John 1:1
Luke 17:7



 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine singular interrogative pronoun TIS, meaning “who; which.”  With this we have the preposition EK plus the ablative of the whole from the second person plural personal pronoun SU, meaning “of you” and referring to the apostles.  Next we have the accusative direct object from the masculine singular noun DOULOS, meaning “a slave.”  Then we have the nominative masculine singular present active participle from the verb ECHW, which means “to have: having.”


The present tense is a descriptive and customary present for what is typical or customary at the present time.


The active voice indicates that the apostles are producing the action of having.


The participle is circumstantial.

Then we have the accusative masculine singular present active participle from the verb AROTRIAW, which means “to plow: plowing.”


The present tense is a descriptive present for what is now occurring in this example.


The active voice indicates that the slave/servant is producing the action.


The participle is circumstantial.

This is followed by the coordinating conjunction Ē, meaning “or” plus the accusative masculine singular present active participle of the verb POIMAINW, which means “to tend sheep.”  The morphology is the same as the previous verb.

“Now which of you, having a slave plowing or tending sheep,”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” plus the dative masculine singular aorist active participle from the verb EISERCHOMAI, which means “to come in.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “having.”


The active voice indicates that the slave has produced the action.


The participle is a temporal participle with the action of the aorist participle preceding the action of the main verb.  This can be translated “after having come in.”

Next we have the preposition EK plus the ablative of origin from the masculine singular article and noun AGROS, meaning “from the field.”  This is followed by the third person singular future active indicative of the verb EIPON, which means “to say: will say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the apostles will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the slave.

“who will say to him, after having come in from the field,”
 is the adverb of time EUTHEWS, which means “Immediately.”  Then we have the nominative second person masculine singular aorist active participle of the verb PARERCHOMAI, which means “to come here.”

The aorist tense is a constative/historical aorist, which views the past action as a fact.

The active voice indicates that the slave is to produce the action.


The participle is a temporal participle with the action of the aorist participle preceding the action of the main verb.  This can be translated “after coming here.”

Finally, we have the second person singular aorist active imperative of the verb ANAPIPTW, which means “to recline to eat.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that the slave is expected to produce the action.


The imperative mood is a command. 

““Immediately after coming here, recline to eat”?”
Lk 17:7 corrected translation
“Now which of you, having a slave plowing or tending sheep, who will say to him, after having come in from the field, “Immediately after coming here, recline to eat”?”
Explanation:
1.  “Now which of you, having a slave plowing or tending sheep,”

a.  Jesus continues teaching the apostles with an illustration from everyday life.  Slavery was far different in ancient Israel from the way slaves were treated in the United States prior to the Civil War.  Slaves were treated well, because of the demands of the Mosaic Law, which protected them.  The Jews were to remember their own slavery in Egypt and thus treat slaves with respect and kindness.  Many people chose willingly to become slaves, since their master was then obligated to provide everything for them and their families from food, shelter, clothing, medical care and all other needs.  Therefore, we should not think that Jesus is suggesting that His disciples own slaves.  He is simply using a common illustration from their everyday culture.


b.  The Greek word DOULOS is most often used for a slave, but it can also denote what we would think of as a servant, such as a butler, or a hired hand, such as a field-worker, which is what we have in this illustration.  The person described as a DOULOS is someone, having been hired to work for the owner of a farm.  This person has spent the day plowing a field or tending sheep, two common professions in Israel at the time.  So we can also think of this ‘slave’ as a hired employee, someone who has been hired to work for another person.  Today we might think of this ‘slave’ as a ranch-hand.

2.  “who will say to him, after having come in from the field,”

a.  The Lord continues the illustration with an event that occurs at the end of the day, when the worker has come in from the field to the owner’s house.  The day’s work is done and the worker expects to be paid.  The owner typically would thank him for his day’s work and pay him.


b.  Typically the worker would then go home at the end of the day to his own family or to his living quarters, if he lived on the estate of the owner (for example, in the bunk house with other workers).  What normally would not happen is what Jesus surprises us with in His next statement.

