righteousness could be trusted to give them eternal life with God.  Jesus was going to challenge that trust at its very foundation.


d.  These people who trusted in themselves that they were righteous, trusted in a false-god—themselves.  They did not trust in Jesus being the Messiah, their Savior, or the Son of God.

3.  “and despised everyone else:”

a.  This part of the description seals the deal as to who these people were.  The Essenes were famous for not even eating with anyone else, or accepting the hospitality of someone other than another Essene.  To reject the hospitality of others was one of the worst things a person could do in the Middle East, which is why the Essenes had to form their own communities apart from the rest of Jewish society.


b.  Hence, by their total rejection of the society of others in their living, eating, etc. habits, they showed their religious contempt for others.  The verb EXOUTHENEW means to distain others, to despise others, or to treat someone else like they were nothing.  The Essenes wanted nothing to do with other people that didn’t think exactly like them and behave exactly like them.


c.  Note the hypocrisy of these people.  They trust in their own righteousness, and yet commit the mental attitude sin of despising others.  They may be doing all of the ‘right’ things as commanded in the Pentateuch, but they have failed in the area of loving their neighbor as they love themselves.  They have plenty of love for self, but no love for anyone else.

4.  Commentators’ comments.


a.  “Luke’s introduction gives the parable’s setting.  Luke often notes the target of Jesus’ parables.  The people warned in this parable are the self-righteous.  Those in a misdirected state of self-confidence.  They are convinced that they, on their own merits, are acceptable to God.  A Pharisee is described here, but the introduction broadens the application to all who have this attitude.  It should be stressed that Jesus did not address all Pharisees—only those who trusted their own merit (e.g., the Pharisee Nicodemus is viewed positively in the NT).  This pride is reflected in the pharisaic attitude toward people whom they despised, Lk 23:11; Acts 4:11; Rom 14:3, 10).  This condescending, superior attitude makes it difficult to serve others.  Pride and contempt for others may be a natural pair, but Jesus condemns both attitudes.”


b.  “The lack of any detail concerning Jesus’ audience, together with the fact that the disciples have been present in the foregoing (Lk 17:22), tells against any attempt on our part to specify further against whom Jesus relates this parable.  The ‘some’ to whom the parable is aimed are characterized by parallel statements.  First, having become convinced of their own righteousness, they have come to depend on themselves.  They are self-possessed, able, at least in their own minds, to live honorably before God quite apart from divine mercy.  On the other hand, they disdain others, their concerns with holiness manifested in the exclusion of others from their circles.  [Remember the Pharisee that invited Jesus, whom he distained, to dinner.  Luke is definitely describing behavior other than the Pharisees.]  We may be tempted to think that Luke has in mind legal experts and Pharisees, and not without good reason.  After all, they have repeatedly been shown to be persons who, distinguishing themselves from others, exalt themselves.  But lines cannot be drawn so easily, with disciples always in danger of Pharisaic behavior and, in fact, having already demonstrated comparable self-possession (Lk 9:46–50).  Luke’s frame, then, is not designed so much around identifying as the culprit a particular Jewish group as to identify a habitus [structure of behavior and habits], a set of dispositions and commitments that generate practices, perceptions, and attitudes that are set in opposition to the way of the kingdom of God.  While the Pharisees, especially when they appear in tandem with the scribes, are often identified as possessed by this way of life, within Luke-Acts this is not true of them always nor of them exclusively.  Luke’s purpose is not to condemn a particular group but to warn against a particular way of comporting oneself in light of the present and impending reign of God.”


c.  “Who were they?  Not Pharisees, although the description fits them.  Luke would most likely have inserted this word [precisely my argument].  That leaves other Jews who have the Pharisaic spirit or followers of Jesus who are still infected with that spirit.”
  [Lenski wrote this in 1946, a year before the discovery of the Dead Sea Scrolls.  Perhaps today he would identify them as the Essenes?]
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