John 1:1
Luke 18:19



 is the transitional use of the postpositive conjunction DE, meaning “Then,” indicating a change in speakers and continuation of the action.  (“Frequently to indicate change of speaker, e.g. Mk 15:12–14; Lk 18:19–23; 20:3–5; 22:33–34.”
)  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the rich young ruler.  With this we have the nominative subject from the masculine singular article and proper noun JĒSOUS, meaning “Jesus.”

“Then Jesus said to him,”
 is the interrogative adverb TIS, meaning “Why?,”
 followed by the double accusative of the person (and direct object) from the first person singular personal pronoun EGW, meaning “Me.”  Then we have the second person singular present active indicative from the verb LEGW, which means “to say; to call.”


The present tense is a descriptive present for what is now occurring.


The active voice indicates that the ruler produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the double accusative of the thing from the masculine singular adjective AGATHOS, meaning “good.”

“‘Why do you call Me good?”
 is nominative subject from the masculine singular negative cardinal adjective OUDEIS, meaning “No one.”  Then we have the predicate nominative from the masculine singular adjective AGATHOS, meaning “good.”  The nominative subject and predicate nominative without a verb indicates the deliberate omission or ellipsis of the verb EIMI, meaning “to be: [is].  Then we have the combination of the first class conditional particle EI and the negative MĒ, meaning “except.”  This is followed by the predicate nominative from the masculine singular cardinal adjective HEIS, meaning “alone.”
   Finally, we have the predicate nominative from the masculine singular article and noun THEOS, meaning “God.”

“No one [is] good except God alone.”
Lk 18:19 corrected translation
“Then Jesus said to him, ‘Why do you call Me good?  No one [is] good except God alone.”
Mk 10:18, “And Jesus said to him, ‘Why do you call Me good? No one is good except God alone.’”
Mt 19;17a, “And He said to him, ‘Why are you asking Me about what is good?  There is only One who is good;…’”

Explanation:
1.  “Then Jesus said to him,”

a.  Luke continues the story with a transition to Jesus’ reply to the rich young ruler.


b.  Some commentators say that Jesus’ question is critical of the young man.  That in some way the Lord is censuring and reprimanding him for calling Him ‘good’.  That is an impossible position to take based upon Mark’s description in Mk 10:21, “Looking at him, Jesus felt a love for him and said to him,...”  The Lord had total compassion for this young man and wanted him saved as much as He wanted us saved.  No way is Jesus being critical of the young man.  Jesus asks him a question to stimulate his thinking.  This is what all Jesus’ questions were designed to do.  This question is no different.
2.  “‘Why do you call Me good?”

a.  Jesus then asks a counter question to the young man in order to get him to think about the implications of what he has just said.  The young man has just called Jesus, “Good Teacher.”  The use of the word “good” in addressing people in Jewish society was typically reserved in reference to God, since their Scriptures say, “there is none who does good,” Ps 14:1c.


b.  If God is the only one who is ‘good’ and the young man has called Him ‘good’, then is the young man recognizing and acknowledging that Jesus is divine.  And if He is divine, then He can be none other than the Son of God incarnate.


c.  On the other hand, if Jesus is not God, then why is young man kneeling at his feet, calling a title reserved for God alone, and begging for the answer to how to obtain eternal life, which only God can give?


d.  Therefore, the young man must immediately consider His position and his words.  If he is acting like Jesus is God and speaking as if Jesus is God, then is Jesus not God?  Therefore, in effect, Jesus is really asking the young man to reflect for a moment and determine whether or not he believes that Jesus is God.  Because if Jesus is God, then He must be the Messiah.  And if Jesus is the Messiah, then the young man must put his faith, trust and confidence in Him for eternal life.

3.  “No one [is] good except God alone.”

a.  The Lord continues with a thought-provoking statement.  No person is good except God alone.  That certainly includes all of mankind, since “All have sinned and fallen short of the glory of God.”  From the fall of Adam to the corruption of the entire human race through the imputation of Adam’s original sin to every person at birth, we are all sinners and none of us can be called ‘good’.


b.  God alone is worthy of being called “Good.”  Only God has perfect righteousness, perfect integrity, perfect virtue, and therefore, perfect goodness.


c.  So again, Jesus is challenging the young man’s thought process.  “If God alone is good, and you call Me good, then logically am I not God?  And if I am God, then should you not trust Me for your eternal life?”  The answer to the man’s question is standing right before Him and the young man is already halfway to salvation.  All he has to do is to take the final step of believing in Christ.


d.  This statement by Jesus raises a fascinating side issue related to the angelic conflict.  If no one, no person, no living being is good except God alone, then does this include the elect angels?  Were all the angels corrupted in Satan’s fall?  Did the elect angels believe in Jesus for their salvation?  Are we mirroring exactly what happened in the angelic history?  Did the elect angels have to believe something about God in order to become elect?  Were all the angels at some point ‘not good’, since no one (no angel) is good except God?  There is no Scripture to support the idea that all angels fell, and then some became elect.  But we still have no answer to whether or not all the angels are included in Jesus’ statement.

