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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say; to tell; to speak.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun PARABOLĒ, which means “a parable.”  With this we have the dative (in)direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “(to) them.”

“Now He was telling them a parable”
 is the preposition PROS plus the accusative of purpose from the articular present active infinitive of the verb DEI, meaning “it is necessary.”


The present tense is an aoristic present, which describes the state of being as an absolute fact.


The active voice indicates that the situation of the necessity of prayer produces the state of being necessary.


The infinitive is a substantival infinitive translated “for/about the necessity.”  Several excellent grammarians suggest that the accusative here is an accusative of general reference with the preposition PROS.  Thus the meaning “with reference to the necessity,” which is really no different in meaning than the translation “for the necessity” or “about the necessity.”

With this infinitive we have the temporal adverb PANTOTE, meaning “at all times; always.”  This is followed by the present deponent middle/passive infinitive of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is an iterative present, which views the action as happening in a series of events, periodically and continually or habitually.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the person involved) producing the action.


The infinitive is an infinitive of purpose.

With this we have the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”  This accusative-infinitive construction means “that they pray.”

“about the necessity that they pray at all times”
 is the additive use of the conjunction KAI, meaning “and,” followed by the negative adverb MĒ, meaning “not” plus the present active infinitive of the verb EGKAKEW, which means “to give up.”


The present tense is a durative present and aoristic present.  It describes the action as an absolute fact that is expected to continue throughout one’s spiritual life.


The active voice indicates that believers are expected to produce the action of not giving up.


The infinitive is an infinitive of purpose.

“and not give up,”
Lk 18:1 corrected translation
“Now He was telling them a parable about the necessity that they pray at all times and not give up,”
Explanation:
1.  “Now He was telling them a parable”

a.  Luke transitions us to a different topic in the teaching of our Lord.  We can only assume from the previous context that Jesus and the Twelve disciples, with the supporting group of women, were still on their way to Jerusalem, probably heading south down the Jordan River valley in the territory of Perea toward Jericho.


b.  As they were walking along with the rest of the crowds that were heading to the Passover festival Jesus told His followers the following parable.  He constantly used stories as illustrations to teach spiritual principles that He wanted His followers to remember.  By remembering the parable or illustrative story, we learn and remember the spiritual principle that is the point of the story.  This has long been a method by which parents teach children, and as the children of God, we are no different.

2.  “about the necessity that they pray at all times”

a.  Luke states the spiritual principle of the parable up front, before he tells us the story.  This is a method of teaching that has long been known to be effective: tell them what you are going to teach them; then teach them what you want them to learn; then tell them what you taught them.


b.  The point of this parable is that it is necessary for us to pray at all times.  The big question is: “Do you really, literally mean at all times?”  The answer is, ‘Yes’ and ‘No’.  Can you pray in a crisis?  Yes.  Can you pray when you are angry?  No.  Can you pray before meals?  Yes.  Can you pray when out of fellowship with God?  No.  Can you pray when God delivers you?  Yes.  Can you pray when God is trying to teach you something?  No. (We are supposed to be listening, not talking, when God is talking.)  So the phrase “at all times” means that under most circumstances and situations we can and should pray.  But there are times when we cannot and should not pray.


c.  The point is that under most circumstances and in most situations it is necessary that we pray.  Let’s examine a typical day.  We can pray when we wake up, before eating breakfast, while traveling to work, during breaks at work, before eating lunch, while traveling home, before dinner, in the ninth inning of a baseball game, when our team is winning and there are two outs and two strikes on the batter, and before we go to sleep at night.  We should not be praying while working, since we should devote our full attention to our job, unless we are asking God for help in doing our job ‘as unto the Lord’.

3.  “and not give up,”

a.  An additional point is added to the necessity of prayer at all times.  We are not to give up in asking God for justice, help, deliverance, His righteousness, or understanding.


b.  In the parable about to be described, the point is that the person involved not give up in asking for the righteousness and justice she rightfully deserves.  The application for us is that we should not give up in asking God to make things right, to execute justice for us, to provide for our needs (not our wants=I may want a big, fancy, expensive car, but I don’t need one), our deliverance, His help, and many other things.


c.  We are to never give up in asking God for help and other things, but trust that He will faithfully and correctly answer our requests that are compatible with His will, plan, and purpose.


d.  If we give up asking, that is a form of disbelief that God will answer.  And God doesn’t honor our disbelief.  He expects us to believe in the face of unbelief.  He expects us to trust in His timing, His plan, His will, and His purpose for us.  We are to never give up on Him, because He is a God of faithfulness.


e.  Prayer is belief in the faithfulness of God.  Jesus never uttered a single prayer that did not believe in the faithfulness of God, even His most difficult prayer in the Garden of Gethsemane.  Every time we pray, we are demonstrating and testifying to our belief in the faithfulness of God.

4.  Commentators’ comments.


a.  “The introduction is probably a Lucan editorial note giving the parable’s context in terminology.  Jesus is telling the parable ‘to them,’ which must look back to Lk 17:22, where the disciples are the audience.  The call is to continued prayer, not in the sense of praying at all times, but in praying again and again.  The use of dei, it is necessary, makes such prayer a moral imperative (Lk 15:32; Acts 5:29; 20:35).  The context of Luke 18:8 makes clear that the ultimate request is for God’s justice and the Son of Man’s return.  The disciples are not to grow weary in making this request.  The point is that in the midst of persecution and possible delay, the disciple should not stop praying for justice and for the return that will bring justice.”


b.  “What does it mean ‘always to pray’ or to ‘pray without ceasing’? (1 Thes 5:17).  It certainly doesn’t mean that we should constantly be repeating prayers, because Jesus warned against that kind of praying (Mt 6:5–15).  Rather, it means to make prayer as natural to us as our regular breathing.”


c.  “Jesus’ teaching here is particularly oriented toward the necessity of tenacious, hopeful faith in the midst of present ordeal.”


d.  “The purpose of this parable is to teach the necessity of diligence in prayer and that God will answer prayer up to the time of judgment and will remember and avenge (vindicate) the just.  Jesus has just spoken about judgment, spoken in clear and frightening terms.  The natural question which follows this teaching is ‘will anybody escape the next judgment?’  This is just what Jesus was talking about, as verse 8 makes plain, for He was not majoring on prayer, but vindication.  As this point must be included in the interpretation of the parable, the parable interprets as saying that the believer must not lose his faith in God, for even as the unjust judge gave justice, even more so can we be sure that God, the righteous judge, will give justice to the believer and avenge his suffering.”


e.  “This parable makes its point not by comparing God to the unjust judge but by drawing the contrast.”


f.  “The parable’s purpose was explicit.  Jesus’ disciples are to continue praying until Jesus comes back.  His people are not to give up on prayer.”


g.  “The thought here is of continual prayer, rather than continuous prayer.  The fear is that men will give up before they are answered.”
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