John 1:1
Luke 18:17


 is the asseverative particle AMĒN, meaning ‘truly’, “always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  

“Truly I say to you,”
 is the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle AN, which together mean “whoever.”  Then we have the negative adverb MĒ, meaning “not” plus the third person singular aorist deponent middle subjunctive from the verb DECHOMAI, which means “to receive, welcome or accept.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action. 


The subjunctive mood is a potential subjunctive, which indicates the possibility or probability of the action taking place.

Then we have the accusative direct object from the feminine singular article and noun BASILEIA with the possessive genitive of genitive of identity from the masculine singular article and noun THEOS, meaning “the kingdom of God.”  Next we have the comparative use of the conjunction HWS, meaning “as, like.”  This is followed by the predicate nominative from the neuter singular noun PAIDION, which means “a little child.”

“whoever does not receive the kingdom of God like a little child”
 is the double negative OU and MĒ, which together means “absolutely not.”  Then we have the third person singular aorist active subjunctive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a futuristic aorist, which views the will action in its entirety as a fact.


The active voice indicates that anyone who does not receive the kingdom of God like a child produces the action.


The subjunctive mood is a subjunctive of emphatic negation.

Finally, we have the preposition EIS plus the accusative of place from the third person singular personal use of the intensive pronoun AUTOS, meaning “into it” referring to the kingdom (the feminine singular noun).

“will absolutely not enter into it.’”
Lk 18:17 corrected translation
“Truly I say to you, whoever does not receive the kingdom of God like a little child will absolutely not enter into it.’”
Mk 10:15, “Truly I say to you, whoever does not receive the kingdom of God like a child will not enter it [at all].”
Explanation:
1.  “Truly I say to you,”

a.  Jesus, once again, uses the phrase that indicates what follows is a statement of absolute, eternal truth.  We have seen this phrase over and over again before the Lord makes a dogmatic declaration of absolute truth that He expects His disciples and critics to never forget.


b.  In this instance He is speaking from inside a house to His disciples outside the house who are attempting to get parents to take their little children and leave Jesus alone.  The Lord is using this situation as an illustration to teach the most critical issue in how a person is saved from the lake of fire.  Because eternity in the lake of fire is so mind-numbingly awful, Jesus is desperately trying to impress upon the minds of His disciples what a person’s mental attitude must be in order to obtain salvation from that fate.

2.  “whoever does not receive the kingdom of God like a little child”

a.  The subject “whoever” is all-inclusive.  It applies to every member of the human race regardless of race, color, creed, or ideology.  Every person who seeks eternal salvation must absolutely receive or accept the offer of the kingdom of God like a little child.  We receive the kingdom of God as a free gift from the grace of God based upon how we think.  And there are only three ways a person can think that effect their eternal state.



(1)  Some people think that there is no God, no judgment, no lake of fire, no heaven, no hell, no angels, etc.  These people ignore the offer of eternal salvation as foolishness.  They do not accept the kingdom of God as a reality, and therefore, will never see it or be in it.



(2)  Some people believe in God, His judgment, an eternal state with a heaven and lake of fire, and also think that they deserve to be there because of all they have done to deserve it.  These people have the opposite attitude of the little child.  They believe they must do good works for God in order to be saved.  However, salvation is not by works which we have done.



(3)  Those who will be saved from the lake of fire and receive God’s offer of the kingdom of God do so based on the same kind of trusting faith that a little child has in what their parents tell them.  It is not blind faith.  There is nothing blind about it.  It is believing in something that cannot as yet be verified by empirical evidence by the person.


b.  The phrase “the kingdom of God” is a word-picture or metaphor for eternal salvation.  To be in the kingdom of God is to be outside the lake of fire; to be either in the new heaven or new earth after the Last Judgment.


c.  How does a little child accept things?  They accept things as true on the basis of faith.  Almost everything a little child learns is based on faith.  They don’t know any different to reject what they are being told.  For example, if a child is brought up being taught that fire is ‘cold’ and that ice is ‘hot’, that child will believe those words are the correct description of those two things.  Having never heard the opposite, why would they believe any different.  All the words we learn to name things are learned based upon faith.  God tells us that we are in need of salvation from an eternal state worse than we can even imagine.  He tells us that we can have salvation from this dire consequence by believing that His Son has been punished in our place.  The offer of salvation is based upon this free gift from God.  All we have to do is believe it.  We don’t have to do anything else but believe.  That is the faith of a little child.


d.  The word translated “little child” is derived from the Greek word PAIS, which means “child.”  The word used in our verse is PAIDION, which is the diminutive of PAIS.  The ION ending indicates something smaller, littler, tinier.  Thus the translation “little child” is more accurate than simply a child.  Children range in age from birth to twelve years old.  The Greeks had various words to distinguish between the younger and the older children.  PAIDION refers to the youngest children.  According to the Jewish historian Philo, a PAIDION was “a very young child ‘up to seven years’.”

