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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine singular article and noun TELWNĒS, meaning “the tax collector.”  This is followed by the adverb of place MAKROTHEN, meaning “from far away; from a distance; some distance away.”
  Then we have the nominative masculine singular perfect active participle of the verb HISTĒMI, which means “to stand: standing.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates the tax collector produced the action.


The participle is circumstantial.

“Now the tax collector, standing some distance away,”
 is the negative adverb OUK, meaning “not” plus the third person singular imperfect active indicative from the verb THELW, which means “to wish, will, or want: was not willing.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the tax collector produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative adverb OUDE, meaning “not even.”  The doubling of the negative in Greek intensifies the negative.  It does not make it a positive.  The best way to translate the double negative is “absolutely not.”  This is followed by the accusative direct object from the masculine plural article, used as a personal pronoun, and noun OPHTHALMOS, meaning “his eyes.”  Next we have the aorist active infinitive of the verb EPAIRW, which means “to lift up.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the tax collector produced the action.


The infinitive is an infinitive of purpose.

Then we have the preposition EIS plus the accusative of place/direction from the masculine singular article and noun OURANOS, meaning “to heaven.”

“was absolutely not even willing to lift up his eyes to heaven,”
 is the adversative conjunction ALLA, meaning “but” plus the third person singular imperfect active indicative from the verb TUPTW, which means “to strike; to beat.”


The imperfect tense is a durative imperfect, which describes a continuous, past action without reference to its conclusion.  The durative imperfect is translated “kept beating.”


The active voice indicates that the tax collector produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular article and noun STĒTHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his chest.”  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what was happening at that moment.


The active voice indicates that the tax collector was producing the action.


The participle is circumstantial.

“but kept beating his chest, saying,”
 is the nominative, used as a vocative, from the masculine singular article and noun THEOS, meaning “God.”  Then we have the second person singular aorist passive imperative from the verb HILASKOMAI, which means “to be propitiated, be merciful or gracious; to have mercy.”
  Many scholars [Lenski is a good example] prefer the translation “Be propitiated toward me,” because the verb that normally is used when asking for mercy is ELEEW, which means “to be merciful or to show mercy.”  Had Luke wanted to convey that idea, he would have used ELEEW instead of HILASKOMAI, which has the main meaning ‘to be propitiated’.  Luke uses ELLEW four times in his gospel (none in Acts): 16:24; 17:13; 18:38-39.


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that God is requested to produce the action.


The imperative mood is an imperative of entreaty.

With this we have the dative of indirect object from the first person singular personal pronoun EGW, which means “on me; toward me.”  Finally, we have the appositional dative from the masculine singular article and adjective HAMARTWLOS, which means “the sinner.”


1.  “The sinner, not a sinner.  It is curious how modern scholars ignore this Greek article.  The main point in the contrast lies in this article.  The Pharisee thought of others as sinners.  The publican thinks of himself alone as the sinner, not of others at all.”


2.  See Brooks & Winbery, Syntax of NT Greek, p. 73, where this passage is cited as an example of the article used “to identify or denote persons or things and to distinguish them from all others.”


3.  “The article in Lk 18:13 distinguishes one person from all other persons: ‘be merciful to me the sinner’.  The nrsv, niv, and av read ‘a sinner.’  The use of the article, however, is significant.  The tax collector realized that he as an individual was a sinner before God.  He singled himself out from all others, acknowledged his personal sins, and pleaded for mercy.”

““God, be propitiated toward me, the sinner!””

Lk 18:13 corrected translation
“Now the tax collector, standing some distance away, was absolutely not even willing to lift up his eyes to heaven, but kept beating his chest, saying, “God, be propitiated toward me, the sinner!””
Explanation:
1.  “Now the tax collector, standing some distance away,”

a.  Jesus continues the story with a ‘switch-reference’ DE, in order to transition from one character in the story to another character.  He switches our focus from the prayer of the Pharisee to the prayer of the tax collector.


b.  First our Lord notes that the tax collector is not in any way near the Pharisee.  If the tax collector was a Jew (like Matthew/Levi), then he would have been in the same Jewish men’s court of the Temple as the Pharisee, but he was not standing next to him or in front of him.  Also the fact that the Pharisee could see the tax collector at a distance tells us that it wasn’t very crowded at that time.  Therefore, it is more likely that this did not occur during the normal times of prayer in the morning (9 a.m.) and evening (3 p.m.).  If the tax collector was a Gentile, then the Pharisee would have been in the court of the Jews and the tax collector would have been in the court of the Gentiles, very much behind the Pharisee, which then makes it difficult, if not impossible for the Pharisee to even see a Gentile tax collector somewhere behind him with the other Jewish men and the court of the Jewish women in between them.
  This makes it more likely that this tax collector was a Jew.


c.  The Greek adverb of place doesn’t just denote being “at a distance”, but someone or something being “far away.”  So how could the Pharisee recognize a Jewish tax collector at such a distance with even a small crowd in the way?  He could tell by the man’s dress that he was a tax collector, just as everyone could recognize the Pharisee by the manner in which he dressed.

