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

 is the strong adversative conjunction ALLA, meaning “But” plus the strong negative adverb OUCHI, meaning “not.”  Then we have the third person singular future active indicative from the verb EIPON, which means “to say: will he say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the master of the house will produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the slave/servant/worker.  This is followed by the second person singular aorist active imperative from the verb HETOIMAZW, which means “to Prepare.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the master will produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what.”  The NASB translates this TIS as the indefinite pronoun, meaning “something.”  However TIS has the acute accent (), which makes this the interrogative pronoun rather than the indefinite pronoun.  This is followed by the first person singular aorist active subjunctive from the verb DEIPNEW, which means “to eat: I shall eat.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.  This can be translated “I shall eat.”


The active voice indicates that produced the action.


The subjunctive mood is a potential subjunctive, which can be translated “I might eat.”

“But will he not say to him, “Prepare what I shall eat,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine second person singular aorist middle participle of the verb PERIZWNNUMI, which means “to gird oneself,” which in Modern English refers to clothing oneself.  Here it refers to changing one’s clothes from the duty clothes of working all day in the field.


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the slave is expected to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after changing your clothes.”

Next we have the second person singular present active imperative of the verb DIAKONEW, which means “to serve.”


The present tense is a customary present for what is reasonably expected to occur at that moment.  This could also be regarded as a futuristic present.


The active voice indicates that the slave/servant is expected to produce the action.


The imperative mood is a command.

Then we have the dative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the master of the house.  This is followed by the temporal conjunction HEWS, meaning “until; while.”
  Next we have the first person singular aorist active subjunctive of the verb ESTHIW, which means “to eat: I eat.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the master of the house will produce the action.


The subjunctive mood is used in temporal clauses begun with temporal conjunctions such as HEWS.  The subjunctive mood indicates the indefinite time of the action taking place at some point in the future.

With this we have the additive use of the conjunction KAI, meaning “and” plus the first person singular aorist active subjunctive of the verb PINW, which means “to drink.”  The morphology of the verb is the same as the previous verb.

“and after changing your clothes, serve me while I eat and drink;”
 is the continuative use of the conjunction KAI, meaning “and then,” followed by the preposition META plus the adverbial accusative of measure of extent of time from the neuter plural demonstrative pronoun HOUTOS, meaning “after these things.”  Then we have the second person singular future deponent middle indicative from the verb ESTHIW and PINW with a connective KAI, meaning “to eat and drink.”


The future tense is an imperative future, which expresses a command.  It is translated “you shall…”


The deponent middle voice is middle in form but active in meaning with the subject (the slave) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and then after these things you shall eat and drink”?”
Lk 17:8 corrected translation
“But will he not say to him, “Prepare what I shall eat, and after changing your clothes, serve me while I eat and drink; and then after these things you shall eat and drink”?”
Explanation:
1.  “But will he not say to him, “Prepare what I shall eat,”

a.  Jesus continues the parable with a contrast to what the apostles would say, if they were in the place of the owner of the farm with a slave/servant working for him.  Instead of immediately inviting the hired hand to sit down and eat dinner with the owner after a hard day’s work, the owner would typically say something entirely different.


b.  The owner of the farm would instruct the hired man to finish his duties for the day by preparing the evening meal.  Not only does this hired hand or slave have to work in the field all day plowing or tending sheep, but is also the chef.  Part of his duties include preparation of meals, which serve both the owner of the farm and himself.  This is just part of the normal duties expected each day.

2.  “and after changing your clothes, serve me while I eat and drink;”

a.  The owner of the farm also instructs the worker to clean himself up while dinner is cooking.  He is to change out of his dirty, smelly clothes before serving dinner.  The implication here is that the servant will also wash himself and make himself presentable.


b.  After washing himself and putting on clean clothes, the servant is then expected to continue to serve his master by serving dinner.  He is not only a field hand, but also the chief cook, and now also the head waiter.  The servant has varying jobs to perform for his master throughout the day.

3.  “and then after these things you shall eat and drink”?”

a.  The Lord finally adds that after these things are done—working in the field, making dinner, getting cleaned up, and serving dinner, then, and only then, may the servant eat and drink his own dinner.  The master is in no way being arrogant, cruel, harsh or unkind.  The master is observing social protocol.  He is doing what is rightfully expected and ensuring that the slave does likewise.


b.  There is no implication that the slave/servant sits down to eat with the master and his family.  That would be a breach of social protocol.  The slave/servant does not have to buy his own food.  His food is provided for him by the owner of the farm.  And he eats what the owner eats.  If he has a family, they share the meal with him.  The owner of the farm is expected to provide food, shelter, and clothing for his slave.  If the man were only worker hired for the day, things would be entirely different.  At the end of the day, he would return to his own home and family.


c.  The point being made here by Jesus is that the apostles are going to have to work for the Lord doing all kinds of different jobs, and continue to do so until all their work is finished.  Along the way they will have their basic needs provided for them.


d.  The question expects an affirmative answer.

4.  Commentators’ comments.


a.  “The slave must serve the master before taking care of himself.  Jesus asks a rhetorical question that expects a positive reply.  The slave must prepare a meal, serve it, and then wait until the master has finished eating.  Only then can he feed himself.  As always with a servant, the master’s wishes come first.”


b.  “This story emphasizes faithfulness to duty no matter what the demands might be, and the argument is from the lesser to the greater.  If a common servant is faithful to obey the orders of his master who does not reward (thank) him, how much more ought Christ’s disciples obey their loving Master, who has promised to reward them graciously!”


c.  “The disciples’ responsibility toward God was humble service.  They should not expect special praise for doing things they were expected to do.  A servant does not get special praise from his master for doing his job.  Likewise disciples have certain responsibilities which they are to fulfill in humility as God’s unworthy servants.”


d.  “In the master-slave relationship, does the master come to owe the slave special privileges because the slave fulfills his daily duties?  Does the slave, through fulfilling his ordinary duties to the master, become his master’s patron?  Of course not!”


e.  “Most slaveholders had few slaves; thus the slaves did both fieldwork and food preparation.  Masters regarded this work as their slaves’ duty, not an option.  Nor was it considered honorable for masters to eat with their slaves, and it was virtually never done.”


f.  “The Parable of the Slave teaches that a Christian leader’s duty is to attend to the spiritual needs of his flock, but it also teaches that there is no room for self-elevation on account of discharging these duties well, for this achievement purely demonstrates the power granted by God for faith.  By means of this teaching Jesus was simply counteracting any future ego or pride which would, in a normal display of human nature, follow the obedient compliance with His injunctions.  When we consider what Jesus has saved us from, we have every obligation to serve Him dutifully.”


g.  “This shows that here Jesus is not teaching that God’s dealings with us are on a basis of law and duty rather than of grace and faith.  Rather, He is giving a necessary lesson to all who are tempted to feel proud of their faith or their good works for God.”
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