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

 is the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive and gnomic present, which describes what is now occurring and is a maxim or axiomatic truth.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the group of men that trust in their own righteousness.

“I say to you,”
 is the third person singular aorist active indicative from the verb KATABAINW, which means “to go down: went down.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the tax collector produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this man.”  Next we have the nominative masculine singular perfect passive participle of the verb DIDAIOW, which means “to be declared righteous; be found in the right, be free of charges Mt 12:37; Lk 18:14; Acts 13:39; Rom 2:13; to be acquitted, be pronounced and treated as righteous.”


The perfect tense is a dramatic perfect, which brings a past event vividly and dramatically into the present.  The emphasis is on the existing state of being.


The passive voice indicates that the tax collector received the action of being declared or pronounced righteous by God.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to his house.”  Next we have the preposition PARA plus the accusative of comparison
 from the masculine singular demonstrative pronoun EKEINOS, meaning “in comparison to that man” or “rather than the other man.”

“this man went down to his house, being declared righteous, rather than the other man;”
 is the explanatory use of the conjunction HOTI, meaning “for,” followed by the nominative subject from the masculine singular adjective PAS plus the articular present active participle of the verb HUPSOW, which means “to exalt.”


The adjective PAS means “everyone.”


The article functions as a relative pronoun, meaning “who.”


The present tense is a gnomic present, which describes the action as a maxim, axiom, or universal truth.  This is also a tendential present for what is not yet happening, but tends to happen.  Another probability here is a customary present, describing what typically takes place.


The active voice indicates that ‘everyone who’ or certain people produce this action.


The indicative mood is declarative for a simple statement of fact.


The participle is circumstantial.

Then we have the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, which means “himself.”  Next we have the third person singular future passive indicative from the verb TAPEINOW, which means “to be humbled.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that everyone who exalts himself will receive the action of being humbled.


The indicative mood is declarative for a dogmatic statement of fact.

“for everyone who exalts himself will be humbled;”
 is the adversative use of the postpositive conjunction DE, meaning “however.”  Then we have the nominative masculine singular articular present active participle of the verb TAPEINOW, which means “to humble.”


The article functions as a relative pronoun, meaning “the one who” or “he who.”


The present tense is a customary present for what is reasonably expected to occur.


The participle is circumstantial.

This is followed by the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “himself.”  Finally, we have the third person singular future passive indicative from the verb HUPSOW, which means “to be exalted.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the one who humbles himself will receive the action of being exalted.


The indicative mood is declarative for a simple statement of fact.

“however he who humbles himself will be exalted.’”
Lk 18:14 corrected translation
“I say to you, this man went down to his house, being declared righteous, rather than the other man; for everyone who exalts himself will be humbled; however he who humbles himself will be exalted.’”
Lk 14:11, “For everyone who exalts himself will be humbled, and the one who humbles himself will be exalted.”

Explanation:
1.  “I say to you,”

a.  Again Jesus summarizes one of His stories/parables with a dogmatic assertion of truth.  We have seen this saying of Jesus again and again to point out to His hearers that what He is about to tell them is an absolute truth, a dogmatic fact, a statement of reality that is not going to change.


b.  The person speaking is our Lord Jesus Christ, the Son of God.  Therefore, what He is about to say must be taken seriously by all members of the human race, whom He will judge.  The object “you” refers in the context of the narrative to those who were trusting in themselves that they were righteous, and by extension the word “you” applies to each and every one of us.

2.  “this man went down to his house, being declared righteous, rather than the other man;”

a.  The subject “this man” refers to the tax collector, the sinner, the person who did not trust in his own righteousness.  This man went down to his house, because the Jerusalem temple stood on top of a hill in Jerusalem and everyone who lived in Jerusalem lived down below the temple.  The man returned home.  He went back to his routine life of working, eating, sleeping, etc.  He was a sinner, but his life was not over.  He kept on living in spite of his past sins.  He acknowledged his sins to God and kept moving forward in life.  His life was not over just because he had failed.  Does an athlete give up because they missed a penalty kick in soccer in the first half of the game?  No.  Does a batter quit after striking out in the first at bat?  No.  God expects us to go home and carry on.


b.  The tax collector, the sinner, went home being declared righteous by God.  No one else but God has the authority to declare someone righteous.  The Pharisee certainly wasn’t going to declare the tax collector righteous.  The entire Jewish society that hated tax collectors was not going to declare him righteous.  So the only Person who could or would declare the sinner righteous is the Person who has the authority to do so, and that is God Himself.


