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 is the nominative subject from the masculine singular article and proper noun PHARISAIOS, meaning “The Pharisee.”  Then we have the nominative masculine singular aorist passive participle of the verb HISTĒMI, which means “to stand.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the Pharisee received the action of standing.


The participle is temporal and coterminous with the action of the main verb.  It is translated “while standing.”

Next we have the preposition PROS plus the accusative of place from the third person masculine singular reflexive pronoun HEAUTOU, meaning “to himself.”  This is followed by the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the third person singular imperfect deponent middle/passive indicative from the verb PROSEUCHOMAI, which means “to pray.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the Pharisee) producing the action.


The indicative mood is declarative for a simple statement of fact.

“The Pharisee, while standing, was praying these things to himself:”
 is the nominative used as a vocative from the masculine singular article and noun THEOS, meaning “God.”  Then we have the first person singular present active indicative from the verb EUCHARISTEW, which means “to give thanks: I give thanks.”


The present tense is a descriptive/aoristic present, which describes what is now occurring as a fact.


The active voice indicates that the Pharisee is producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the second person singular personal pronoun SU, meaning “to You.”  This is followed by the explanatory use of the conjunction HOTI, meaning “that” and introducing the content of what the Pharisee is thankful for.  Then we have the negative adverb OUK, meaning “not” plus the first person singular present active indicative of the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which emphasizes the state of being as a fact.


The active voice indicates that the Pharisee produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the comparative conjunction HWSPER, meaning “like.”
  Next we have the predicate nominative from the masculine plural article and adjective LOIPOS, meaning “the rest.”  With this we have the ablative of whole from the masculine plural article and noun ANTHRWPOS, “of men.”

““God, I give thanks to You that I am not like the rest of men:”
 is the predicate nominative from two masculine plural adjectives HARPAX and ADIKOS, meaning “robbers and crooks”
 and the noun MOICHOS, meaning “adulterers.”

“robbers, crooks, adulterers,”
 is the coordinating conjunction Ē, meaning “or,” followed by the adverbial or ascensive use of the conjunction KAI, meaning “even.”  Then we have the comparative use of the conjunction HWS, meaning “like; as.”  Finally, we have the predicate nominative from the masculine singular demonstrative pronoun HOUTOS, used as an adjective plus the article and noun TELWNĒS, meaning “this tax collector.”

“or even like this tax collector.”
Lk 18:11 corrected translation
“The Pharisee, while standing, was praying these things to himself:  “God, I give thanks to You that I am not like the rest of men: robbers, crooks, adulterers, or even like this tax collector.”
Explanation:
1.  “The Pharisee, while standing, was praying these things to himself:”

a.  Jesus continues the story of the Pharisee and the tax collector with a description of what each man said in their private prayers to God.  The Lord begins with the prayer of the Pharisee.


b.  Jesus makes note of the Pharisee’s proper position of standing for prayer.  This was customary of the Jews.  They stood while praying in the temple, since there were no seats, benches, etc. for the thousands of people that came each day for the morning and evening prayers as well as the people who came whenever they felt the need to pray.  There is no ‘official’ or ‘proper’ posture for prayer.  Prayers to God are accepted by God in any bodily position we might have.


c.  Then the Lord notes that the Pharisee was praying or saying the following things to himself.  No one else heard the man’s prayers but God.  He spoke to himself in the privacy of his own soul.  The fact that Jesus knew exactly what this man said to himself indicates that this story is not a parable, but a real event that happened at some previous time and is being related to others now from the omniscience of the Lord Jesus Christ.  The fact that Jesus knows exactly what a person prayed is definitive proof of His deity, but it also indicates the historical reality of the event being described.


d.  This Pharisee did not speak out loud for others to hear his prayer, because had he done so, everyone would be aware of his gross arrogance.

2.  ““God, I give thanks to You that I am not like the rest of men:”

a.  Jesus then quotes what the Pharisee said in his prayer.  The man addresses his prayer to God, which is a reference to God the Father.  He begins his prayer appropriately with thanksgiving.  All prayers to God should begin with thanksgiving.  The problem with this prayer is what the man is thankful for.


b.  This arrogant, self-righteous, self-centered man is thankful that he is not like the rest of the people in the world who are not like him, don’t think like him, and don’t act like him.  He is not referring to other Pharisees, but to other Jews who are not Pharisees, or who are Zealots, Herodians, Sadducees, Gentiles, and sinners in general.  He has set himself above all others as being morally and religiously better than everyone else who do not share his beliefs and live their life like him.  He is the epitome of self-righteousness and arrogance.  He is exactly what the Essenes thought of themselves—so holy that they were not like the rest of men.  This is why the Essenes did not eat with anyone other than another Essene, did not sleep with anyone else, did not marry anyone else, did not live around anyone other than their own kind.  The Essenes were head and shoulders above the Pharisees, when it came to not being like the rest of men.


c.  Since Jesus is speaking to a group of men who are not identified by any particular name, and since He is using a Pharisee as His example to them, and since the Essenes were not known by the name Essene at the time, it is likely that Jesus is talking to a group of Essenes, but using a self-righteous Pharisees as his example.

