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 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the comparative use of the predicate nominative neuter singular adjective EUKOPOS, which means “easier.”
  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which views the entire state of being as an unchanging fact.


The active voice indicates that a camel going through the eye of a needle produces the action of being easier than something else.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative subject (or adverbial accusative of reference) of the infinitive the feminine singular noun KAMĒLOS, which means “for a camel.”  (“The suggestion that Greek word kámēlon (‘camel’) should be read kámilon (‘cable, rope’) lacks any serious basis and is disregarded by most scholars.”
)   This is followed by the preposition DIA plus the adverbial genitive of place from the neuter singular noun TRĒMA with the genitive of identity (or possessive genitive) from the feminine singular noun BELONĒ, meaning “through the opening/hole/eye of a needle.”
  Then we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that a camel produces the action.


The infinitive functions like a finite verb in the accusative-infinitive construction.

“For it is easier for a camel to enter through the opening of a needle”
 is the comparative use of the conjunction Ē, meaning “than” plus the accusative of general reference from the masculine singular use of the adjective PLOUSIOS, meaning “for a rich man.”  Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “into the kingdom of God.”  Finally, we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that a rich man produces the action.


The infinitive functions like a finite verb in the accusative-infinitive construction.

“than for a rich man to enter the kingdom of God.’”
Lk 18:25 corrected translation
“For it is easier for a camel to enter through the opening of a needle than for a rich man to enter the kingdom of God.’”
Mk 10:25, “It is easier for a camel to go through the eye of a needle than for a rich man to enter into the kingdom of God.”

Mt 19:23, “And Jesus said to His disciples, ‘Truly I say to you, it is hard for a rich man to enter the kingdom of heaven.’”

Explanation:
1.  “For it is easier for a camel to enter through the opening of a needle”

a.  Jesus continues with an explanation to His disciples (see the other gospel versions of this same story that both say that this was said to the disciples and not to the young ruler).


b.  This saying has two interpretations: (1) it is either literal and means exactly what it says; or (2) it is figurative and refers to a camel entering through a small door in a city gate at night, which was called ‘the eye of a needle’.  The figurative interpretation of this saying can only be traced back to the 9th century A.D.  The literal interpretation goes back to the Babylonian Talmud (written between 200-500 A.D.), which may have taken its sayings from the influence of biblical writers.  “Lagrange cites this [figurative] view as early as the fifteenth century (by a writer named Poloner), while Gundry [a Modern day scholar] traces it back to Theophylact in the eleventh century, and Schweizer to an unnamed commentator in the ninth century.”
  France says this view was popularized in the 19th century by preachers and goes on to say, “‘There is not the slightest shred of evidence for this identification.  This door has not in any language been called the needle’s eye, and is not so called today.’ [quoting G.N. Scherer, writing in the nineteenth century].  But worse than the lack of evidence for this conjecture is its effect in actually undermining the point of the proverb.  That which Jesus presented as ludicrously impossible is turned into a remote possibility: the rich person, given sufficient unloading and humility, might just possibly be able to squeeze in.  That was not what Jesus’ proverb meant, and it was not how the disciples understood it (verse 26).”


c.  Most Modern scholars accept the literal interpretation of the proverb.  Here are a couple of examples (with many more in the Commentators Comments below.



(1)  “The idea of applying ‘the needle’s eye’ to small gates seems to be a modern one; there is no ancient trace of it.  The Lord’s object in the statement is to express human impossibility and there is no need to endeavor to soften the difficulty by taking the needle to mean anything more than the ordinary instrument.  Mackie points out (in Hastings’ Bible Dictionary) that ‘an attempt is sometimes made to explain the words as a reference to the small door, a little over 2 feet square, in the large heavy gate of a walled city. This mars the figure without materially altering the meaning, and receives no justification from the language and traditions of Palestine’.”



(2)  “The eye of a needle, we are sometimes assured, is a metaphor; the reference is to a small opening giving independent access or egress through a much larger city gate.  Visitors are sometimes shown such a small entrance in one of the city gates of Jerusalem or another Eastern city and are told that this is what Jesus had in mind.  If a man approaches the city gate on camelback when it is closed, he can dismount and get through the small entrance on foot, but there is no way for a camel to do so, especially if it is loaded; it must wait for the main gate to be opened to let it through.  Even if a small camel, unloaded, tried to get through the small entrance, it would be in danger of sticking halfway.  It is ordinarily impossible for a camel to get through such a narrow opening, but not so ludicrously impossible as for anyone to try to get it through the eye of a needle.  But this charming explanation is of relatively recent date; there is no evidence that such a subsidiary entrance was called the eye of a needle in biblical times.”


