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Luke 18:41


 is the accusative direct object from the interrogative pronoun TIS, meaning “What?”  Then we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you” and referring to the blind man.  Next we have the second person singular present active indicative of the verb THELW, which means “to want, will, wish, or desire.”


The present tense is a descriptive present of what is happening right now.


The active voice indicates that the blind man produces the action of wanting something right now.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the first person singular aorist active subjunctive from the verb POIEW, which means “to do.”

The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The subjunctive mood is a deliberative subjunctive, which is used in questions to which the answer is unknown or has various possibilities.  This is brought out in translation by use of the auxiliary verb “might.”  Because the subjunctive mood indicates a purpose and possibility in English grammar we normally introduce this by the word “[that],” which I include in brackets to indicate that it is not a part of the Greek text.

“‘What do you want [that] I might do for you?’”
 is the nominative subject from the masculine singular article HO, used as a personal pronoun “he” plus the transitional use of the postpositive conjunction DE, meaning “Then.”  With this we have the third person singular aorist active indicative of the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the vocative masculine singular noun KURIOUS, meaning “Lord,” followed by the conjunction HINA, meaning “that” and introducing a purpose clause.  Finally, we have the first person singular aorist active subjunctive from the verb ANABLEPW, which means ANABLEPW, which means “to see again; to regain sight.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the subject produces the action.


The subjunctive mood is a deliberative subjunctive of purpose and possibility, where the person asking the question is not certain what the answer might be.  This is brought out in translation by use of the word “might.” 

“Then he said, ‘Lord, that I might see again.’”
Lk 18:41 corrected translation
“‘What do you want [that] I might do for you?’ Then he said, ‘Lord, that I might see again.’”
Mk 10:51, “And answering him, Jesus said, ‘What do you want Me to do for you?’  And the blind man said to Him, ‘Rabboni, I want to regain my sight!’”

Mt 20:32-33, “And Jesus stopped and called them, and said, ‘What do you want Me to do for you?’  They said to Him, ‘Lord, we want our eyes to be opened.’”

Explanation:
1.  “‘What do you want [that] I might do for you?’”

a.  Jesus opens the conversation with the blind man by asking him what he wants Jesus to do for him.  The question is not really asked for the benefit of the man, since it is somewhat obvious that the man is going to ask to be healed like so many others before him.  The question is asked for the benefit of the crowd, that is, that they might know that the Messiah is among them.  Jesus could have used His deity to know what the man wanted and healed him without saying a word to him.  But that would not have made it obvious to everyone that Jesus was the One producing the action.


b.  There is also a great issue in the angelic conflict involved here—human volition.  The Lord never healed someone that didn’t want to be healed.  God honors free will, and did so in the case of this blind man.  If the Lord healed everyone apart from their free will, then Satan would have a legitimate objection against God that God is the cause of Satan’s being the way he is—antagonistic toward God.


c.  The subjunctive mood in our Lord’s question is not suggesting that Jesus had no idea what the man wanted, but is indicating that there are a number of things the man could ask for.  He might ask for something for someone else.  He might have asked about the kingdom coming.  He might have asked if Jesus was the Messiah.  The Lord wanted to make it clear to everyone watching that they knew exactly what this man wanted and exactly what Jesus was going to do for him, since this healing was one of the key signs of identifying the Messiah (as Jesus explained to the disciples of John—‘the blind see’).

2.  “Then he said, ‘Lord, that I might see again.’”

a.  The blind man answers with an immediate recognition of the deity of Christ by use of the word “Lord.”  With that one word the man has declared his belief in the deity of Jesus.  Because of this one word, Jesus will make the statement that the man’s faith has saved him.


b.  The blind man continues his request with a simple purpose clause.  His purpose in asking the Lord for help is that he might regain his sight and see again.  The preposition ANA is important as a prefix on the verb BLEPW, which means “to see,” because ANA indicates that the man was not born blind, but came into this state of blindness over a period of time.  Thus he asks that his sight be restored.


c.  The use of the subjunctive mood by the man recognizes Jesus’ free will or sovereignty in taking the action to heal him or not do so.  The blind man ‘sees’ that Jesus doesn’t have to do this for him.  He accepts that if Jesus so decides to act, then it will be a grace gift on the Lord’s part to him.  The blind man was grace oriented.  We can hear the gratitude in his words.

3.  Commentators’ comments.


a.  “The blind man addresses Jesus as ‘Lord’ to show respect to the Son of David.   Ἀναβλέπω appears in Jesus’ reply to John the Baptist (Lk 7:22) about His doing the works of the coming Messiah, and the related noun, ἀνάβλεψις (return of sight), appears in Lk 4:18, when Jesus declares in the synagogue that Isa 61:1 with its note of eschatological hope is being fulfilled.  As such, this sign of restoring sight, which is Luke’s last miracle, is significant, especially since it is a part of what Jesus announced He would do as a part of His mission back at its beginning.  The miracle makes clear that this is Jesus’ work as the promised Son of David.   
The accounts in Mt 20:33 = Mk 10:51 show the same exchange, with slightly different wording that can be attributed to stylistic differences.”


b.  “These two men had not been born blind, for their prayer was to ‘regain’ their sight.”


c.  “In stating his desire to see, the man was confident that Jesus, the Messiah, had the power to heal him.”


d.  “The shift from ‘Son of David’ to ‘Lord’ gives us insight into how the blind beggar understands the nature of Jesus’ ministry.  The latter is a term appropriate for one’s benefactor.  According to this blind beggar, then, as Son of David Jesus is the one through whom divine blessing is manifest.  Although blind, within the Lukan narrative of Jesus’ public ministry, this man possesses almost unparalleled insight.”


e.  “Our Lord wanted the man to articulate his heart’s desire, so he could strengthen the man’s faith.  The blind man knew exactly what he wanted.”
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