John 1:1
Luke 18:15



 - is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person plural imperfect active indicative of the verb PROSPHERW, which means “to bring to.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that parents were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the ascensive/adverbial use of the conjunction KAI, meaning “even.”  Then we have the accusative direct object from the neuter plural article, used as a possessive pronoun, and noun BREPHOS, meaning “their babies.”

“Now they were bringing even their babies to Him,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  Then we have the genitive direct object (verbs of touch take their direct object in the genitive case) from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the babies.  Next we have the third person singular present middle subjunctive from the verb HAPTW, which means “to touch; take hold of.”


The present tense is a descriptive present that describes a momentary action.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of Jesus in producing the action.


The subjunctive mood is a subjunctive of purpose with HINA and has an element of contingency, which is brought out in translation by the word “might.”

“in order that He might touch them.”
 is the adversative use of the postpositive conjunction DE, meaning “However.”  Then we have the nominative masculine plural aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

There is no direct object in the Greek, but English grammar requires one, so we supply the word “[this].”  Next we have the nominative subject from the masculine plural article and noun MATHĒTĒS, meaning “the disciples.”  Then we have the third person plural imperfect active indicative of the verb EPITIMAW, which means “to rebuke; to reprove.”


The imperfect tense is an ingressive imperfect, which emphasizes the beginning of a past, continuing action.  This can be translated by use of the English auxiliary verb “began.”


The active voice indicates that the disciples were producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative (in)direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”

“However, after seeing [this], the disciples began rebuking them.”
Lk 18:15 corrected translation
“Now they were bringing even their babies to Him, in order that He might touch them.  However, after seeing [this], the disciples began rebuking them.”
Mt 19:13, “Then children were brought to Him so that He might lay His hands on them and pray; and the disciples rebuked them.”

Mk 10:13, “And they were bringing children to Him so that He might touch them; but the disciples rebuked them.”
Explanation:
1.  “Now they were bringing even their babies to Him,”

a.  Luke transitions to another event in the life of Jesus that probably happened at approximately the same time near the end of His first advent.  This certainly did not occur at the beginning of our Lord’s ministry.  The location is given in Mk 10:1 as ‘the part of Judea beyond the Jordan’, which means the territory of Perea, which is east of the Jordan River and opposite the city of Jericho.  Mk 10:10 also tells us that this event took place inside someone’s house, which means that the line of people coming to Jesus with their children formed outside the house, where Jesus did not initially see what the disciples were doing, rebuking those bringing their children.
  Parents were bringing their children to the Lord in order that He might touch them.  The word “even” implies that all their children were brought to Him, even their babies.


b.  The motivation of the parents for doing this was probably one of three reasons:



(1)  That the child might be healed of any possible illness.



(2)  That any demon that might possibly be in the child would be removed.



(3)  That the child might receive the same kind blessing that Jesus received from Simeon and Anna in the Temple, Lk 2:25-38.


c.  These parents are no different than the father in Lk 9:38, “And behold a man from the crowd shouted, saying, ‘Teacher, I beg of You to look at my son, for he is my only child,’” or the father in Lk 8:42, “for he [Jarius] had an only daughter, about twelve years old, and she was dying.”

2.  “in order that He might touch them.”

a.  Luke then indicates the purpose the parents had in bringing their child(ren) to Jesus.  They just wanted Jesus to touch them.


b.  The purpose of the touching was either for blessing, healing, exorcism or a combination of these things.  Matthew adds “and pray,” meaning that Jesus would pray for them, which is a form of blessing.  So the primary purpose in the minds of the parents was that their children might receive a blessing from God and healing, if needed.

3.  “However, after seeing [this], the disciples began rebuking them.”

a.  Luke then tells us the adverse reaction of the disciples to what is happening.  After watching this parade of parents with children, the disciples began and continued rebuking the parents for what they were doing.  Matthew, Mark, and Luke all say the same thing.  The disciples were rebuking the parents.  Notice that they didn’t rebuke Jesus!


b.  We can only imagine and guess at the nature of the rebuke.  It could have been any number of things:



(1)  “Jesus is tired; leave Him alone.”