d.  Can a camel go through the literal eye of a sewing needle?  No, it is impossible and will always be impossible.  
2.  “than for a rich man to enter the kingdom of God.’”

a.  So is Jesus saying that it is impossible for a rich person to be saved?  No.  But He is saying that it is impossible for a rich person to be saved if he or she is trying to buy their way into heaven with ‘good works of charity’ or if money is their ‘god’.  A rich person can be saved and is saved, when they trust in Christ for their eternal salvation rather than trusting in what they are doing or trust in their wealth to protect them.

b.  Let’s look at this saying from another perspective.  Assume that the ‘kingdom of God’ refers to just the millennial reign of Christ.  Do rich people enter the millennial reign of Christ?  No, by the end of the Great Tribulation no one on earth is wealthy.  All wealth has been destroyed.  All believers have been persecuted to the point they have no wealth because they don’t have the mark of the beast, which means they could not conduct any business.  They have been wiped out financially.  And since only believers enter the millennial reign of Christ and all believers have been destroyed financially, it is impossible for a rich man to enter the kingdom of God.

c.  Let’s look at the kingdom of God another way.  Let’s assume that the kingdom of God refers to the eternal state of the new heaven and new earth.  Will believers become rich during the millennial reign of Christ?  Yes, absolutely.  However, since the present heavens and earth will be destroyed at the end of the human history, so will all the wealth of believers on earth.  The only wealth that any believer will have will be the wealth created by God for the new heavens and new earth.  Therefore, no believer will enter the new heavens and new earth with wealth they have accumulated prior to that time.  Therefore, no ‘rich person’ will enter the kingdom of God of the eternal state.

3.  Commentators’ comments.


a.  “This was a proverbial expression for a thing very unusual and very difficult.  Lightfoot [a 19th century English commentator] quotes several examples: from the [Babylonian] Talmud, where it says ‘They do not show a man a palm-tree of gold, nor an elephant going through the eye of a needle.’  Another example is given, where Rabbi Sheshith answered Rabbi Areram, disputing with him, and asserting something that was incongruous of him, and said, ‘Perhaps you are one of these, who can make an elephant pass through the eye of a needle.’”


b.  “Jesus is using a typical oriental image to emphasize the impossibility of something by way of violent contrast.”


c.  “It is erroneous to try to take ‘through the eye of a needle’ figuratively. There is no reference to a narrow gate in the city walls.  In the Koran we have the threat: ‘They shall not enter into Paradise until a camel goes through the eye of a needle.’”


d.  “Jesus, of course, means by this comparison, whether an eastern proverb or not, to express the impossible.  The efforts to explain it away are jejune [dull] as a gate of entrance for camels which recognized stooping, etc.  All these [false explanations] are hopeless, for Jesus pointedly calls the thing ‘impossible’ (verse 26).  The Jews in the Babylonian Talmud did have a proverb that a man even in his dreams did not see an elephant pass through the eye of a needle.  The Koran speaks of the wicked finding the gates of heaven shut ‘till a camel shall pass through the eye of a needle’.  But the Koran may have got this figure from the New Testament.  The word for an ordinary needle is rhaphis, but, Lk (18:25) employs belonē, the medical term for the surgical needle not used elsewhere in the N.T.”
  Luke’s use of this medical word for a needle confirms without question in this parallel passage that Mark and Matthew were not referring to a small door in a city gate that let camels through at night after the city gate was closed.  That interpretation came about in the 11th century.


e.  “The Greek of Mt 19:24 and Mk 10:25 speaks of a needle that is used with thread, and Lk 18:25 uses the medical term for the needle used in surgical operations.  It is evident that the gate is not meant, but the tiny eye of a sewing needle.  This was probably a current proverb for the impossible.  It is therefore impossible for anyone whose love for wealth keeps him from trusting Jesus Christ as Savior, to be saved.”


f.  “The humorous comparison employs a memorable Jewish proverb to depict the impossible.  It is easier by comparison for a camel, the largest animal in Palestine at that time, to go through the eye of a common sewing needle (the smallest opening) than for a rich man who trusts in his riches to enter God’s kingdom.”


g.  “Jesus’ metaphor about the camel going through the eye of the needle has some precedents in early Judaism, in which we find phrases about an elephant going through the eye of a needle.  This aphorism [saying] is not to be rationalized by some reference to a nonexistent needle gate in the city of Jerusalem (As a note in a ninth-century commentary on Mark once suggested).  Some later scribes actually altered KAMĒLOS to KAMILOS, the latter meaning ‘rope,’ in hopes of making a deliberately hyperbolic remark seem less outlandish.  Jesus is contrasting the largest animal and the smallest hole that an early Jew in Israel would likely think of.  The point is that salvation is not obtainable through even strenuous human effort, trying to squeeze into God’s dominion.”


