John 1:1
Luke 17:4



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the temporal adverb HEPTAKIS, which means “seven times,” followed by the adverbial genitive of time
 from the feminine singular article and noun HĒMERA, meaning “during the day.”  Next we have the third person singular aorist active subjunctive of the verb HAMARTANW, which means “to sin.”

The aorist tense is a constative aorist, which views the action in its entirety as a hypothetical fact.


The active voice indicates that the subject, a fellow believer, produces the action.


The subjunctive mood is a conditional and potential subjunctive following EAN.

Then we have the preposition EIS plus the accusative of opposition from the second person singular personal pronoun SU, meaning “against you.”

“And if he sins against you seven times during the day,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the temporal adverb HEPTAKIS, which means “seven times.”  Then we have the third person singular aorist active subjunctive of the verb EPISTREPHW, which means “to turn around; to go back; to return.”
  The morphology is the same as the previous aorist subjunctive.  This is followed by the preposition PROS plus the accusative of place from the second person singular personal pronoun SU, meaning “to you.”  Next we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurs at that moment.


The active voice indicates that your fellow believer produces the action.


The participle is circumstantial.

Then we have the first person singular present active indicative of the verb METANOEW, which means “to change one’s mind.”  Here the verb is used in the sense of an apology: “I apologize.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the fellow believer produces the action.


The indicative mood is declarative for a simple statement of fact.

“and returns to you seven times, saying, “I apologize,””
 is the second person singular future active indicative from the verb APHIĒMI, which means “to forgive.”


The future tense is a predictive future, which affirms what is expected to take place.


The active voice indicates that the wronged believer is expected to produce the action.


The indicative mood is used in an imperative sense.  “The future indicative is sometimes used for a command, almost always in OT quotations (due to a literal translation of the Hebrew). However, it was used in this manner even in classical Greek, though sparingly.  Outside of Matthew, this usage is not common.”

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the sinning believer.
“forgive him.’”
Lk 17:4 corrected translation
“And if he sins against you seven times during the day, and returns to you seven times, saying, “I apologize,” forgive him.’”
Mt 18:21, “Then Peter came and said to Him, ‘Lord, how often shall my brother sin against me and I forgive him?  Up to seven times?’”
Explanation:
1.  “And if he sins against you seven times during the day,”

a.  The Lord adds another condition to the responsibility of every believer who is dealing with a fellow believer that is out of fellowship and sinning against them.  Here we have another third class condition that indicates that this situation is not actually happening right now, but can reasonably be expected to occur at some time during a believer’s life.


b.  The subject “he” refers to a fellow believer, who in the previous verse was called ‘a brother’.  This ‘brother’ or fellow believer is said to sin against you (another believer) seven times.  The number seven is symbolic of a countless number of times as in the parallel expression ‘seven times seventy’.  The actual number is not the point.  The point is that the believer keeps on habitually sinning against you over and over again, committing the same or different wrongs.


c.  The phrase ‘during the day’ or ‘seven times a day’ is also illustrative of a continual, habitual pattern of events placed close together.  The principle of application in this verse would apply equally if this situation were to continue over a period of two days or several days.  Packing the offenses into one day intensifies the wrongdoing and intensifies the divine solution or expectation.  The point is you are getting wronged repeatedly without justification in a short amount of time.

2.  “and returns to you seven times, saying, “I apologize,””

a.  The Lord then adds another element to this situation.  The sinning believer returns to you after each occurrence of sinning against you and apologizes.  He changes his mind about what he has done wrong and comes to you and tells you he has changed his mind.  An apology is a change of mind.  The sinning believer does not have to feel sorry for his sin against you.  His change of mind does not have to depend on how he feels.  And your forgiveness of him certainly must not depend on how he feels.  What matters is that he recognizes he was wrong and acknowledges it to you.  That acknowledgement of sin is all that is necessary with God (1 Jn 1:9) and all that should matter with you.  A person can feel sorry about something but not change their mind about doing it.  For example, a thief can feel sorry about getting caught, but not sorry that they stole.  For example, a parent with a starving child can steal a loaf of bread and get caught.  They are sorry they had to steal to feed their child, but would do it again if they had to.  There is no verb METAMELLOMAI here, which is the Greek verb that means to feel sorry for what you have done.  Feeling isn’t the issue.


b.  So the Lord’s point is that every time a fellow believer sins against us and comes to us and apologizes, we are required, not expected, but required to do the same thing.  And this requirement is not based on how the other person feels or how we feel.  This requirement is based upon the will of God and our immediate, willing, obedience to the will of God.  We are required to forgive, and our forgiveness is not based on how sorry the other person is.  That becomes a legalistic system of works.