(2)  “Why are you bothering Him? He has more important things to do.”



(3)  “Stop drawing attention to Him; He is enough danger already from the Pharisees.”


c.  The point is that the parents are seeking the highest and best for their children, just as God the Father seeks the highest and best for all His children (the disciples).  Therefore, the parents have the right to come to God the Son for help and blessing, just as Jesus has been teaching the disciples about going humbly to God in prayer in time of their need (the story of the tax collector just mentioned).  The disciples have no right to refuse anyone access to God the Father or God the Son.  They are sticking their noses into God’s business, where they don’t belong.  If Jesus wanted the parents to go away, He would have asked them to do so, just as He dismissed the crowds in the past, when He was finished teaching.  He didn’t the disciples to interfere on His behalf.


d.  Having just taught the disciples about the danger of self-righteous arrogance, we see the disciples engaged in an activity motivated in part by self-righteous arrogance.

4.  Commentators’ comments.


a.  “Luke gives the setting briefly: people were bringing infants or young children so that Jesus might touch them.  The desire to have Jesus touch the children is a plea that He offer a blessing for them (Lk 6:19; 5:13).  In Judaism, such blessing was given by elders or scribes on the eve of the Day of Atonement.  The disciples thought that the action was inappropriate, so they rebuked, or attempted to rebuke, those making the effort to see Jesus.  It is not indicated whether they made physical efforts or verbal remarks to stop them.  Nonetheless, they thought that Jesus did not need to be bothered with such trivialities.  In their view, the children’s presence infringed on Jesus’ time.”


b.  “It was customary for the Jews to bring little children to the rabbis to receive their special blessing, so it is strange that the disciples would stand in the way.  Perhaps they thought Jesus was weary and needed rest, or they may have decided that He was not really interested in children.  How wrong they were!”


c.  “Luke narrates no change of scene in either verse 15 or verse 18; though new characters are introduced in each.  There is no hint that the interactions Luke recounts occur before a different audience than that assumed in verse 9.  In fact, the active presence of the disciples verifies that the disciples were present for Jesus’ parable about the Pharisee and toll collector, and that they have thus far failed to internalize its message.  In Roman antiquity, babies were susceptible to adverse conditions of all kinds, resulting in a high mortality rate among children.  Jesus’ touch will have communicated divine blessing, perhaps even healing.”


d.  “Children were people of no social status, and the disciples would not want the important time of their rabbi taken up with blessing them.  But Jesus says that the kingdom belongs to the nobodies, those who do not approach it on the merits of their own status.”


e.  “Mt 19:15 indicates that Jesus had somewhere else to go, so He had taken time from His schedule to spend with these children.  He was on His way to Jerusalem to die, yet He graciously made time to spend unhurriedly with children.  The service expected of Jesus was something like a dedication, for Mt 19:13 tells us the object was to pray over them.  The children, then, were so young that the disciples concluded they were not yet able to learn, and so were wasting the Lord’s time.”


f.  “Luke alone refers to the children as babies.  Touch implies that Jesus would place His hands on them and pray to God to bless them.  In Mark the main point of the story is that the kingdom of God belongs to such as them, and this is emphasized by Jesus taking the children in His arms.  Luke omitted this feature because he wanted to concentrate attention on the lesson that the kingdom of God is only for those who are prepared to receive it like a little child in a humble and receptive frame of mind (verse 14).”


g.  “In Lk 18, we see that Jesus was a natural with children, and that the parents’ instincts were right in ‘bringing babies to Jesus to have Him touch them’.  Luke makes it clear that these children were infants, babes in arms.  Jesus’ touch apparently involved the act of blessing.  This was in keeping with a classic Jewish custom dating back to the time of the patriarch Israel (Jacob), who laid his hands upon the heads of Ephraim and Manasseh and blessed them (Gen 48:14).  The Twelve apparently did not approve of the parents’ bothering Jesus with their infants.  The disciples’ motivations are not entirely clear.  At best they were protecting Jesus from what they deemed as interruptions or pressure.  At worst they saw the situation as a waste of time.”
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