h.  “Jesus’ words are neither a universal command for all disciples nor a critique of wealth per se, but a warning about the spiritual danger wealth poses to the hearts of the rich and the implications of this for membership in the kingdom.  Other interpretations of ‘the eye of the needle’ have been suggested in order to make Jesus’ words less harsh.  (1) It was a narrow gorge.  (2) It was one of the gates in the walls of Jerusalem.  Both views lack supporting evidence.”


i.  “This image reflects a Jewish figure of speech for doing something impossible (a large animal going through a needle’s eye).  The saying, a hyperbole, refers to a literal needle.  (Those who think Jesus refers here to a gate in Jerusalem called the ‘eye of a needle’ are mistaken, because that gate was built in medieval times.)”


j.  “Luke’s word for ‘needle’ differs from that in Matthew and Mark, and denies the suggestion that this indicated the ‘needle’s eye’ gate, a gate in the wall of Jerusalem that was barely large enough to admit an unladen camel, and then only if it knelt and was shoved through the small opening.  That our Lord’s description involved the absolutely impossible, not the barely possible, is borne out by the disciples’ astonished response.  Jesus clearly indicated a sewing needle and the disciples recognized the impossibility of the position He called for.”


k.  “The humorous picture of a camel trying to get through the eye of a needle means, as the disciples rightly discerned, that it is not simply hard but impossible for a rich person to be saved.  The answer lies in recognizing that the humanly impossible is possible for God.  Salvation is not earned, either by wealth or by poverty; the kingdom of God overturns all human valuations and possibilities.  The romantic idea that the eye of the needle was the name of a narrow gate in the city wall has no historical foundation.  The picture is deliberately grotesque.”


l.  “The idea that the eye of a needle, referred to here, was a small gate through which a camel could enter only on his knees is without warrant.  The word for needle refers specifically to a sewing needle.  Furthermore, Jesus was not talking about what man considers possible, but about what seems to be impossible.  With man it is impossible for a camel to go through the eye of a sewing needle.”


m.  “There is no convincing evidence that the expression ‘eye of a needle’ in Mt 19:24 and Lk 18:25 is a figurative name for a narrow gate.  The reference to a camel passing through the eye of a needle is a case of rhetorical hyperbole, that is to say, a purposeful exaggeration to point out the extreme difficulty of the event referred to.”


n.  “Jesus makes a comparison to describe the rich ruler’s plight: it is easier for a camel to go through the eye of a needle than for a rich person to come into the kingdom. The camel is the largest animal in Palestine, while the eye of a needle is one of the smallest items a person might deal with on a daily basis.  It is not surprising that alternatives have been offered for this image: (1) the ‘eye of the needle’ was perhaps the name of a small city gate through which a camel could barely fit; (2) many church fathers (e.g., Origen and Cyril) thought that κάμηλος would have been pronounced κάμιλος (kamilos), thus indicating a ship’s cable or rope.  These alternatives only blunt the rhetorical image and weaken the point to the level where shock is not an explainable response.  The point of the hyperbolic, seemingly silly illustration is clear: it is impossible for rich people on their own strength to gain entry into the kingdom.  And the young ruler’s sadness vividly illustrates the proverb.  Wealth can shrink the door of the kingdom down to an impassable peephole.  The self-focused security of the wealthy is a padlock against kingdom entry.  The remark is shocking to Jesus’ listeners, who assume that at least some of the wealthy will be first in line to receive God’s blessing (verse 26).  Each of the Synoptic writers uses a different hapax legomenon (single use of a word) to indicate the hole in the needle: Luke has τρῆμα; Matthew has the slightly more descriptive τρύπημα to indicate something that is bored (which shows that the needle is made of wood or some other substance that could be carved); Mark has τρυμαλιά.  While this interesting difference does not change the image, it may indicate that this was a popular story that circulated in various forms.”


o.  “We do our souls a disservice if we water down Jesus’ words by imagining that “the eye of a needle” refers to a diminutive portal in the wall of Jerusalem that required one to stoop low to enter the city. There simply is no evidence for this. Likewise, there is no linguistic or cultural evidence for “camel” referring to a kamel rope. The Babylonian Talmud contains quotations regarding elephants passing through the eye of a needle—illustrations of impossibility. Jesus’ reference to a camel, the largest beast in Palestine, being thrust through a needle’s eye, humps and all, was readily understood as a humorous illustration of the impossible.  Jesus categorically says it is impossible for a man or woman who trusts in riches to get into Heaven.”
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