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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the rich man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the first person singular present active indicative from the verb ERWTAW, which means “to ask; to demand; to beg.”


The present tense is an aoristic present, which describes a momentary present action in its entirety.


The active voice indicates that the rich man produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Abraham.  This is followed by the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the vocative masculine singular from the noun PATĒR, meaning “father.”

“Then he said, “Therefore I beg you, father,”
 is the conjunction HINA, which introduces a purpose clause and can be translated “that” or “in order that.”  This is followed by the second person singular aorist active subjunctive of the verb PEMPW, which means “to send: you might send.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The active voice indicates that Abraham might produce the action.


The subjunctive mood is a subjunctive of purpose and potential possibility, indicated in the translation by use of the auxiliary verb “might.”

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and again referring to Lazarus.  This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “to the house of my father.”

“that you might send him to the house of my father—”
Lk 16:27 corrected translation
“Then he said, “Therefore I beg you, father, that you might send him to the house of my father—”
Explanation:
1.  “Then he said, “Therefore I beg you, father,”

a.  The story continues with the rich man’s reply to the objection by Abraham that there is a great chasm between the two, which is impossible to cross.  The rich man understands that Lazarus is not coming to him and he knows he isn’t going anywhere.  Therefore, he begs Abraham do something else for him.  The verb ERWTAW has three basic meanings, which indicate three different states of mind:



(1)  It means to demand.  This is hardly appropriate here, since the rich man is hardly in a place to demand anything.  He is more desperate than demanding.



(2)  The verb means to ask for something.  This is possible, but does not convey the desperation that exists in the mind of the rich man.



(3)  It means to beg for something.  This seems to convey the mental attitude and desperation of the situation, given the flame, the heat, the desire for a single drop of water.  The rich man has been reduced to Lazarus’ former level of having to beg for crumbs off the table.  The rich man now knows what it is like to have to beg for help and get what he gave—nothing.


b.  For a second time the rich man addresses Abraham by the title ‘father’; once again appealing to the familial/genetic relationship, where there is no spiritual relationship.  Jesus is making a subtle reminder to the Pharisees that just because Abraham is their genetic ‘father’ does not mean that they will enter into the kingdom of God with Abraham.  He may be their physical ‘ancestor’, but he is not their spiritual relation, since they don’t believe in the God of Israel as Abraham did.  Being the genetic heir of Abraham is doing nothing for the rich man in this story, just as it will do nothing for the Pharisees, who are depending on that relationship for their eternal salvation.

2.  “that you might send him to the house of my father—”

a.  The rich man now makes his second request.  He begs that Abraham might send Lazarus to the house of the rich man’s father.  We will see the purpose for this request in the next verse.


b.  The rich man understands that he can’t go to Lazarus and Lazarus can’t come to him.  But he now hopes or believes that Lazarus can leave the paradise of Abraham’s place of honor and go to the home of the rich man’s father.  The rich man is making another series of assumptions.  He assumes that:



(1)  Abraham has the authority and will to send Lazarus back to the living from the realm of the dead.



(2)  Lazarus has the will and ability to leave Abraham’s place of honor and return to the living.



(3)  God will permit Lazarus’ departure from the paradise of Hades, as in the case of the prophet Samuel appearing before the witch of Endor and King Saul, 1 Sam 28:7–20.


(4)  The purpose for sending Lazarus will be achieved.



(5)  That there is no one living who could convey the message that Lazarus might bring.



(6)  That the house of his father still exists and is inhabited by his family.