3.  “will absolutely not enter into it.’”

a.  The Lord then makes one of the most profound statements He has or will ever make.  This phrase determines the eternal existence of billions of people that have been given life by God.  Those who do not receive or accept God’s offer of the kingdom with the kind of faith that a little child has will absolutely not enter into the kingdom.  Entering into the kingdom is a metaphor for being saved from any other fate after death.


b.  There are only two options after the last judgment: the kingdom of God, that is, life in the new heaven and new earth, or the lake of fire.  By having the kind of faith in God’s promise of salvation that a little child has in what their parents tell them a person accepts and receives the kingdom of God.  By not having that child-like faith a person will absolutely not enter the kingdom of God.


c.  The double negative OU MĒ slams the door shut.  It is the most dogmatic way to express what will never happen and never change.  Jesus could not have been more dogmatic or more dramatic.  He was teaching His disciples and everyone else listening that they had to believe in Him in the same way that little children believe in things—they trust that it is true.  God’s integrity is on the line in the issue of salvation.  Either He is telling the truth or He is lying.  This is the basic issue in Satan’s conflict with God.  Satan accuses God of being a liar about the lake of fire and eternal salvation.  God asks us to believe what He promises to be true.  Either we believe Him or not.  There is no middle ground.  There is no purgatory.

4.  Commentators’ comments.


a.  “Jesus makes the child the model for those who seek entrance into the kingdom of God, not the adult the model for the child. He does not say that the child is already in the kingdom without coming to him.”


b.  “Jesus concludes with an application that uses the children as a picture for welcoming the kingdom.  The point of comparison is a child’s dependent trust.  It may well be that the background is Ps 131:2, where the soul is compared to a child being weaned from its mother.  Without such dependent faith, one cannot enter the kingdom.  The kingdom is seen here as something that Jesus’ current teaching offers for reception, though the extension of some of its blessings is probably seen as future.  One enters the kingdom and qualifies for all of its blessings.   Mk 10:15 matches Luke’s wording exactly.  A variation of this saying appears in Mt 18:3, where repentance and faith are placed side by side.  Matthew speaks of turning and becoming like children in order to enter the kingdom of heaven.  Though his setting is distinct, the idea parallels the one expressed here.”


c.  “Jesus was stating that a person must come to Him in humility in order to enter the kingdom.  Children come with expectation and excitement.  They come realizing that they are not sufficient in themselves.  They depend totally on others.  If these same attitudes are not present in adults, they can never enter into the kingdom.”


d.  “The importance of this section lies not in the fact that it demonstrates that Jesus loves little children (which He undeniably does), but that He taught that a simple childlike faith is absolutely necessary to enter the Kingdom of God.  A child’s faith is utterly reliant on the object of that faith; this is the faith that saves.  Note well that the term is childlike—not childish—faith.  This teaching relates particularly to the doctrine of salvation and any institution which so complicates the message of salvation that it is beyond the grasp of a child is clearly wrong, and yet the church at large has always had some element which tries to ‘sophisticate’ the gospel (Gnostics are an early example of this).  God designed the gospel to be simple so that it did not exclude anybody.  In this teaching Jesus warned the Church to leave the gospel the way that God delivered it: simple, so simple that a child can understand.  To do otherwise is to exclude souls from the Kingdom of God, and that is a most serious matter.”


e.  “Children trust others for everything—their food, their lodging, the arms of others who bear them about.  Regarding trust in God, the child’s ability to believe has never been wounded by wicked suggestion or burdened with superstition or perverted by falsehoods.  These little ones are the opposite of the skeptical theologians whom Christ battled.  Those who receive the kingdom like a little child have the saving element of faith.  They have belief plus trust.  They believe in Jesus, but it is more than a mind-belief—they trust Jesus for everything to do with salvation and life.”


f.  “It is the unassuming humility and the unquestioning trustfulness of the child that make it a pattern for all adults.”
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