2.  “was absolutely not even willing to lift up his eyes to heaven,”

a.  The Lord then explains the thing about the tax collector that was his most important characteristic—the man had a deep and genuine true-humility.  He was not even willing to lift up his eyes to heaven as he prayed.  By not lifting up his eyes to heaven, he was not indicating that he didn’t believe in God.  On the contrary, he believed so much in God that he recognized how unworthy he was to ask God for anything.


b.  Lifting up one’s eyes to heaven in prayer is more than acceptable.  We are to be imitators of Christ.  Note:



(1)  Jn 17:1, “Jesus spoke these things; and after lifting up His eyes to heaven, He said, ‘Father, the hour has come; glorify Your Son, in order that the Son may glorify You,’”



(2)  Acts 7:55, “Now being full of the Holy Spirit, while looking intently into heaven, he [Stephen] saw the glory of God, and Jesus standing at the right side of God.”



(3)  Mk 6:41, “And He took the five loaves and the two fish, and looking up toward heaven, He blessed the food…”



(4)  Mk 7:34, “and looking up to heaven with a deep sigh, He said to him, ‘Ephphatha!’ that is, ‘Be opened!’”



(5)  Jn 11:41, “So they removed the stone.  Then Jesus raised His eyes, and said, ‘Father, I thank You that You have heard Me.’”

c.  The phrase “not even willing” indicates that the man had a free will and had the free will to look to heaven, if he so chose.  He chose not to do so, because he did not think himself worthy of even looking in the direction of God.  Is this why so many Christians bow their heads in prayer and close their eyes?  Yes, this passage has definitely influenced our behavior in prayer.


d.  The double negative in Greek means to absolutely, positively, slam the door in your face, not do something.  This man wasn’t going to lift his eyes to heaven to save his life. However, he had already saved his life without knowing it by coming to God with this humble prayer.

3.  “but kept beating his chest, saying,”

a.  In contrast to the Pharisee, who recited a litany of his wonderfulness, this tax collector kept beating his chest as a sign of guilt-worthiness, contrition, mourning, self-condemnation, and shame for his present, unchanging status as a sinner, his past and present sins, and his hopeless situation to do anything about who and what he was and is.  The present tense indicates a repeated action.


b.  This is not self-flagellation; it is genuine sorrow, remorse, and grief over a life of sin and wrongdoing.  He knows he cannot beat his sinfulness out of himself, but he also knows that he is completely unworthy of anything from God.  He is totally guilty of his sins and is without any excuse before God.  He is casting himself on the mercy of the court.

4.  ““God, be propitiated toward me, the sinner!””

a.  Finally, Jesus tells us this man’s prayer, and it is one of the greatest prayers in the history of the world (right behind all of Jesus’ prayers and the prayers of the apostles recorded in Scripture).  The prayer is addressed to God, just as the Pharisee’s prayer was identically addressed.  He asks that God be propitiated, that is, to be satisfied, appeased, conciliated toward him.  This satisfaction, appeasement, or conciliation is not based upon anything this man has done, but on the work of the Messiah, being the Lamb of God who takes away the sin of the world.  The tax collector has come to the only place where propitiation for sin takes place—at the brazen altar in front of the Holy Place, where sacrifices for sin are made.  He has watched the sacrifices, heard the teaching of the priests, and understands that God will provide a substitutionary sacrifice for his sinfulness.  He believes in what he has been taught and asks God to apply His promise of propitiation for sin to him.  It is a perfect application of doctrine to his circumstance in life.  He is a sinner in need of propitiation and comes to the only place where it can be found and asks the grace of God to extend it to him.  He has heard the word of God and is acting upon it in genuine humility and honesty.


b.  The Pharisee made no request of God.  The tax collector begs for mercy.  The imperative mood in the Greek is an imperative of entreaty.  The man is begging with all his soul for God to be merciful to him.  This is a request to be saved.  Make no mistake about it.  The man recognizes his sinfulness and helplessness to do anything about it.  Therefore, he throws himself on the mercy of God, asking God to be merciful and save him from himself.


c.  This is not a prayer for others, but for himself.  He recognizes correctly that he must be right with God before he can ever make any request for others.


d.  Finally, the man correctly identifies the whole and complete nature of who and what he is.  He is ‘the sinner’.  This does not mean that he is the only sinner on earth or that he is the worst of all sinners.  It means that he identifies himself alone as the issue before God.  This is not about anyone else, his upbringing, or the influence of friends and relatives, or the hand in life that he has been dealt.  This is about him and him alone as a sinner before God in need of eternal salvation.  This statement is like us saying to God, “I and I alone am responsible for my sin; I blame no one else and take full responsibility.”