3.  “forgive him.’”

a.  God’s requirement is that we forgive one another.  How often?  As often as it takes.


b.  Forgiveness is not an option.  It is a requirement from God.  It is a direct demand on our free will that we forgive our fellow believers regardless of the sin or number of sins against us.  God isn’t interested in how we feel about the other believer and it doesn’t matter how he or she feels about us.  The only thing that matters is to forgive them and move on in life.


c.  God’s objective is for us to keep moving in the spiritual life.  The sinning believer needs to keep moving and the believer being sinned against needs to keep moving in the spiritual life.  Both can get stuck in a situation where they dwell on how they feel about the situation and no one ever recovers and keeps moving.


d.  If God can forgive, then it is reasonable for Him to demand that we do likewise.  He has given us the power of the Holy Spirit to do so.  So we cannot say, “I just can’t do it.”


e.  We should expect the forgiveness of other believers, but this does not mean that we have a license to sin against them as we please.


f.  And if feeling sorry for one’s sins is required by you to forgive someone else, then how sorry must they feel.  Is a little bit of sorry enough?  How much, how long, how great must their sorrow be to be enough?  And how will you know when they have reached to required amount of sorrow?  And how will they know when they have reached your required amount of sorrow?  You see, the amount of sorrow we require is so arbitrary that it cannot be used as a criterion for forgiveness.  God doesn’t place a scale of feeling sorry on us for Him to forgive us, and therefore, we have no right to place a scale of feeling sorry on others.  Our requirement is to forgive, period.

4.  Commentators’ comments.


a.  “What is the response to a rebuke [warning] that is heeded?  Jesus says that forgiveness is imperative.  A question might arise with his command to forgive: ‘How often should I forgive?’  In fact, the parallel in Mt 18:21 introduces a teaching similar to this one with a question by Peter.  In Luke, Jesus simply anticipates the question and teaches his disciples.  The disciple is always to forgive the repentant disciple, no matter how often forgiveness is requested.  The passage assumes that the sin is directed personally at a disciple (‘sins against you’) and thus directly affects their relationship.  The point about frequency of forgiveness is made in the telling illustration of seven requests in one day.  Surely, one would question the genuineness of the repentance if every couple of hours forgiveness was requested.  But Jesus notes that each time the request is made it should be granted.  The picture of repentance uses two ideas together: turning and repenting [changing one’s mind].  The sinner takes the initiative in admitting error and requesting pardon for the action.  The combination may be significant, since a forced request might not be genuine.  There is no special meaning in the number seven other than to communicate the frequency of the sin and the forgiveness.  Rom 12:16–21.  Mt 18:21–22 is parallel in concept, but distinct in form.”


b.  “Do not enumerate the sins of others, for love ‘keeps no record of wrongs’ (1 Cor 13:4–6).  We should always be ready to forgive others, for one day we may want them to forgive us!”


c.  “The words seven times in a day denote a completeness—as often as it happens.”


d.  “Luke [Jesus] points to the need to forgive as a matter of course and without limit.  To do so is not in any way extraordinary; rather, it is simply part of the daily life of those whose lives are oriented around the merciful God.”


e.  “Jewish teachers did question the genuineness of repentance if one planned to sin again, but like Jewish legal experts exploring legal principles, Jesus offers here a theoretical case: if a person does genuinely repent repeatedly, you must forgive that person.”


f.  “The disciples should help any member of their group who falls into sin both by showing that they have gone wrong and by being ready to forgive, no matter how often this may be necessary.”


g.  “The idea is that after the initial rebuke and your granting forgiveness, if he again sins, and again sins, and so on, the matter becomes highly personal.  His sin is increasingly against you.  But regardless of the personal nature of the offense and the repetition of the offense, if the other person repents, you are to forgive him.  Jesus places the burden of responsibility on the person forgiving rather than on the person who is repenting.  The benefit of the doubt goes entirely to the one being forgiven.  This raises immense practical difficulties. What about hypocritical requests for forgiveness?  What if the sins being repented of repeatedly hurt others?  Obviously there are some qualifications.  Nevertheless, Jesus’ teaching does identify in sharp contours what genuine forgiveness is all about—upon whom the burden lays and the extent of forgiveness.  It is better to be willing to forgive seven times a day even though the brother is not sincere than to refuse to forgive a truly repentant soul and thus place a stumbling block in his way.”
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