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 is the continuative of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb EPERWTAW, which means “to ask; to put a question to someone.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a certain ruler produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the indefinite pronoun TIS and the noun ARCHWN, meaning “a certain ruler.”  With this we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present for what was occurring at that moment.


The active voice indicates that a certain ruler produced the action.


The participle is circumstantial.

“And a certain ruler asked Him, saying,”
 is the vocative masculine singular from the noun DIDASKALOS, meaning “Teacher” plus the vocative masculine singular adjective AGATHOS, meaning “Good.”

“‘Good Teacher,”
 is the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what?”  Then we have the nominative masculine first person singular aorist active participle of the verb POIEW, which means “to do.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the ruler produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “After doing.”

This is followed by the accusative direct object from the feminine singular noun ZWĒ and adjective AIWNIOS, which means “eternal life.”  Finally, we have the first person singular future active indicative from the verb KLĒRONOMEW, which means “to inherit.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the ruler will produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information. 

“after doing what will I inherit eternal life?’”
Lk 18:18 corrected translation
“And a certain ruler asked Him, saying, ‘Good Teacher, after doing what will I inherit eternal life?’”
Mt 19:16, “And someone came to Him and said, ‘Teacher, what good thing shall I do that I may obtain eternal life?’”

Mk 10:17, “As He was setting out on a journey, a man ran up to Him and knelt before Him, and asked Him, ‘Good Teacher, what shall I do to inherit eternal life?’”

Lk 10:25, “And a lawyer stood up and put Him to the test, saying, ‘Teacher, what shall I do to inherit eternal life?’”
Explanation:
1.  “And a certain ruler asked Him, saying,”

a.  Luke continues with a story reported by both Matthew and Mark as well.  This is the story of the rich, young ruler.  Matthew leaves out the title “Good,” but Mark includes it.  Thus we can safely assume that Luke is following Mark’s version of this event.  Mark adds the detail that this ruler ran up to Jesus as Jesus was setting out on a journey.  This journey was another leg in His final trip to Jerusalem to be crucified.  All three gospel writers agree that Jesus was addressed by the title “Teacher” or as the Aramaic spoken by this Jewish ruler would have been Rabbi, which means “Teacher.”  All three evangelists also agree on the question that it ask, especially since this is the most important question that any man in the history of the world could possibly ask God.


b.  Mark adds one more critical detail that tells us the mental attitude of this ruler.  The man knelt before Jesus after running up to Him and while asking his question.  The man came with a mental attitude of genuine humility.  He was not trying to trap the Lord by asking this question as so many other rulers of the Jews had attempted.  The man was genuinely concerned about his eternal life and didn’t care about what the other rulers thought of him paying homage to Jesus as deity.


c.  Being a ruler (assuming he was a Jew rather than a Gentile, since in Matthew and Mark’s accounts he tells the Lord that he has kept all the commandments from his youth) he could have either been a Sadducee, since this sect of the Jews was the ruling class in Jerusalem and controlled the high priesthood (however, this is unlikely since he believes in eternal life, which means he believes in resurrection, which the Sadducees did not believe in) or he could have been a Herodian, since Herod Antipas ruled Galilee and Perea, where Jesus was likely traveling at this time.  It is also possible that he was a ruler in the Pharisee religious sect.


d.  The man is polite, respectful, humble, desperate to have an answer, and teachable.  He is an excellent candidate for eternal salvation.

2.  “‘Good Teacher,”

a.  The ruler addresses Jesus with the title “Good Teacher,” following Mark’s appellation.  He sincerely believes that Jesus is a good person (in contrast to Jesus’ enemies) and recognizes that Jesus is a teacher.  However the Jews referred to their teachers as Rabbi, meaning ‘Master, Lord’.  They never called a Rabbi a ‘teacher’.  No one ever questioned the fact that Jesus was an excellent teacher.  His enemies questioned His teaching, but not how well He could teach.


b.  Jesus was a good person and a good teacher.  There has never been a better person or a better teacher.


c.  The ruler is not being derisive or sarcastic by the use of this title, and he is not denigrating Jesus by not calling Him “Lord.”  The man speaks with all the best of intentions.  The fact that he ran and knelt before Jesus proves this.

3.  “after doing what will I inherit eternal life?’”

a.  This is the Greek word order and exact meaning of the question.  To translate the phrase “What shall I do to inherit…” mistranslates the finite verb ‘inherit’ as an infinitive and translates the participle ‘do’ as a finite verb—the exact opposite of the actual construction.  The meaning ends up being the same, but it loses the emphasis of having to work for salvation as the important preconceived notion of this ruler.


b.  The phrase “after doing what” begins the question and emphasizes what this man believed was necessary for eternal life.  Something had to be done by him to obtain eternal life.  In effect, his thinking, reflected in his words, is: “I must do something to obtain eternal life, but what is it?”  Like most of his contemporaries, he believes that some sort of doing is necessary to please God.  He doesn’t think of eternal life as a free gift from God on the basis of faith alone in the Messiah.  He presumes, as he has been taught by others, that he must do something special for eternal life.  He is very much like the rich, young ruler, and the older brother in the prodigal son story, and others exemplified in the Gospels.


c.  The man believes in eternal life.  Thus he is probably not a Sadducee, since they did not believe in resurrection, and therefore, could not believe in eternal life; for there can be no eternal life without a resurrection from the dead.  Not only does he believe in eternal life, but is certain that Jesus knows what that thing is that he must do to obtain it.  The man wants to be saved and is certain that Jesus has the answer to eternal salvation.  At this point, the man believes Jesus has the answer to eternal life, but does not yet believe that Jesus is the answer.


d.  The man also recognizes that eternal life is the inheritance of the children of God; for children inherit from their parents, and this man wants to become a child of God, so that he can inherit.  In order to become a child of God and inherit eternal life, this man will have to have that child-like faith just mentioned by Jesus in the previous story by Luke.  We see how Luke is tying together the threads of gospel to present the tapestry of eternal salvation.  Each story is a thread that builds to the grand climax.

