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

 is the negative adverb OUCH, meaning “not” plus the third person plural aorist passive indicative from the verb HEURISKW, which means “to be found.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that ‘they’ produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Literally this says: “Were they not found?,” which is good Greek but awkward English.  Therefore, for the subject ‘they’, describing the other nine men, we have to substitute an indefinite subject like “none of them” or “any of them”

“Were none of them found”
 is the nominative masculine plural aorist active participle from the verb HUPOSTREPHW, which means “to turn back; to return.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the other nine men produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after returning.”

Then we have the aorist active infinitive of the verb DIDWMI, which means “to give.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the other nine men produce the action.


The infinitive is an infinitive of purpose.

Next we have the accusative direct object from the feminine singular noun DOXA, meaning “glory.”  This is followed by the dative of indirect object from the masculine singular article and noun THEOS, meaning “to God.”

“after returning, to give glory to God,”
 is the conjunction EI with the negative MĒ, which together mean “except.”  Then we have the nominative subject from the masculine singular article and adjective ALLOGENĒS with the demonstrative pronoun HOUTOS, meaning “this foreigner.”

“except this foreigner?’”
Lk 17:18 corrected translation
“Were none of them found, after returning, to give glory to God, except this foreigner?’”
Explanation:
1.  “Were none of them found”

a.  Jesus then asks a rhetorical question to which He and the Samaritan at His feet already know the answer.  So do the disciples, the Pharisees, the scribes, and the crowd following Him as well as anyone from the village that may have come out to meet Him.


b.  The phrase ‘none of them’ refers to the other nine men that were healed of their leprosy, but continued on to find a priest to show themselves to in order to be declared ‘clean’, that is, free of the disease.  These other men (whom most commentators consider to be Jews) didn’t bother to come back and thank Jesus for what He had done.


c.  The use of the verb “found” sounds strange to us, because it sounds like someone had to go looking for these nine men and no one could find any of them.  They were no farther away than the Samaritan who returned to Jesus.  They couldn’t have disappeared that fast into the countryside.  Therefore, this expression is like asking ‘Where are the rest of them?’  Jesus knows the answer.  They are hurrying to find a priest to show themselves to, just as the Lord ordered them to do.

2.  “after returning, to give glory to God,”

a.  The Lord continues His question with a summary of what the healed Samaritan had done, which was to return to Jesus and give glory to God.  The reference to ‘God’ includes both the Father and the Son; for both are God.  If Jesus had meant only the Father, He would have used the word PATĒR instead of THEOS.


b.  This statement by Jesus is an indirect praise of the actions of this Samaritan.  He did exactly what all of them should have done, and Jesus makes sure to point this out to the people listening; for the purpose of this miracle was to make this very point to His disciples and to His critics—the miracle was an act of God and as such deserves thanksgiving and the giving of glory to God, which Jesus accepted as the man fell at His feet in an act of worship of deity.


c.  In other words, the critics of Jesus should also be on their faces at the feet of Jesus, thanking Him for coming as their Messiah and Savior.  But they don’t see Him as such to their own folly and detriment.

3.  “except this foreigner?’”

a.  Finally, Jesus notes with honor and praise the Samaritan as the exception.  By noting his action personally, the Lord is acknowledging the worthiness and righteousness of what he is doing.  The Samaritan did the right thing in falling down and the feet of Jesus and giving thanks and glory to God for what He had done.  The Samaritan could not be condemned for anything.  He had done what no Jew had done in this situation.  And Jesus makes sure to point this out.


b.  The use of the word ‘foreigner’ emphatically notes that this man is not a Jew, not a part of the nation of Israel, and not a beneficiary of any of the covenant promises to Israel.  He is a GOI, a Gentile, a ‘loser’, a ‘nobody’, and a ‘not My people’.  And yet, he has conducted himself with more gratitude, honor, respect, worship, and righteousness than nine other healed Jews and all Jesus’ critics combined.  It was a stinging indictment on the collective attitude of Israel toward their Messiah and a sign of things to come.

4.  Commentators’ comments.


a.  “Jesus’ final question is also rhetorical: ‘Was not one found … , except this foreigner?’  The particle OUCH expects a positive answer: the foreigner alone responded in gratitude.  In the LXX, the term allogenēs often means ‘pagan’ or ‘heathen’ (Ex 12:43; 29:33; 30:33; Lev 22:10).  There may be an emotive edge in the choice of this word, since this term appeared on the signs prohibiting foreigners from passing the inner barrier of the temple.  The question is a rebuke. It also strongly suggests that the other lepers may have been Jewish.  Jesus expected some concrete response from those who were missing.  This Samaritan receives the commendation that the others will miss because he, a foreigner, had more spiritual sensitivity than they did.”


b.  “The lack of gratitude by the other nine was typical of the rejection of His ministry by the Jewish nation.  He alone had the power to cleanse the nation and make it ceremonially clean.  However, the nation did not respond properly to Him.  The nation accepted the things that Jesus could do (such as heal them and feed them), but it did not want to accept Him as Messiah.  However, those outside the nation (such as this Samaritan leper—a person doubly repulsive to the Jews) were responding.”


c.  “The usage of this term in the context of temple worship in Jerusalem is also suggestive; there it was found on inscriptions that forbade ‘foreigners’ from access to those areas of the temple available only to Jews.  Jesus’ use of the term is thus ironic indeed, for He observes how this normally ostracized person has behaved in a manner appropriate to the authentic children of Abraham.”


d.  “Jesus expected all ten to return, glorifying God, and then to receive the ultimate blessing He had prepared for them.  Jesus was disappointed!  But evidently the other nine lepers were so caught up in their new wholeness that it did not occur to them to return to Jesus.  This is understandable at one level.  After all, Jesus had told them to show themselves to the priests.  Of course they were thankful.  How could they be otherwise?  And they were deeply happy.  And they were eager to get back into everyday life.  However, there is a deadly problem here—God was not the center of their gratitude.  Only the foreigner, the Samaritan, gave praise to God!  The other nine were so earthbound, so like the shrewd manager and the rich man of the preceding parables, that they missed the spiritual dimension altogether.  Vague gratitude to divinity was not an adequate response to what had happened.  Christ wanted their hearts!  By failing to glorify God and returning to thank Jesus, they missed the greatest possible moment of their existence.”
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