John 1:1
Luke 18:16



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, which means “Jesus.”  Then we have the third person singular aorist middle indicative from the verb PROSKALEW, which means “to summon; to invite; to call to.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person neuter! plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the neuter plural article and noun BREPHOS = babies in verse 15.  Next we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurs at that moment.


The active voice indicates that Jesus produces the action.


The participle is circumstantial.

“However Jesus invited them [the babies], saying,”
 is the second person plural aorist active imperative from the verb APHIĒMI, which means “to allow, let, or permit.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the neuter plural article and noun PAIDION, which means “the young children.”  This is followed by the present deponent middle/passive infinitive from the verb ERCHOMAI, which means “to come.”


The present tense is a customary present for what is reasonably expected to occur.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the children) producing the action.


The infinitive is an infinitive of purpose.

Next we have the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to Me.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the negative adverb MĒ, meaning “not.”  This is followed by the second person plural present active imperative of the verb KWLUW, which means “to hinder.”


The present tense is a static present, which describes a state of being that does not change.


The active voice indicates that the disciples are expected to produce the action.


The imperative mood is a command.

Next we have the accusative direct object from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the little children.

“‘Let the little children come to Me, and do not hinder them;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the genitive of possession from the neuter plural article and qualitative demonstrative pronoun TOIOUTOS, meaning “such as these;  or such persons.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is” (as an idiom with the genitive of possession).
  Literally this says “is the possession of such as these.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the kingdom of God produces the state of being the possession of such persons.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“for the kingdom of God is the possession of such as these.”
Lk 18:16 corrected translation
“However Jesus invited them [the babies], saying, ‘Let the little children come to Me, and do not hinder them; for the kingdom of God is the possession of such as these.”
Explanation:
1.  “However Jesus invited them [the babies], saying,”

a.  In contrast to the actions of the disciples in rebuking the parents for bringing their children to Jesus, the Lord turns the situation upside down.  Jesus invites the little children, babies, and by implication their parents to come to Him.  He invites them or calls them with the statement/quote that follows.


b.  The really interesting thing here is the word AUTA, which is the third person neuter! plural of the intensive pronoun AUTOS.  The neuter plural has to refer back to a neuter plural in context, and the only previous neuter plural is the word BREPHOS, which refers to the babies/little children.  The invitation is to the children and by implication that parents have to come with them.  So Jesus doesn’t call out to His disciples to ‘Let the little come’, but calls out to the parents and children to keep coming.  The babies can’t come without the parents carrying them.  The little children won’t come to a stranger without holding the hand of their parent.  So both the parents and children are invited to keep coming.  “He called the children (with their parents), and then addressed the disciples.”


c.  The verb translated ‘invited’ also means ‘to call to’ someone.  We see from Mk 10:10 that Jesus was inside a house at the time and people where bringing their children from outside the house inside to be blessed by Him.  The disciples are outside the house, telling the people to take their children and go home.  Jesus calls out from inside the house to the parents, children and disciples.

2.  “‘Let the little children come to Me, and do not hinder them;”

a.  This is a statement of policy.  Jesus forbids no one from coming to Him, even the lowest, most helpless people in that society—the children.  The Lord wanted to bless them, heal them, and help them in any way He could.  This is the positive side of the policy—let them come.


b.   The positive side of the principle is followed by the negative side—do not hinder them.  Regardless of which way the policy or principle is stated, the desire is that anyone is allowed to come to Jesus, even babies, and no one is to ever be hindered by the disciples.


c.  By application we should never think, say, or do anything that hinders anyone from coming to Christ.  We should everything possible to make it easy for people to believe in Christ.  If we can let little children come to Jesus, then we can let Muslims, terrorists, foreigners, communists, and anyone else come to Christ.  God is not willing that any should perish.


d.  We are severely warned against putting a stumbling block in front of another person in 1 Jn 2:10, “The one who unconditionally loves his fellow-believer continues to live in the light and there is nothing in him that causes offense and others to stumble.”  The disciples were acting as stumbling blocks to the parents bringing their children.  The disciples were completely out of line and Jesus corrects the situation without hurting anyone’s feelings.


e.  Drug dealers, gang leaders, and other evil people hinder children from coming to Christ.  They will be held accountable for their actions in time and in eternity.