(7)  That Lazarus knows exactly where this house is located (It is most likely the same house Lazarus was laid in front of every day until he died.  Dad and the boys all lived together in the great mansion.)


c.  For the first time in a long time, the rich man is thinking about someone other than himself.  There is not a single person in Torments right now that does not desperately want the living to be warned about the real, literal existence of this place, and the need to do whatever it takes to avoid it.  You might ask, “Then why doesn’t God let someone come back from the dead and warn us all?”  God has already done this in the case of Samuel the prophet of Israel, the resurrection of Jesus Christ from the dead, and will do so in the future with the resurrections of the two prophets of the Tribulation (Moses and Elijah).


d.  Note that the rich man did not follow Abraham in his faith in the God of Israel, but still asks Abraham to send Lazarus (as if Lazarus is now Abraham’s servant) to warn his brothers to have the same faith in the God of Israel that Abraham has.  Also notice that now that the rich man knows how critical faith in the God of Israel is, whatever faith he might have now does not change his situation.  So in his desperation, he only wants his brothers to know the importance of having this faith.  Jesus told this story so that we might know the importance of having this faith.

3.  Commentators’ comments.


a.  “The rich man changes his approach since he realizes that his own situation is hopeless: he appeals on behalf of his family members who are still alive and have a chance.  The rich man does have compassion; it was just limited.  Now that he realizes the reality of his situation, he wishes to spare his family the same mistake he has made.  He knows his brothers need to repent.  Literarily, the rich man becomes an advocate of the very position that Jesus is taking.  In addition, he speaks as one who made a fatal, eternal mistake in his life and he wishes to help others avoid doing the same.  In effect, the rich man is saying, ‘Do not let them make the same mistake I made.  Warn them that the way I lived ends in disaster.’  The rich man wants no descendants when it comes to his deadly lifestyle.  Significantly, the rich man’s current conversion of perspective does not change his fate, which was already irreversibly determined by his earthly life.  The parable teaches that some realizations, even though they are right, come too late to be of any good to anyone.  This point lends a note of tragedy to the story.  There is also irony, for the rich man asks for Lazarus to go from the dead to communicate to his brothers. The request is refused, but the rich man actually gives the message that he wants communicated to his brothers.  He warns Luke’s readers to avoid his error.  Saul’s vision of Samuel may be an example of what the rich man proposes (1 Sam 28:7–20).  This seems better than to see a request for a resurrection, for the remark of Lk 16:30–31 is best seen as heightening the request and foreshadowing what will happen with Jesus.  These later verses make the point that even a resurrection would not be good enough.”


b.  “The rich man prayed for his brothers.  He did not say, ‘I’m glad my brothers will also come here. We’ll have a wonderful time together!’  Occasionally you hear a lost person say, ‘I don’t mind if I go to hell.  I’ll have a lot of company!’  But there is no friendship or ‘company’ in hell!  Hell is a place of torment and loneliness.  It is not an eternal New Year’s Eve party at which sinners have a good time doing what they used to do on earth.”


c.  “Given the indifference that had characterized the comportment of this rich man in relation to Lazarus, we may be surprised at the concern he now shows.  His concern, though, is characteristic of the rich, whose circle of compassion extends to ‘friends, brothers, relatives, and rich neighbors’ who are able to repay concern with concern, hospitality with hospitality.  Even this show of sensitivity, then, is self-indicting since it manifests how true to character this rich man has been and even now remains.  In his agony, the rich man asks for Lazarus to be sent as a witness to his living brothers.  The idea of the dead returning to visit the living was common in the ancient world, with some literary expressions of this idea oriented toward the return of the dead for the purpose of revealing his or her own fate or the fate of others in the next world.”


d.  “Jewish literature emphasized the moral responsibility of all people to obey whatever measure of light they already had.”


e.  “Imagine, for a moment, the psychological torture of knowing what you want to do, and also knowing that it will haunt you eternally and that you cannot avoid it or do anything about it.  This is just one of the many frightful, fearsome aspects imbedded in this narrative.  Spiritually, the rich man is fully perceptive now that it is too late-indeed, he is now a red-hot evangelist, but to no avail; in Hades he does not doubt the necessity of salvation for one moment.  He is still there, his condition is unaltered, and his only prospect is the final judgment and then Hell [the Lake of Fire], a place which must be even worse than Hades if it will consume Hades.”


f.  “The clear implication is that the fate of the rich man was finally fixed.”


g.  “Now for the first time the man showed some interest in others.  He figured that if Lazarus returned from the dead and gave an eyewitness account, his family would believe and so escape judgment.”
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