3.  “robbers, crooks, adulterers,”

a.  The Pharisee then gives examples of who he means by the phrase “the rest of men.”  He is referring to criminals of all types and sinners of all types.  Adultery was a crime punishable by death in Jewish law.  So what we actually have here are three examples of criminal behavior.


b.  A robber is someone who steals from others.  A crook can be a thief, a con man, a swindler, or someone who engages in any other form of criminal activity.  An adulterer is someone who has sex with another person’s spouse.

4.  “or even like this tax collector.”

a.  Then the Pharisee tops off his arrogant prayer (which is going nowhere) by including the tax collector, who is standing some distance away (verse 13).  One commentator has said that the tax collector was in the court of the Gentiles, while the Pharisee was in the court of the Jews.  If these men were there at the morning or evening prayers, then they would have had to be close enough to see each other, because of the crowds.


b.  This phrase is a term of derision.  The Pharisee is looking down his nose at the tax collector and thinking of him in terms of being the scum of the earth.  He considers the tax collector to be as bad, if not worse, than a criminal or adulterer.


c.  “The contemptuous use of ‘this’.  It is rather common in the N. T.: Mt 26:61, 7; Lk 22:56; Mk. 2:7; Lk 15:2; Jn 6:42; 9:24; 12:34; Acts 7:40; 19:26; 28:4; Lk 15:30.  A striking example occurs in Acts 5:28.”

5.  Commentators’ comments.


a.  “There is no prayer, even in form; he asks God for nothing, being thoroughly satisfied with his present condition; it is a self-congratulation.  He glances at God, but contemplates himself.  But for himself God would be destitute of faithful servants.”


b.  “This prayer of thanksgiving names not one thing that God has done for this man.  His prayer is not that God’s grace has made him different, but that he has made himself righteous, in fact, vastly better.”


c.  The Pharisee has “a soliloquy with his own soul, a complacent recital of his own virtues for his own self-satisfaction, not fellowship with God, though he addresses God.  His gratitude to God is for his own virtues, not for God’s mercies to him.”


d.  “In his prayer the Pharisee compares himself with other people.  He assumes a position of confidence as he stands and prays.  It is likely that the Pharisee has gone right into the inner court.  His prayer reveals this attitude.  In this culture, prayer was either silent or uttered in a low voice (1 Sam 1:13).  Vocal prayer was acceptable, though praying too loudly was perceived as rude.  The ‘thanksgiving’ hardly focuses on God’s sovereign work.  The Pharisee is so certain of his righteousness that he compares himself favorably to a variety of unrighteous violators of the commandments.  The reference to the tax collector shows a judgmental attitude because he makes an instant evaluation on the basis of the man’s vocation.  In effect his prayer is, ‘I thank you, God, that I am such a great guy!’  Pride permeates the intercession.”


e.  “The Pharisees used prayer as a means of getting public recognition and not as a spiritual exercise to glorify God (Mt 6:5; 23:14).”


f.  “The Pharisee’s prayer was concerned with telling God what a good man he was.”


g.  “What is striking is (1) that the Pharisee’s prayer begins like a thanksgiving psalm, but never enumerates the divine actions for which one is thankful.  For God’s acts, the Pharisee has substituted his own.  (2) It is also telling that this Pharisee seems to place himself (and presumably those with similar practices) in one camp and all others in the category of thieves, rogues, and adulterers.  With this list, he seems to have caricatured every form of possible sin—robbery, reprobation, and immorality—and declared all other humans as guilty of them.”


h.  “Jewish people considered it pious to thank God for one’s righteousness, rather than taking credit for it oneself.  The first hearers of this parable would not think of the Pharisee as boastful, but rather as grateful to God for his piety.”


i.  “The Pharisee’s prayer began well enough.  He was appropriately grateful for what God had kept him from.  It is appropriate to thank God for being able to avoid serious sin.  To Jewish ears, the inclusion of ‘or even like this tax collector’ seemed appropriate.  Today we might word this prayer a little differently: ‘God, I thank you that I haven’t fallen to what so many of my contemporaries have succumbed to—sensuality, dishonest business practices—the gutter life of so many of the unchurched.’  We ought to be thankful for God’s grace in our lives.  ‘There, but for the grace of God, go I.’  Nevertheless, there is something wrong here.  His prayer was self-absorbed.  After his initial nod to God, his was essentially a self-congratulatory monologue disguised as a prayer.  There are five uses of the personal pronoun I implicit in the nominative case in the Greek.  Our discomfort with his prayer peaks when he drags in the sleazy tax collector to draw attention to his own ‘cleanness.’  His self-estimate rides on the exposure of the moral failures of others.  Furthermore, he does not appear to care about the plight of the tax collector.  The Pharisee has not been warmed by the love of God.  His ostensible claim to be a lover of God is shown to be false by his lack of love for his poor, pitiful, sinning neighbor.”
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