e.  The tax collector shows genuine humility; the Pharisee shows total arrogance.  The tax collector begs for mercy; the Pharisee lists his greatness.  The tax collector recognizes his need for salvation; the Pharisee thinks God is obligated to save him.  The tax collector has rightly accessed his situation; the Pharisee is full of self-delusion.  The tax collector condemns himself; the Pharisee applauds himself.


f.  The question shouts in the minds of all the Lord’s hearers: “Who will God hear and what will happen next?”  We can just imagine the long, dramatic pause that Jesus inserted here before He announced the answer that would totally shock the group of men who thought like the Pharisee.

5.  Commentators’ comments.


a.  “The tax collector is a complete contrast to the Pharisee.  He stands but remains ‘far off,’ probably on the outer edges of the Court of the Gentiles.  The distance suggests timidity and his unworthiness to approach God.  He does not lift his eyes to heaven, but beats his breast as a sign of contrition.  The tone of this request is different from that of the Pharisee.  There is no confident self-focus.  It is the prayer of the penitent, a plea for mercy from a self-confessed sinner.  The prayer asks God to show mercy through atoning forgiveness.  In referring to himself as a sinner, he makes no comparison to others, unlike the Pharisee.  He is concerned only with improving his own spiritual health, and he knows that the only way to do so is to rely totally on God’s mercy.”


b.  “The publican repeatedly smote his breast, for he knew where his greatest problem was, and he called to God for mercy.  The publican knew the enormity of his sins, but the Pharisee was blissfully ignorant of his own heart.”


c.  “The tax collector used God as his standard for measuring righteousness.  He realized that he had to throw himself on the mercy of God for forgiveness.”


d.  “The polarity continues, with Jesus’ narration of the toll collector matching that of the Pharisee point-for-point, type and anti-type.  Like the Pharisee, the toll collector stands apart from others in the temple, but it quickly becomes obvious that their actions are differently motivated.  Within his social world, the toll collector is a person of low status, a deviant; he has no place among the others, nor does he attempt to seize a place by asserting his honor.  Averting his eyes, beating his breasts—these are demonstrations of humility and shame that are consistent with his request for divine favor.  It is not at all clear, however, that the toll collector needs to repent of specific wrongdoing.  As Lk 3:12 discloses, within Luke-Acts the vocation of a toll collector is not intrinsically sinful, irrespective of the labels provided toll collectors by others.  Like Peter (Lk 5:8), so the toll collector recognizes his state of unworthiness before God and confesses his need for reconciliation.”


e.  “Standing with eyes and hands lifted to heaven was a common posture of prayer.  Beating one’s breast was a sign of great mourning or grief, in this case, in repentance for sin (which in Jewish custom was expressed by mourning).  The tax gatherer’s prayer for mercy involves no deliberate act of restitution, and hence many of Jesus’ contemporaries would judge it invalid.”


f.  “By contrast, the tax collector stood far away from the holy place in the temple.  He did not dare lift up his eyes, still less his hands, to God in prayer, but simply poured out a confession of his sinfulness and appealed for God’s mercy.”


g.  “The contrast is intense.  Whereas the Pharisee stood in prominence, the tax-gatherer stood at a distance, probably just a step within the confines of the Court of Israel.  Whereas the Pharisee stood erect with eyes open to Heaven, the publican could not bring himself to lift up his head.  Whereas the Pharisee confidently prayed, the tax collector sorrowed over what he was and what he had done.  Like the Pharisee, the tax collector verbalized his prayer, but with a difference.  It is one thing to publicly announce your virtues, and it is quite another to proclaim your sins.  The publican had no desire to compare himself with the other man called himself ‘the sinner’.  Not a sinner, but the sinner.  ‘I am everything people say I am, and more.  I will not attempt to make myself look better by comparing myself with someone else.  I am the sinner’.  This wayward son of Abraham [a Jew!] had been excluded from the synagogue and ostracized from the godly, but he knew where to go and how to pray in his pitiful state.  His plea, ‘Have mercy on me,’ is the opening line of Ps 51, the great penitential Psalm of David following his adultery and murder, where David repents and sings of God’s forgiveness.  The man’s hope is that as God forgave the heinous sins of David, he would forgive his monstrous treacheries too.”


h.  “The translation ‘be merciful to me’ is unfortunate.  The verb used is not ELEEW, ‘to be merciful or to show mercy,” which is properly translated in all the instances where the sick cry for help.  This translation leaves out the very essential that Jesus put into the publican’s mouth, without which God cannot pardon and justify, namely the expiation for sin.  But HILASKOMAI is the very verb which shows the expiation and is used here for that very purpose: ‘be propitiated in regard to me.’”
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