c.  To be declared righteous by God is another way of saying that the man was justified in the eyes of God.  To be declared righteous or to be justified in the eyes of God means that God has imputed His very own righteousness to that person for the purpose of saving them from the lake of fire.  Implicit in the tax collector’s prayer to God is that He believes that only God can and will save him from his sinful self.  He has put his faith, trust and confidence in the promise of God to provide a substitutionary sacrifice for his sins, which permits God to declare him righteous, since the judgment of the man’s sins falls on the sacrifice rather than remaining on the sinner.  Thus this sinner has come to God, believing in the future work of the Messiah in providing a sacrifice from his sins.  He has asked God to be propitious toward him on the basis of the sacrifice being provided for him.  God has honored his request, and therefore, God is justified in declaring the man to be pardoned of his sins and righteous in the eyes of God.


d.  The phrase “rather than the other man” is the nuclear blast that blows away the self-righteous men, who have trusted in their own righteousness.  They never expected this conclusion of the story.  This destroys their pre-conceived notions of themselves and undercuts the entire foundation of their belief system.  In effect, Jesus’ words declare them to be unrighteous and the very opposite of what they believe themselves to be.  Whatever sins the tax collector has committed, their sins of self-righteous arrogance are implicitly declared to be worse.  In comparison to the tax collector, they are the ones who will see Hades and the Lake of Fire.  The “other man” is the Pharisee and all those like him, including the men who have trusted in their own righteousness, which is no righteousness at all.

3.  “for everyone who exalts himself will be humbled,”

a.  Jesus then gives the explanation for His conclusion and the justification of the tax collector.  The subject “everyone” indicates that this principle, axiomatic expression, maxim, and proverbial declaration applies to any and everyone who produces the action of exalting themselves.  Do people exalt themselves?  Absolutely.  Every time we look down our nose at anyone else for any reason, we are exalting ourselves.  Any time we compare ourselves to someone else we are implicitly, if not actually, exalting ourselves.  Every arrogant thought we have is an attempt to exalt ourselves.  Even thinking that we don’t need God is an attempt to exalt ourselves.


b.  What was Satan’s great sin that caused His fall?  He attempted to exalt himself, “I will be like the Most High God.”  Satan is desperately trying to get every member of the human race to do exactly what he did, so he can use that as justification for his action and thus absolve himself of guilt.  His plan isn’t working and hasn’t worked from the moment Adam trusted the Lord for salvation and took off the fig leaves and put on the coats of animal skin provided by the Lord.


c.  The phrase “will be humbled” obviously refers to the future, but to what future?  This can apply to the time during a person’s life on earth, but may not always do so.  It certainly applies to the moment of death for the unbeliever.  It cannot apply to the moment of death of the believer, because at the moment of the believer’s death, he is absent from the body and face to face with the Lord, a place of no more sorrow, no more pain, the old things have passed away, which includes any exalting of self.


d.  Will all unbelievers be humbled in the compartment of Hades known as Torments?  Yes, absolutely.  Will the same be true in the Lake of Fire?  Yes, absolutely.  No one is exalted after the condemnation and judgment of God sends them to the Lake of Fire.  There is universal humility after the end of human history.  For unbelievers it is enforced humility, and for believers it is genuine humility.

4.  “however he who humbles himself will be exalted.’”

a.  Finally, the Lord sets up a contrast to the person who exalts himself.  The person who humbles himself is the person who recognizes their need of salvation and comes to the Lord humbly seeking that salvation.  The person who humbles himself recognizes that there is nothing he or she can do to save themselves.  They realize that they must throw themselves on the mercy of the court.  They believe that only God can help them, and come to Him asking for His help apart from anything they might do.  The person who humbles himself has to have a change of mind about themselves.  They have to go from an attitude of believing that they deserve to be saved to an attitude of believing that God alone can and will save them.


b.  The person who humbles himself is the person who believes in Christ.  This person will be exalted.  Some believers are exalted during their life (Joseph, Abraham, Moses, David, Daniel, Paul), but most believers are not exalted until the millennial reign of Christ.  All believers will be exalted in the new heaven and new earth; for all believers will humble themselves before the mighty hand of God.


c.  Do not make the false assumption that believers who are not exalted now are bad believers.  Nor should we conclude that all believers who are exalted now are necessarily great believers.  A lot of people will be shocked at the evaluation throne of Christ as to what believer’s works stand the test of fire and what believer’s works do not.


