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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that those who heard produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine plural articular aorist active participle of the verb AKOUW, which means “to hear: heard.”


The article functions as a demonstrative pronoun, translated “those.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “having.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the people listening to Jesus’ encounter with the rich young ruler produced the action.


The participle is circumstantial. 

The Greek often doesn’t require a direct object, because the object is so clearly apparent that it need not be mentioned.  However English grammar requires a direct object.  Thus we add “[this],” referring to what Jesus has just said about the difficulty of the rich entering the kingdom.

“Then those having heard [this] said,”
 is the consequential use of the conjunction KAI, meaning “And so; And then” plus the nominative subject from the masculine singular interrogative pronoun TIS, meaning “who?”  Next we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is an aoristic present for a state or condition that is always true or a fact.  The fact is that people are able to be saved.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (who = anyone) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the aorist passive infinitive from the verb SWIZW, which means “to be saved.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that people receive the action of being saved.


The infinitive is a complementary infinitive, which completes the meaning of the verb “to be able.”

“‘And so who is able to be saved?’”
Lk 18:26 corrected translation
“Then those having heard [this] said, ‘And so who is able to be saved?’”
Explanation:
1.  “Then those having heard [this] said,”

a.  Who are those having heard what Jesus has just said?



(1)  From our context in verse 24 Jesus spoke to the rich young ruler.  But this statement says that there were others listening to the exchange between Jesus and the ruler.  From the previous context (verse 15) we see that the disciples were with Him.  Verse 28 tells us that Peter was there, which implies that the rest of the disciples were there as well.  And verse 31 tells us the Jesus took the disciples aside to speak to them privately, which confirms that the disciples were there.  Mt 19:23-25 confirms that this was said to the disciples.



(2)  The fact that Jesus had to take the disciples aside to speak to them suggests or implies that others were listening as well.  These ‘others’ could involve the contingency of Pharisees that were always following Him and waiting for Him to say or do something wrong, and the crowds that followed as they journeyed to Jerusalem.  It likely that there was a mixture of both these possibilities.


b.  What did they hear?  They heard Jesus’ explanation that “It is easier for a camel to enter through the opening of a needle than for a rich man to enter the kingdom of God.”

2.  “‘And so who is able to be saved?’”

a.  The disciples react to Jesus’ explanation with total astonishment and disbelief.  They are confused and confounded by His words, because the reigning belief in Judaism was that the rich were blessed by God with riches because they were worthy of blessing.  And if they were worthy of blessing, then they were worthy of being first in being saved.  Their blessing of wealth was proof positive of their salvation.  With this as their mindset, to hear that it was virtually impossible for a rich person to be saved, Jesus had just turned their preconceived notion upside down.


b.  Therefore, if the rich, who are most able to be saved are almost impossible to save, then what chance do the disciples have of being saved.  The disciples have nothing to show that God has blessed them with salvation, unlike the rich, who have their riches to prove that God has and continues to bless them.  With this erroneous thinking, it is no wonder they are shocked and confused by Jesus’ proverbial analogy.  If the eye of the needle is what the rich have to go through, then the space between atoms is what the disciples have to get through.  They see no hope of being saved.  If the rich aren’t saved, then it is impossible to be saved as far as they are concerned.


c.  Erroneous assumptions lead to erroneous conclusions.  This is especially true in theology.  Wherever you find false doctrine you will find an erroneous presupposition or erroneous assumption.

3.  Commentators’ comments.


a.  “Wealth was assumed to be mark of divine favor, not a hindrance to salvation.”


b.  “The disciples interpret Jesus’ remark that the rich will find it impossible to enter the kingdom to mean that everyone will find it impossible to enter.  The reason for this conclusion is that wealth was seen as blessing from God.  If those who were so blessed are excluded, who can get in?  Τίς (who) is general, so the premise and implications of Jesus’ remark is that it is not just rich people who are in trouble, but all people.  The question is more important than who asked it.  It is also important to note that entry into the kingdom is equated with salvation.  In effect, the disciples are asking, ‘Is there any hope for anyone?’  Jesus will have a clear answer to the dilemma in the next verse.”


c.  “The disciples were shocked when Jesus announced that it was difficult for rich people to be saved.  They were Jews and the Jews believed that riches were a mark of God’s blessing. ‘If rich people can’t be saved,’ they reasoned, ‘what hope is there for the rest of us?’”


d.  “The disciples were dumbfounded.  They had the mistaken impression, like the Pharisees, that wealth was a sign of God’s blessing.  If a person such as the ruler could not be saved, ‘Who then can be saved?’”


e.  “The disciples believed in a kind of ‘prosperity gospel’ taught by rabbis who used Old Testament passages to equate God’s blessing with material prosperity and taught that the rich could build up future merit and reward for themselves by giving to the poor.  To the Jewish mind it was inconceivable that riches could be a barrier to the kingdom.”
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