John 1:1
Luke 16:9



 is the consequential use of the conjunction KAI, meaning “And so,” followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  This is followed by the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

“And so I say to you,”

 is the dative of advantage from the second person plural reflexive pronoun HEAUTOU, meaning “for yourselves.”  Then we have the second person plural aorist active imperative from the verb POIEW, which means “to make.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the disciples are to produce the action.


The imperative mood is a command.

This is followed by the accusative direct object from the masculine plural adjective PHILOS, meaning “friends.”  Next we have the preposition EK plus the ablative of means
 from the masculine singular article and noun MAMWNAS, meaning “with the wealth/property.”  With this we have the attributive genitive
 from the feminine singular article and noun ADIKIA, meaning “with the unrighteous wealth.”

The Louw-Nida lexicon suggests the following meaning: “so I tell you: make friends for yourselves with unrighteous worldly wealth’.”
  Notice the KAI translated as ‘so’ and the ablative of means translated as ‘with’ and the attributive genitive translated as ‘unrighteous wealth’.  “The attributive genitive modifies the head noun by naming one of its attributes.  It functions as a simple adjective and can be so translated.  Thus ‘their deeds of ungodliness’ means ‘their ungodly deeds’ (Jude 15); ‘the body of sin’ means ‘the sinful body’ (Rom 6:6); and ‘the riches of glory’ means the ‘glorious riches’ (Col 1:27).  The equivalency of the attributive genitive to an adjective is illustrated by comparing the expression ‘unrighteous mammon’ in Lk 16:9 (genitive) with 16:11 (adjective).”

“make friends for yourselves with the unrighteous wealth,”
 is the conjunction HINA, which introduces a result clause, meaning “so that.”  This is followed by the temporal conjunction HOTAN, meaning “when.”  Then we have the third person singular aorist active subjunctive from the verb EKLEIPW, which means “to fail, give out; to be gone of money Lk 16:9, practically equivalent to ‘when you go bankrupt’.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The subjunctive mood is used in temporal clauses begun with HOTAN to indicate the indefinite time of the action of the money being gone.

“so that when it is gone,”
 is the third person plural aorist deponent middle subjunctive from the verb DECHOMAI, which means “to receive; to welcome.”


The aorist tense is a futuristic aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (your friends: the three members of the Trinity, elect angels, other believers) producing the action.


The subjunctive mood is a potential subjunctive.

Then we have accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples and other believers.  Finally, we have the preposition EIS plus the accusative of place from the feminine plural article and adjective AIWNIOS plus the noun SKĒNĒ, meaning “into the eternal dwellings.”

“they will welcome you into the eternal dwellings.”
Lk 16:9 corrected translation
“And so I say to you, make friends for yourselves with the unrighteous wealth, so that when it is gone, they will welcome you into the eternal dwellings.”
Explanation:
1.  “And so I say to you,”

a.  The Lord continues with a consequential application of the parable he has just taught.


b.  Verse one tells us that the Lord has been addressing the disciples.  There has been no change of audience along the way.  So He is still addressing the disciples.  He now gives them His application of the main principle of the parable for them.

2.  “make friends for yourselves with the unrighteous wealth,”

a.  The disciples are told to make friends with the wealth of unrighteousness.  This seems a rather odd statement at first glance.  It appears that Jesus is telling the disciples to accumulate wealth by whatever unrighteous means they can.  But such is not the case.  We have to unpack the meaning to understand the principle.


b.  There are two kinds of wealth in the world: the wealth of unrighteousness is the wealth produced by unrighteous people (all of us) in a worldly system of unrighteousness created by Satan.  The wealth of unrighteousness is a synonym for the love of money, which is the root of all evil.  As an attributive or Hebrew genitive the phrase ‘the wealth of unrighteousness’ can be restated as “unrighteous wealth.”  This ‘unrighteous wealth’, which we call ‘money’, is contrasted with ‘righteous wealth’, that is, the spiritual wealth of heaven.


c.  So while living here on earth it is necessary for us to make friends with unrighteous wealth so we can live, eat, stay alive, etc.  There is nothing wrong with working, making money, supporting ourselves, providing for our family, etc.  These things are not sinful or evil.  The love of money is sinful and evil, but not the legal making of money and proper use of money.


d.  The Lord expects the disciples to work and make money to support themselves and their families.  This is normal in life and expected.

3.  “so that when it is gone,”

a.  However, there is a result that comes from making money and living—we are all going to die.  The money runs out the day you die.  You can’t use any of the wealth of unrighteousness to pay for anything in the place of eternal dwellings.


b.  The wealth of unrighteousness is completely gone the day you die.  It all now belongs to those we have left behind.  Satan’s system of wealth used by the unrighteous is only good in his temporary system on earth.  It has no value in the life to come.


c.  Therefore, our Lord is telling His disciples to make use of (make friends with) Satan’s system of unrighteous wealth as long as they have to live on earth.  But once we die we will be with a different set of friends, where the wealth of righteousness plays no part.