d.  Will there be self-righteous Christians, who are shocked by the evaluation of other believers at the judgment seat of Christ?  Yes, there certainly will be.  That is why the Scripture says, “Therefore do not go on passing judgment before the time, but wait until the Lord comes who will both bring to light the things hidden in the darkness and disclose the motives of men’s hearts; and then each man’s praise will come to him from God,” 1 Cor 4:5.
5.  Commentators’ comments.


a.  “This moral maxim Christ had already used in Lk 14:11.”


b.  “Jesus endorses the tax collector’s attitude.  The phrase ‘I say to you’ often signals a significant conclusion: 3:8; 7:9, 26, 28; 9:27; 10:12, 24; 11:9, 51; 12:4, 5, 8, 27, 37, 44, 51; 13:3, 5, 35; 14:24; 15:7, 10; 16:9; 17:34; 18:8, 29; 19:26, 40; 21:32; 22:16, 18, 37.  Jesus says that the tax collector went down from the temple in a state of acceptance.  In another contrast, Jesus says that ‘this’ tax collector was justified, while ‘that’ Pharisee was not.  Position in the temple means nothing; the position of the heart means everything.  The tax collector’s prayer was accepted or found favor in contrast to the Pharisee’s prayer.  The tax collector was ‘vindicated’ before God.  God’s acceptance of the tax collector shows the kind of attitude that He responds to and honors in the one who approaches Him.  The saint has the right to approach God boldly, but it is a humble approach nonetheless.  The tax collector receives mercy and forgiveness, while the Pharisee does not. The cry for mercy is answered quickly (verse 7).  The reason God receives the tax collector’s plea is expressed simply by the verse’s final comment.  Jesus expresses a basic principle that Luke often notes: God honors humility.  The comment is repeated in a variety of contexts.  Humility is exalted in the parable, while pride—especially religious pride—is condemned.  The principle enumerated here is future (1 Cor 1:27–29).  Hearts will be evaluated and appearances will be reversed at the judgment.”


c.  “The Pharisee’s pride condemned him, but the publican’s humble faith saved him.”


d.  “It is necessary for people to humble themselves before God to gain forgiveness, and those who are proud will be brought low by God.”


e.  “Convinced of his righteousness, dependent on his own acts of piety, one asks for and receives nothing from God.  The other comes to God in humility and receives that for which he asks, compassion and restoration.  Like other ‘sinners’ in the Third Gospel, he finds himself included among God’s people.  The connection between this parable and Jesus’ earlier discourse with the Pharisees about status-seeking, where the proverb about exaltation and humiliation is first heard, is unmistakable (Lk 14:7–11).”


f.  “Jesus’ conclusion to the parable would shock the original hearers; it fails to shock Christians today only because they are so accustomed to the parable.  On the future inversion of present roles, compare Lk 14:11 and 16:25.”


g.  “This parable teaches that:  Pharisaic standards of righteousness are inadequate, comparative human righteousness is of no consequence, righteousness is established only in the eyes of God, and true righteousness, satisfactory to God, is found only by throwing oneself on His mercy in recognition of one’s own utter unworthiness and inability to achieve righteousness; that is, one needs to humble oneself, and in that humility one will be exalted to Heaven.  When one does this, and only then, does God impute righteousness to the repentant sinner who turns to Him in faith.”


h.  “The parable is thus another demonstration of concern for the ‘outcasts’.  God is always ready to receive the unrighteous when they call to Him, but He closes His ears to those whose pride in their religious practices and good works makes them feel self-sufficient.”


i.  “The Pharisee strode from the temple confident in his righteousness.  He felt great!  But the Pharisee left the temple unaccepted, unjustified, and under God’s wrath.  The publican, who had systematically made his money on the backs of his people, this traitor, this pariah, by having repented and having humbly cast himself on God’s mercy, left the temple justified.  Just like that his sins were gone. In a flash God’s wrath was turned away.  In an instant he had a new life.  The great Pauline doctrine of justification by faith has its roots here in the teaching of Jesus, and that is what Luke (Paul’s companion) wants us to see.  The doctrine was made possible by Jesus himself, as Paul would tell us: ‘But now a righteousness from God, apart from law, has been made known, to which the Law and the Prophets testify.  This righteousness from God comes through faith in Jesus Christ to all who believe” (Rom 3:21, 22a).  Our Lord loved to close His parables with axioms that formally expressed fundamental moral laws of life, and this time was no exception.  This principle was restated at the very birth of Jesus when his mother said: “He has performed mighty deeds with his arm; he has scattered those who are proud in their inmost thoughts.  He has brought down rulers from their thrones but has lifted up the humble.” (Lk 1:51-52).  Life and eternity will present us with surprising turnarounds and eternal reversals.”
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