4.  Commentators’ comments.


a.  “This young man probably thought that by some one act he could obtain eternal life.  Plummer observes that no Jewish rabbi was called ‘good’ in direct address.  The question of Jesus will show whether it was merely fulsome flattery on the part of the young man or whether he really put Jesus on a par with God.  He must at any rate define his attitude towards Christ.”


b.  “Luke alone tells us that the man is a ruler.  Luke’s use of ‘ruler’ is important, for he often uses this term to describe rulers of the Pharisees.  Luke refers to such rulers six times in his Gospel (8:41; 14:1; 23:13, 35; 24:20) and eleven times in Acts, often as part of the leadership that stands opposed to Jesus.  This man is probably not a synagogue ruler, who would be an older man, since Mt 19:20, 22 tells us that he is young.  He is probably an influential wealthy man or civic leader who may have been known for his piety.  If so, Jesus is confronted not by a religious leader but by one of the leading men of society, a respected layperson.  The ruler addresses Jesus as a good teacher, a description used in Judaism of a good person.  Jesus’ rejection of the title in the next verse has more to do with the motive with which it was offered than that it was said, since it appears that the ruler was trying to flatter Jesus.  The question matches almost word for word the lawyer’s question in Lk 10:25.  The ruler is asking, ‘How can I be sure I’ll be saved in the final resurrection?’  This is a basic soteriological question not referring to reward for service but to the eternal life that comes from being God’s child.”


c.  “The rich young ruler may be the only man in the Gospels who came to the feet of Jesus and went away in worse condition than when he came.  And yet he had so much in his favor!  He was moral and religious, earnest and sincere.  Yet he refused to follow Jesus Christ and instead went his own way in great sorrow.  In spite of the fact that he came to the right Person, asked the right question, and received the right answer, he made the wrong decision.    The rabbis were called ‘Master’, but it was most unusual for a rabbi to be called ‘good.’  The Jews reserved the word good for God (Ps 25:8; 34:8; 86:5; 106:1).”


d.  “A certain ruler (who was very wealthy, verse 23) came to Jesus to talk about how to inherit eternal life.  This man was perhaps a member of the Sanhedrin or perhaps an official in a local synagogue.  ‘To inherit eternal life’ meant to enter the kingdom of God.  The man wanted to know what actions (what must I do) would make him right with God.”


e.  “’Teacher’ is a title of respect in the Lukan narrative, and is often used by those outside the circle of Jesus’ followers who hope to learn from or receive something from Jesus.  One element in the ruler’s question is the modifier, ‘good,’ and it is to this that Jesus takes offense.”
  It is an assumption that Jesus takes offense at the title ‘good’.  Jesus’ counter question ‘Why do you call Me good?’ is designed to make the rich young ruler think and consider for himself whether or not Jesus is really God, which is the critical issue in this exchange.  If Jesus is God, then the young man must believe in Him or forget about eternal life.

f.  “To ‘inherit eternal life’ meant to share in the life of the coming world, the life of the kingdom of God.”


g.  “The subject of this story was a young Sanhedrin member [an assumption], a ruler who had been convicted by Jesus’ teachings.  The man’s thinking was clear, for he recognized that the ultimate issue for every man is eternal life, not the earthly Kingdom of Heaven for which the majority of Jews hankered.  He recognized, too, that his observance of the Mosaic Law and Jewish tradition, thorough as it had been, was inadequate to ensure eternal life for him.  So this young man sought out Jesus, addressing Him as a man, ‘Good teacher’.  Jesus reminded him that only God is good and thus started working to bring him to faith in Himself as the Son of God.  Jesus played on the word ‘good’ to bring this man to a realization of His deity, and used the commandments to bring him to a realization of his spiritual need (Gal 3:24) so that he could be justified by faith.  Had he recognized Jesus as God his search for eternal life would have been over.”

h.  “In contrast to the little children, the rich ruler in the passage we will now examine was the opposite of a helpless babe.  He had ‘great wealth’ and the clout that went with it (Lk 18: 23; cf. Mt 19:22).  He was powerful and affluent.  Evidently this ruler (probably a civil magistrate) had watched Jesus and he was positively attracted to Jesus.  He had also heard Jesus’ enigmatic words about receiving the kingdom ‘like a little child’ and was further drawn to the Savior.  The ruler was a sensitive man with unusual openness.  Unlike the Pharisee who earlier had asked the same question (Lk 10:25), he was not testing Jesus.  He truly wanted to know what to do.  As we shall see, though he meticulously observed the Law, he evidently had found no assurance of eternal life.  He assumed that some additional generous action, some great sacrifice, would secure his highest good.  And he was willing to do it.  He had always been able to pay for what he had in this life, and he was quite prepared to do so now.  But there is a subtle negative here, because the ruler’s question assumed that he had the inner power to do whatever was required and that he was intrinsically good.  No doubt, he was ‘good’ when compared to most men.”


i.  Lenski writes the following about eternal life, which contradicts so many passages in Scripture, that I don’t even want to comment on this blasphemy: “This life is ‘eternal’, going on through the eons unaffected by temporal death, which only transfers this life into the heavenly world [so far so good].  It may be lost, and it ceases in us when we wickedly and willfully cut ourselves off from its divine source, Christ.”  We don’t have the power to lose our eternal life, just as we don’t have the power to provide it.  It is sealed by the Holy Spirit at salvation.  How then can it be unsealed?  It is reserved in heaven by God.  How then can we unreserved it by anything we do?  Are we able to undo the works and promise of God?  I think not.
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