John 1:1
Luke 18:38



 is the consequential use of the conjunction KAI, meaning “And so,” followed by the third person singular aorist active indicative from the verb BOAW, which means “to cry out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that the blind man produced the action.


The participle is circumstantial.

“And so he cried out, saying,”
 is the vocative masculine singular proper noun IĒSOUS, meaning “Jesus” plus the appositional vocative masculine singular noun HUIOS, meaning “Son” plus the genitive of relationship from the masculine singular proper noun DAUID, meaning “of David.”   Next we have the second person singular aorist active imperative of the verb ELEEW, which means “to have compassion/mercy/pity on or for someone; to show mercy to someone, help someone (out of compassion) Mt 9:27; 15:22; 17:15; 20:30f; Mk 10:47f; Lk 16:24; 17:13; 18:38f.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is requested to produce the action.


The imperative mood is an imperative of entreaty.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the blind man.

“‘Jesus, Son of David, have mercy on me!’”
Lk 18:38 corrected translation
“And so he cried out, saying, ‘Jesus, Son of David, have mercy on me!’”
Mt 20:30, “And two blind men sitting by the road, hearing that Jesus was passing by, cried out, ‘Lord, have mercy on us, Son of David!’”
Mk 10:47, “When he heard that it was Jesus the Nazarene, he began to cry out and say, ‘Jesus, Son of David, have mercy on me!’”

Explanation:
1.  “And so he cried out, saying,”

a.  As a result of being told by some people in the crowd passing by that all the excitement was about Jesus the Nazarene, the blind man (and his partner) cried out in a loud voice or shouted to Jesus.


b.  This man was desperate to be healed and thought that this would probably be his only chance.  Therefore, his shout and words carried the tone of desperation.  He had clearly heard about Jesus and all the stories about His healing people, removing demons, and even bringing people back from the dead.  Most of all importance to him were the stories about Jesus healing other blind people.  He had thought about the Scriptures he had learned growing up and had compared them in his mind to everything he had heard about Jesus, and had already concluded that Jesus was the Messiah.  He knew this was his one and only chance to be heard and possibly healed by the God of Israel, living among men, and therefore, he shouted as loud as he could, desperate to be heard over the noise of the crowd.

2.  “‘Jesus, Son of David, have mercy on me!’”

a.  Luke then tells us exactly what the man shouted.  He addressed Jesus by His human name, appealing to His humanity.  The plea was from one human to another.  Next he addresses Jesus as ‘Son of David’, recognizing that Jesus is also a fellow Jew, but more than that—recognizing that Jesus is the rightful king of the Jews.  Notice that the man did not address Jesus as KURIOS or ‘Lord’.  However, this was not because the man didn’t think Jesus was God.  His next appeal indicates that he believed Jesus was God, since only God could ‘have mercy on him’.  The man was recognizing and acknowledging Jesus’ authority as the king of Israel to do whatever He wanted for His own people as the Jewish Scriptures had foretold, Mal 4:1, “The Sun of Righteousness shall arise with healing in His wings.”


b.  The final phrase is key to the man’s request, since only a divine being is capable of healing, whether spiritually or physically.  The man was making a plea for physical healing, just as Jesus had healed so many other during the previous three years of His ministry.  The man was asking Jesus to do something that Jesus was fully capable of doing.  And as God, Jesus was the only person capable of having mercy on him.  No one else in that crowd of followers of Jesus was having mercy on him or even capable of having the mercy on him that he desired.  Someone might be kind to him and throw him a denarii, but no one could give him the healing he desperately wanted.

3.  Commentators’ comments.


a.  “‘Son of David’ shows that he recognizes Jesus as the Messiah.”


