John 1:1
Luke 17:1


 is the transitional use of the conjunction DE, meaning “Now.”  Then we have the third person singular aorist active indicative of the verb EIPON, meaning “to say: He said.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the subject produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PROS plus the accusative of place from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to His disciples.”

“Now He said to His disciples,”
 is the predicate nominative from the neuter singular adjective ANENDEKTOS, which means “impossible.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the situation being described produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive neuter singular articular aorist active infinitive of the verb ERCHOMAI, which occurs as the end of the clause and means “to come.”  With this we have the negative MĒ, meaning “not.”


The aorist tense is a constative aorist, which views the action of coming in its entirety as a fact.


The active voice indicates that enticements to sin will produce the action of coming.


The infinitive functions like a finite verb in the accusative-infinitive construction.  This infinitive also introduces indirect discourse, which requires the addition of the word “that” in English grammar.

Next we have the accusative ‘subject of the infinitive’ (also called the accusative of general reference) from the neuter plural article and noun SKANDALON, meaning “temptation to sin” or “enticement to sin.”

“‘It is impossible that enticement to sin not come,”
 is the adverb PLĒN, used as a conjunction, meaning “but, however, nevertheless.”  Then we have the particle of exclamation OUAI, meaning “woe.”  This is followed by the preposition DIA plus the ablative of means from the masculine singular relative pronoun HOS, meaning “through whom.”  Finally, we have the third person singular present deponent middle/passive indicative of the verb ERCHOMAI, which means “to come.”


The present tense is customary present for that which normally or typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

The phrase “to him” does not occur in the Greek and the verb is singular, not plural.

“nevertheless woe through whom it comes!”
Lk 17:1 corrected translation
“Now He said to His disciples, ‘It is impossible that enticement to sin not come, nevertheless woe through whom it comes!”
Mt 18:7, “Woe to the world because of its stumbling blocks!  For it is inevitable that stumbling blocks come; but woe to that man through whom the stumbling block comes!”
Explanation:
1.  “Now He said to His disciples,”

a.  Luke continues the story of the first advent of Jesus with more of the Lord’s teaching to His disciples.


b.  The previous message was really directed at the enemies of Jesus, with the Lord making another attempt to evangelize them with a true story and a real consequence of their faith or lack of faith.  Now () He turns His attention back to His disciples.  Therefore, this teaching is once again primarily directed at us with a side application to the enemies of Jesus as well.  The teaching applies to both believers and unbelievers, but the consequences to each are not the same.


c.  Therefore, it is important to remember as we hear what is said that we focus the application on ourselves and not on others.

2.  “‘It is impossible that enticement to sin not come,”

a.  The Lord begins be stating that something is impossible.  This is a dogmatic indicative mood.  When God says that something is impossible, there is no getting around it or stepping away from it.  Whatever ‘it’ is, is going to happen.  Here ‘it’ refers to ‘the enticement to sin’.  We know this because the EIMI functions as an equal sign: ‘it’ = ‘enticement to sin’.  In Mt 18:7 (see above) we have the positive statement of the same rule we have here in our passage in Luke.  Matthew says the same principle in a positive statement: “enticement to sin will come.”  Luke states the same thing in a negative statement: “it is impossible for it not to come.”  Either way enticement to sin is coming.


b.  Temptation or enticement to sin is coming; it is impossible for it to not come.  Why?  Because Satan, fallen angels, and mankind with sin natures are all still operational in the world.  Satan tempts mankind as proven by His temptation of the man and woman in the Garden of Eden and by his temptation of the Lord Jesus Christ in the wilderness prior to the beginning of His public ministry, throughout His ministry, and while on the Cross.  (Notice that Satan makes no attempt to tempt or entice Jesus to sin after His death and resurrection.  Jesus was no longer in a physical body capable of sin after His death on the cross.)  The fallen angels entice people to sin, both believers and unbelievers.  And other people entice us to sin, both believers and unbelievers.  And worst of all, we entice ourselves to sin—the greatest stupidity of all.


c.  So it is impossible for temptation or enticement to sin to not come because if someone else doesn’t do it to us, we are going to do it to ourselves.  We cannot help ourselves.  We love to do what we want.  And enticement to sin is as simple as Satan suggesting to us that we simply do what we want.  This was all he had to do to the woman in the Garden; it was all she had to do to Adam; and then it was all Adam had to do to himself.


d.  Enticement to sin is coming from ourselves.  We cannot stop it.  Trying to stop it is impossible.  We are going to entice ourselves to sin.  But so are others and that is the point being made here.  The focus is on what one person does to another.

3.  “nevertheless woe through whom it comes!”

a.  In spite of the fact that enticement or temptation to sin will come, is coming, and comes, nevertheless there is a consequence for the person through whom that enticement or temptation comes—‘Woe’.


b.  ‘Woe’ is a warning of impending disaster.  The impending disaster for the unbeliever is personal disaster in time or eternal disaster, if they continue to refuse to believe in Christ.  The impending disaster for the believer is warning, intensified, or dying discipline.  ‘Woe’ is never a good thing; it is never something we want; it is always something to be avoided at all costs.


c.  The person who creates temptation or enticement to sin for another person is the object of the justice of God with the consequences being ‘woe’ or certain calamity, catastrophe, and disaster.  In the case of Satan, the fallen angels, and unbelievers that disaster is everlasting life in the lake of fire.  In the case of believers it is dying discipline and loss of eternal rewards and blessings (no ‘gold, silver, and precious stones’ of 1 Cor 3; no crowns of life, glory, or righteousness).