4.  Commentators’ comments.


a.  “The young ruler was probably sincere and not using mere fulsome compliment, but Jesus challenges him to define his attitude towards Him as was proper.  Did he mean ‘good’ in the absolute sense as applied to God?  The language is not a disclaiming of deity on the part of Jesus.”


b.  “Jesus begins by dealing with the ruler’s address of him as ‘good.’  Jesus’ rejection of this ascription [this is a false assumption; Jesus is not rejecting that ‘good’ is being ascribed to Him; Jesus cannot reject what is true about Himself; for that would make Him a liar!  False assumption leads to false conclusion.  There is no rejection here.] has caused no lack of comment in the interpretive tradition. What does his rejection mean?



(1)  Jesus presses the implications of such a remark, in effect saying, ‘Realize that if you call me good, you are calling me God’.  If this was Jesus’ intention, it is certainly a veiled proclamation.  [It is veiled because the Jewish authorities were hanging on Jesus’ every word in order to have some excuse to kill Him.  Much of what He said about Himself was veiled and with good reason.]



(2)  Jesus saw his role as pointing people to God through him, rather than drawing exclusive attention to Himself.  [That He was drawing exclusive attention to Himself is another false assumption.  “I and the Father are one” refutes this false assumption completely.]



(3)  Jesus rejects the ruler’s attempt at flattery [another false assumption that the man was trying to flatter Jesus; nothing the context asserts this].  This is partially correct [no it is not] in that Jesus does intend to shock the ruler into considering his words.



(4)  Jesus wants the ruler to focus on God and His will so that he will be genuinely responsive to God.  This explanation is the most contextually satisfying, since 18:20 goes on to cite God’s commandments.  If the ruler desires to truly follow God, then he should respond to the one who brings His teaching.  The point is to shock the ruler.  He has attempted to honor Jesus, but he needs to recognize that ‘good’ is a relative term except when applied to God.  If the teacher is good, then one should follow the teacher’s instruction.  Also, being good is not sufficient for attaining eternal life, God must supply it.


Jesus’ statement that God alone is good is designed to describe God’s unique holiness and righteousness.  Such declarations are common in the OT, and Jesus is here asserting God’s absolute goodness.”


c.  “Our Lord asked the young man what he meant, for if he really believed that Jesus was “good,” then he had to confess that Jesus was God.  By asking this question, our Lord was not denying His deity but affirming it.  He was testing the young man to see if he really understood what he had just said.”


d.  “Jesus was implying that if He were truly good, then it would be because He is God.  This, then, is another of Jesus’ claims of deity.”


e.  “In comparison with Lk 10:25, the one added element in the ruler’s question is the modifier, ‘good,’ and it is to this that Jesus takes offense.”
  Jesus wasn’t offended by being called what He really was.  This comment is garbage.

f.  “Before answering his question, Jesus took him up on his use of the epithet ‘good.’  A word that in its proper sense belonged to God alone should not be used lightly as a mere expression of courtesy, and Jesus suspected that it was simply as a polite form of address that the man used it.”


g.  “Without denying that He Himself is good, Jesus reminds the man of the standard Jewish conception of God’s goodness (others could be good, but no one compared with God).”


h.  “Jesus therefore reminded him that only God is good and thus started working to bring him to faith in Himself as the Son of God.  Jesus played on the word ‘good’ to bring this man to a realization of His deity.”


i.  “Jesus asked if the man really knew what he meant by addressing him as good.  This word should be reserved for God only.  Jesus was not denying his own position as the Son of God, which would not have been obvious to the man; He was trying to avoid empty flattery.”


j.  Jesus responded graciously.  God has an exclusive claim on goodness.  No man can make such a claim in himself.  That is why in Jesus’ day it was a breach in religious decorum to call Jesus ‘good teacher.’  There is not one example in the Talmud of a rabbi being addressed as ‘good.’  So was the ruler’s use of ‘good’ casual, thoughtless flattery?  Or was it simply the poverty of his moral perception?  Or was the ruler breaking decorum to voice what he sensed in his heart?  Whatever the answer is, Jesus used the occasion to do some metaphysical probing so the man would reflect upon his own soul.  Jesus’ question and statement is a challenge to reflect on Jesus’ ministry as it related to God as the only truly good person in existence.  If the ruler could see this level of goodness in Jesus’ ministry, he would realize that the kingdom of God was present.  ‘Think, man!  If I am good, and if only God is good, then who am I, and what am I doing?  Think!’”


k.  “The mans’ ultimate refusal to obey the ‘good teacher’ shows that he did not really take His goodness seriously, and therefore he could be criticized for using the word in an empty fashion.”


l.  “The question of Jesus aims to make this ruler think of what he means by the word.  Jesus tells this ruler to pause and consider what ‘good’ really means.  The man is led to look at Jesus in a new way, to consider that Jesus may, indeed, be God.  In an exceedingly simply way the ruler is lead to look upon Jesus in the true light as the One who bestows salvation, that is, as Himself being God.”
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