3.  “for the kingdom of God is the possession of such as these.”

a.  Jesus then gives the explanation as to why He wants no one to hinder the children from coming to Him.  The ‘kingdom of God’ is a metaphor for eternal salvation.  In effect, Jesus is saying that eternal salvation belongs to people such as little children.


b.  The word “such” is a qualitative relative pronoun, which means ‘such quality’.  The verb “is” with the genitive of possession indicates that eternal salvation (the kingdom of God) is the possession of or belongs to those who have such quality as these little children.  And what is the highest quality attribute that little children have?  They trust and believe in what their parents tell them.  They have faith in the word of their parents.  The kingdom of God or eternal salvation is the possession of those who have the same kind of faith, trust, and belief in the message of God as little children have in the statements of their parents.


c.  Jesus uses this occasion and this situation to present the essential quality that a person must have to enter the kingdom of God—the same trusting faith and belief that little children have.


d.  Remember the group of men who trusted in themselves that they were righteous?  Luke shows us through this story that little children and those like them with simple faith alone in Christ alone apart from works of righteousness possessed the kingdom of God.  What the self-righteous arrogant Essenes and Pharisees wanted most (the kingdom of God) was already the possession of little children and those with faith like a little child.
4.  Commentators’ comments.


a.  “The plea of Jesus that children be allowed to come to him is one that many parents need to heed.  It is a tragedy to think of parents ‘forbidding’ their children or of preachers doing the same or of both being stumbling blocks to children.”

b.  “Jesus tells the disciples to permit the children to come to Him, and He then reinforces the command in a reversed form, telling the disciples not to hinder the children’s approach.  Jesus does not bar anyone from access to Himself.  Every person is significant in His eyes, even little children and infants.  Jesus explains His reasoning.  He says that the kingdom of God is made up of people such as these children.  Two things happen in this statement.  First, He declares the value of children as worthy kingdom candidates.  While the acceptance of children’s spiritual responses is not the passage’s explicit intent (these children are brought; they do not come on their own), nonetheless, Jesus’ willingness to receive them suggests His acceptance of them and carries with it implications for children who do show trust and responsiveness to God.  The use of toioutōn (such as these) makes the second point: these children are representative and picture something very basic about kingdom members, namely, childlike trust and reliance.  Just as a little child depends on its parents, so God’s children depend on their Father.  The verse is parallel in wording to Mk 10:14 = Mt 19:14.  Mark alone mentions that Jesus was indignant at the disciples’ attitude; Luke and Matthew rarely criticize the disciples directly.”


c.  “This was not the first time the disciples had attempted to ‘get rid of’ people.  They wanted to send the crowd away hungry, but Jesus fed them (Mt 14:15ff); and they tried to stop the Canaanite woman from asking Jesus to heal her daughter (Mt 15:21ff), but Jesus answered her prayer.  The Twelve did not yet have the compassion of their Master, but it would come in due time.  Jesus wants us to be childlike but not childish.   An unspoiled child illustrates humility, faith, and dependence.  The only way to enter God’s kingdom is to become like a child and be born again (Jn 3).”


d.  “In these words Jesus was stating that a person must come to Him in humility in order to enter the kingdom.  Children come with expectation and excitement.  They come realizing that they are not sufficient in themselves.  They depend totally on others.  If these same attitudes are not present in adults, they can never enter into the kingdom.”


e.  “Jesus ‘rebukes’ whatever contests God’s redemptive purpose; as they rebuke those bringing children to Jesus, the disciples find themselves contesting the divine purpose, demonstrating their complete incomprehension concerning the nature of God’s project.  Failing to understand how the kingdom undermines and supplants conventional canons of honor and status, the disciples fail to grasp God’s concern for those held in lowest regard, fail to comport themselves with humility so as to share that concern, and fail to function as Jesus’ agents.”


f.  “It displeased our Lord that these children were being prevented from reaching Him (‘displeased’ is more appropriate than ‘angry,’ for it is hard to imagine Jesus furious at a misguided attempt to protect Him).”


g.  “The kingdom is both for children and for the childlike.”


h.  “Jesus asserted the matter of being like a child in His response to His disciples’ protest.  He did not say that the kingdom belongs to the children he was holding, but to ‘such as these’—those who are like the little ones.  What is the quality of being of children, and especially those characterized as ‘babies’ in the opening line of this passage?  Helplessness!  Jesus has in mind here the objective state that every child who has ever lived (regardless of race, culture, or background) has experienced—namely, helpless dependence.   Every child born into the world is absolutely, completely, totally, actually helpless.  And so it is with every child who is born into the kingdom of God. Children of the kingdom enter it helpless.”
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