4.  “they will welcome you into the eternal dwellings.”

a.  Who are the “they”?  The only people previously mentioned in the passage are the “friends” you make.  Who are your friends that are already in the eternal dwellings that do the welcoming of you?  There are three categories of friends there already: the three members of the Trinity, the elect angels, and fellow believers.


b.  So this tells us that there are eternal dwellings for the believer.  The believer is welcomed there by others who are already there and these eternal dwellings don’t cost us anything or have anything to do with the money made during our life on earth.


c.  “The eternal dwellings” is a word picture of heaven.  We are welcome there because we have believed in Christ.  Those welcoming us are those who have always lived there (the Trinity) and those for whom God has made eternal dwelling places (the elect angels and all believers).  “In My Father’s house there are many rooms.”

5.  Commentators’ comments.


a.  “There is no thought here of purchasing an entrance into heaven by the use of money.  That idea is wholly foreign to the context.  The wise way to lay up treasure in heaven is to use one’s money for God here on earth.  That will give a cash account there of joyful welcome, not of purchased entrance.”


b.  “The applications get specific.  Jesus exhorts the disciples to be generous.  Luke introduces the verse with the solemn ‘and I say to you’ to stress the application’s importance.  mamōnas (mammon), an Aramaic term for wealth or possessions, is not to be hoarded and used selfishly but to make friends.  It is not just alms to the poor that is in view here, but the general use of one’s money.  The way to make friends from money is to be generous.  Jesus parallels the disciple’s situation with the parable.  One should use money in such a way that one is received into eternal dwellings.  Why is mammon called ‘of unrighteousness’?  Probably because the pursuit of it can make people selfish, cause them to take advantage of others, and cause them to be unfaithful to God.  Wealth, being so attached to the world, tends to produce ‘worldly’ responses by keeping one’s focus on this age and on self, not on the age to come and God.  The reference to ‘they may receive you’ is (1) a reference to friends who receive the benefit and welcome the generous one into heaven, (2) a reference to angels who represent God, or (3) a circumlocution for God himself.  God responds to disciples who love their neighbors with concrete action, even down to the use of money.  God will reward the person who is generous with money.  Money ultimately fails.  Money can and does run out, so one had best be prepared for when it does.  Whether this refers to money becoming useless at death or to the exchange of temporal treasures for eternal heavenly treasure at Jesus’ return cannot be decided and is ultimately irrelevant.  The end, in either case, is the same.  The idea is that money does not last.  Rather than rely on it, one should put it to beneficial use.  Use money in a way that pleases God and serves Him.

Zacchaeus (Lk 19:1–10) is a positive example of the application; the rich man (Lk 16:19–31) is the negative example (so also 18:18–24).  Jesus probably intended this remark for the wealthy among the disciples.  A concern to be received by God into one’s eternal habitation will influence how one looks at and uses money.  To know God and to be generous is better than to know the greenback and risk spiritual bankruptcy.  If we know that God watches our stewardship, we will be sensitive to use the resources God provides in ways that are pleasing to Him.”


c.  “Jesus admonishes us to use our opportunities wisely.  One of these days, life will end, and we will not be able to earn or use money.  Therefore, while we have the opportunity, we must invest our money in ‘making friends’ for the Lord.  [This passage doesn’t teach that at all.  The phrase “for the Lord” is found nowhere in the verse.  This is an example of reading one’s theology into a verse.]  This means winning people to Christ who will one day welcome us to heaven.  [Another improper interpretation based upon wishful thinking.]  Our lives and our resources will one day end, so it behooves us to use them wisely.”


d.  “One should use money to win people into the kingdom.”
  Really?  God is in the business of buying people’s faith and love?  What a horrible interpretation.


e.  “Jesus bade His disciples do (and what He bids us do) was to make friends by means of money.”
  What’s wrong with this interpretation?  Everything.  We can’t buy God’s love with our money, and we can’t buy other people’s love with our money.  We can’t buy friends!  No one makes friends by means of money.  People make friends by being kind, compassionate, honest, trustworthy, honorable, etc.  Money has nothing to do with making friends.


f.  “People should learn from the manager and use their wealth to make God their friend, so that, when money is no longer of any help to them, God will receive them into His presence.”


g.  “‘Use worldly wealth to gain friends for yourselves’. [Notice the mistranslation; there is no verb ‘use’ in the Greek; this changes the whole meaning of what is said.]   Who are these ‘friends’ who will receive us into Heaven?  Many scholars think this refers to God himself, because Jewish literature often referred to God in the divine plural (‘they’) to avoid using the name of God.  Others think ‘friends’ refers to people who have been spiritually benefited by one’s wealth.  The word may include both God and redeemed humanity welcoming a newly departed and generous believer to glory.  God, his angels, and grateful souls—eternal friends, those who have heard the gospel because of one’s giving—greeting and leading a faithful believer into the eternal tents.”
 


h.  “No other parable has caused as much perplexity and has received as many interpretations as this one.  We have seen how the steward of unrighteousness used the mammon of unrighteousness in making friends for himself to take him in when he was discharged from his office; Jesus orders us to do the same thing but to make our use quite the opposite.”
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