b.  “The knowledge that Jesus is near is an opportunity for the blind man, so he cries out.   The blind man knows something about Jesus, for his cry stands in contrast to the crowd’s description of ‘Jesus of Nazareth.’  Ironically, this blind man sees, in contrast to the disciples’ blindness (Lk 18:34).  The blind man cries out to the ‘Son of David’, a messianic confession of great significance.  This is the only Lucan use of this confession.  There is no doubt that the messianic period was seen as one of restoration and healing. In fact, Jesus’ own use of Isa. 61:1 in Luke 4:17–18 indicates this perspective, as does His reply to John the Baptist in Lk 7:22.  The blind man probably had heard reports of Jesus’ miraculous work and now realizes that He might be the Messiah because of the public stir He has created.  The man’s confession shows great faith, for which Jesus will commend Him (Lk 18:42).  For the blind man, Jesus is the promised helper.  This blind man saw clearly what others could not.  The blind man’s plea for mercy is a request for compassion and healing.  Such cries were common (Mt 9:27; 15:22; 17:15; Mk 5:19; Lk 16:24; 17:13).  The need for mercy is often associated with sin, and sometimes mercy is needed because the plight is particularly desperate.  The Lucan examples of the cry of the lepers (Lk 17:13) and of the rich man’s plea from Hades (Lk 16:24) show the emotional impact of this cry.  The cry is reminiscent of David’s plea in the penitential lament of Ps 51:1; (also Ps 6:2; 9:13; 41:4, 10; 123:3).  The blind man knows that only Jesus can meet his need.”


c.  “The fact that they addressed Him as ‘Son of David,’ a messianic title, indicates that these two Jewish beggars knew that Jesus could give sight to the blind (Isa 35:5).”


d.  “His words presupposed that he knew Jesus is the Messiah.”


e.  “He addresses Jesus, however, as ‘Son of David.’  How he gained this insight into Jesus’ identity is unknown to the reader, though in naming Jesus thus this poor man joins the ranks of those who have insight far beyond the expected, (e.g., Lk 7:1–10, a Gentile centurion, Lk 7:36–50, a sinner from the city; Lk 17:11–17, a foreigner/Samaritan).  Jesus’ status as ‘Son of David,’ correlated earlier with the title ‘Son of God,’ is crucial to his identity within Luke’s narrative.  It was established in the birth narrative (Lk 1:27, 32–35; 2:4), and will come to the foreground again in the speeches of Acts; this, however, is its first public declaration.  As the long-awaited descendent of David, Jesus would reestablish the throne of David, deliver Israel from its enemies, and reign forever.”


f.  “That the blind man shouts ‘Son of David’ means that he recognizes Jesus as the Messiah.”


g.  “We must recognize that as Bartimaeus used the title ‘Son of David,’ this claim must have been widespread general knowledge.  This is significant, for it is a clear acknowledgment that Jesus is the Son of David, and therefore that He fulfills this specific and very restrictive qualification to be Israel’s Messiah.  Israel knew this, had discussed it, and admitted that Jesus met this messianic qualification; this information had filtered down to even this humble beggar in the gutter.  The title ‘Son of David’ was an acknowledged messianic title based on 2 Sam 7:12–13, so we must note that Israel as a nation was well aware of Jesus’ claim to be her Messiah.”


h.  “It was impossible to press through the throng, but he made himself heard.  He was crying pitifully, begging at the top of his lungs.  He was desperate, frantic.  He knew there was no hope for him apart from a divine miracle.  The blind man’s pitiful cry, ‘Have mercy on me’ came from a profound self-understanding, and it brought grace into his soul.  Christ rejoices to engage such reality.  That title was not geographical but theological—a blatant messianic assertion!  It is, in fact, the only occurrence of this title in Luke’s Gospel.  The miseries of the Greek and then Roman domination had so inflamed the Old Testament hope that an ultimate ‘Son of David,’ a Messiah, would come and depose the Gentiles that during the first century ‘Son of David’ was constantly used by the rabbis as a messianic designation.  This blind man believed Jesus was the Messiah, and he was shouting it. It was dangerous to do so within the hearing of the Romans, but he did not care.  He was sure Jesus could heal him.  The blind had sight!”


i.  “Now that Jesus is going to His death at Jerusalem He accepts the Messianic title openly before the multitude, accepts it with all its implication of royalty.  He had hitherto avoided it as much as possible because of the wrong political and worldly ideas the Jews connected with the Messiah-King they were expecting.  In Mt 9:27, where the blind men address Him as the Son of David they are told to tell no man about their healing; and in Mt 15:22, Jesus is far away from the crowds, where no danger attended the use of the title.  But now the time has come for all Judaism to know that Jesus is David’s royal Son and Heir, the true Messiah.”
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