4.  Commentators’ comments.


a.  “Jesus instructs His disciples directly about some elements of following Him.  First, it is impossible to avoid stumbling or sinning. skandalon is an enticement to sin.  In the LXX, this word group usually translated by words meaning to bait or lure and to stumble and pictures entrapment in sin.  Something serious is in view, as the severe rhetorical picture of the next verse shows: the crime is so serious that death is to be considered a better fate.  Jesus’ point is that the presence of decisive temptation to defect is unavoidable, and in addressing the disciples he suggests that temptation can come from inside the community of faith.  Judas represents a disciple who, in the end, revealed his heart, showed his lack of commitment to Jesus, and became an object of divine wrath.  Mt 18:6–7 is conceptually parallel to Luke.  In Matthew, however, the world is described as the source for such temptation. Thus, Matthew’s version is less focused on the disciple.  In a reversal of Luke 17:1–2, Matthew begins with the illustration about the millstone and ends with the note about sin’s inevitability and the woe.  This is a familiar teaching, probably repeated with some variation; it does not come to Luke from the same source as Matthew’s version.  Regardless of the relationship of the sayings, we have a comment about the relationship between the world and false teachers (Phil 3:18–20; Col 3:2; 2 Tim 3:1–5; 2 Pet 2:1–3; 1 Jn 4:4–6).”


b.  “After Jesus warned the Pharisees, He then turned to His disciples to warn them about possible sins in their lives, for occasions to stumble are an unfortunate part of life.  After all, we are all sinners living in a sinful world.  But we must take heed not to cause others to stumble; for it is a serious thing to sin against a fellow believer and tempt him or her to sin (Rom 14:13; 1 Cor 10:32; 1 Jn 2:10).”


c.  “Jesus taught about the obligations His disciples had toward other people and God.  Followers of Jesus are not to cause people to sin.  In this life sin cannot be eradicated—such things are bound to come.”


d.  “Luke designates the immediate recipients of Jesus’ teaching as ‘His disciples’.  This stands in contrast to the audience of Lk 16:14–31, the Pharisees.  In this section of the Third Gospel, Jesus seems to have made a practice of speaking to one audience in the presence of another.  Indeed, the content of His teaching to the disciples here takes its force in part from the probability that the narrator wants us to imagine Jesus always at center stage, with first the Pharisees (and scribes) and then the disciples moving into and out of the spotlight but never off the stage altogether.  Each overhears instruction to the others, so that Jesus’ fundamental message comes as point to His disciples, counterpoint to the Pharisees.  Jesus remains open to the possibility that Pharisees will hear the word and respond in obedience, but is aware equally that the disciples remain in need of formation [instruction].  The inevitability of occasions for stumbling is grounded in the Lukan idea of hostility and opposition to the plan of God: All do not identify with and orient themselves around God’s purpose.  The precise nature of the offensive behavior under critique here is left open.”


e.  “Verse 1 makes the point that Satan will use people to delude others about their spiritual well-being and future.  All need to guard against this fearsome sin; the only way to do this is to found all instruction on God’s Word, and not on one’s own ideas (man, who is mortal, sinful, and temporal, can at best have an imperfect understanding of immortal, holy, and eternal truth, for, obviously, he is cast on God for knowledge of things outside the realm of his experience).  Nobody has to be used by Satan; man either chooses to be used by Satan or ignores God’s safeguards and falls prey to Satan.  We have no excuse ever for being Satan’s tool, hence the strength of the condemnation Jesus proclaimed.”


f.  “The first of a collection of teachings for disciples, this section is about things that cause people to sin (older versions have ‘stumbling blocks’).  Although these are inevitable in this present world, nevertheless Jesus warns his disciples sternly about being the cause of other people sinning, e.g. by tempting them or by setting a bad example.”


g.  “The human condition makes stumbling blocks inevitable.  The destructiveness of sin is seen throughout general culture.  Intellectuals often directly assault Christian belief.  Criminal offenders regularly lead others headlong into sin.  The icons of pop culture lure multitudes away from truth and life.  Even some within the religious culture of faith, pastors and teachers who engage in spiritual compromise, lay huge stumbling blocks before ‘little ones,’ people who are weak and vulnerable as they are being drawn to Christ.  False doctrine is the primary stumbling block of these religious leaders, and it is not limited to rank heresy but sometimes takes the form of strange teaching and legalism—all of which turn people away from simple faith in Jesus Christ.  Nearly as bad as the stumbling block of false teaching is scandalous living.”


h.  This commentator defines ‘enticements to sin’ as: “Those acts that cause others to deviate from the path of right as well as shocking their moral sensibilities.”


i.  “PLĒN means that in spite of the fact that deathtraps will be set, woe is ‘nevertheless’ on him through whom they are set.  This ‘woe’ is a verdict that will be carried out inescapably.”
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