3.  ““Immediately after coming here, recline to eat”?”

a.  The owner of the farm then immediately invites the worker to dinner.  It was customary in that culture for people to recline on their left sides to eat.  They would lay on a couch with their legs extended away from the table and eat with their right hand.  The owner of the farm invites the worker to recline to eat.


b.  The shocking thing occurring here is the owner of the estate inviting the hired slave/servant/field-hand to recline with him in a social setting that most people would consider forbidden.  Rich estate owners didn’t mingle socially with slaves or hired hands.


c.  So when Jesus asks the question which of his disciples/apostles would do this, the answer they would typically give is, “None of them would do this.”  The master would not say ‘Immediately sit down and eat with me,’ but would say something entirely different, which we have in the next verse.

4.  Commentators’ comments.


a.  “Using a first-century institution to illustrate a point, Jesus compares the disciple to the doulos =slave, a term that Paul often applied to himself.  This little parable, found only in Luke, illustrates the ideal attitude that a disciple should have in serving God.  The story begins simply enough with a phrase that often introduces parables: ‘Which of you?’ (Lk 11:5, 11; 12:25; 14:28, 31 [which king]; 15:4, 8 [which woman]; Mt 6:27; 7:9; 12:11.   Common practice is present.  The scene starts near the end of daytime chores.  A servant who plows the field or watches the sheep returns from a full day’s work.  Jesus raises the question whether this slave will get to rest and eat upon returning to the house: will the master prepare a meal for the slave to sit down and enjoy?  Of course, as 17:8 makes clear, the master does not.  So the answer is, ‘None of you would do this!’  The slave will prepare the master’s meal immediately after completing the chores.  The point is not the economic level, but the sense of duty a slave is to have.”


b.  “It is good to have faith to do the difficult (Lk 17:1–3) and the impossible (Lk 17:4–6), but it is essential that we have faith to do even the routine tasks our Master has committed to us.  Privileges must always be balanced with responsibilities.  The servant in the story was evidently a ‘jack-of-all-trades,’ for he was responsible for farming, shepherding, and cooking.  Jesus described a situation which in that day was unthinkable: a master ministering to his servant!  In fact, He introduced the story with a phrase that means, ‘Can any of you imagine?’ … Their answer had to be, ‘No, we cannot imagine such a thing!’”


c.  “The disciples’ second responsibility toward God was humble service.  They should not expect special praise for doing things they were expected to do.  A servant does not get special praise from his master for doing his job.”


d.  “Jesus’ parable takes the form of a lengthy question that expects a negative answer.  Jesus is not so much inviting an allegorical reading of master-servant roles as drawing on a well-known reality of village life to teach something about faithfulness.  Envisioned is a small landholder/farmer whose one slave performs the various outdoor and household duties that would be divided between slaves in a larger estate.  In this instance, the parable turns on the observation that a slave who is simply completing his work does not by doing so place his master under any obligation to reward him in some way.  That is, the absurdity Jesus outlines draws on a particular, taken-for-granted social script apparent to ancient readers but easily missed by many contemporary ones.  In this script, ‘thanks’ would not refer to a verbal expression of gratitude or social politeness, but to placing the master in debt to the slave.  In the master-slave relationship, does the master come to owe the slave special privileges because the slave fulfills his daily duties?  Does the slave, through fulfilling his ordinary duties to the master, become his master’s patron?  Of course not!”


e.  “Most slaveholders had few slaves; thus the slaves did both fieldwork and food preparation.  Masters regarded this work as their slaves’ duty, not an option.  Nor was it considered honorable for masters to eat with their slaves, and it was virtually never done.”


f.  “Jesus’ use of an illustration from slavery does not prove that he would have commended slavery as an institution any more than he would have commended dishonesty (Lk 16:8).”


g.  “Without any break Jesus describes how when a slave has finished his daily work in the field he does not receive any special reward from his master, such as being provided with a meal; he still has to perform his household duties before he can rest.  The performance of duty does not entitle one to a reward.  So too when disciples have accomplished all that God has commanded them, they have no claims upon Him.  This parable may well be understood as a warning against the attitude of church leaders who think that their service in the church entitles them to some reward and that they can be proud of what they have done.”
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