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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Abraham produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun ABRAAM, meaning “Abraham.”  This is followed by the vocative neuter singular from the noun TEKNON, which means “Child; Son.”

“However Abraham said, “Child,”
 is the second person singular aorist passive imperative of the verb MIMNĒISKW, which means “to remember.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the rich man will receive the action of remembering.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, which introduces indirect discourse here and is translated “that.”  This is followed by the second person singular aorist active indicative of the verb APOLAMBANW, which means “to receive: you received.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the rich man produced the action of receiving.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter plural article and adjective AGATHOS with the possessive genitive from the second person singular personal pronoun SU, meaning “your good things.”  Then we have the preposition EN plus the locative of time from the feminine singular article and noun ZWĒ with the possessive genitive from the second person singular personal pronoun SU, meaning “during your life.”

“remember that you received your good things during your life,”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular proper noun LAZAROS, meaning “Lazarus.”  Then we have the adverb of comparison/manner HOMOIWS, meaning “likewise; in a similar manner.”  This is followed by the accusative direct object from the neuter plural article and adjective KAKOS, meaning “the bad things.”

“and Lazarus likewise the bad things;”
 is the adversative use of the postpositive conjunction DE with the temporal adverb NUN, meaning “however now.”  Then we have the adverb of place HWDE, meaning “here,” followed by the third person singular present passive indicative from the verb PARAKALEW, which means “to be comforted.”


The present tense is a descriptive and durative present for an action that is now occurring and expected to continue.


The passive voice indicates that Lazarus is receiving the action of being comforted.


The indicative mood is declarative for a simple statement of fact.

Next we have the adversative use of the postpositive conjunction DE, used as “a marker with an additive relation, with possible suggestion of contrast, and at the same time.”
  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to the rich man.  Finally, we have the second person singular present passive indicative of the verb ODUNAW, which means “to undergo physical torment: suffer pain Lk 16:24-25; to experience mental and spiritual pain: be pained/ distressed.”
  The morphology is the same as the previous verb with the rich man receiving the action.

“however now he is being comforted here, and at the same time you are suffering pain.”
Lk 16:25 corrected translation
“However Abraham said, “Child, remember that you received your good things during your life, and Lazarus likewise the bad things; however now he is being comforted here, and at the same time you are suffering pain.”
Explanation:
1.  “However Abraham said, ‘Child,”

a.  Abraham is depicted here as a real person, who answers the request of the rich man with a contrasting statement.


b.  As the rich man referred to Abraham as his ‘father’, so Abraham responds with the title “Child” or “Son” (the Greek word TEKNON refers to both a child and a son).  By this title Abraham confirms two things: (1) his genetic relationship as a Jew to the rich man, and (2) his superior position of authority over him in the father-child relationship.  This indicates that Abraham’s answer will be authoritative, dogmatic, and truthful.

2.  “remember that you received your good things during your life,”

a.  Abraham tells the rich man that he needs to remember something about his former life on earth.  He needs to remember all the good things he received during his life.  Notice that Abraham says nothing about all the bad things the rich man did, but emphasizes all the good things the man had.  These good things have already been described as “dressing himself in purple and fine linen, enjoying himself splendidly every day” (verse 19).  The possessive pronoun “your” is important because it asserts that these good things really belonged to the rich man.  They were not stolen property, but the prosperity that was rightfully his to do with as he pleased.  He is not being criticized for having good things.

b.  The startling thing about this statement is that the rich man has the ability or capacity to remember all the good things he had in life.  This asserts that the unbeliever will be able to remember their former life on earth, while in torments awaiting the last judgment.  The unanswered question that seems to reasonably have an affirmative answer is: ‘Will unbelievers also be able to remember the bad things on this life?’  The passage doesn’t answer the question, but logically you would think that if you could remember one thing you could also remember the other thing.  This is also confirmed by the statements in Scripture about the unbeliever being in a place where there is gnashing or grinding of teeth, which is an indication of maximum frustration and regret for wrong decisions and wrong actions.  The unbeliever will spend a great deal of time remembering all the times they had the opportunity to believe in Christ, but rejected them.

3.  “and Lazarus likewise the bad things;”

a.  The other side of the coin is now presented—that Lazarus received the bad things.  These bad things have also already been described as his hunger, sores, and suffering.


b.  By comparison we have to ask ourselves whether or not believers remember all the bad things that happen to them after they die and are in paradise.  We can easily imagine that our memory will still work and we will be able to remember all our sins and evil.  But over time these memories fade and the present reality of everything around us in heaven should take over.  Living in an eternal state of guilt for our wrongdoing is not a ‘heavenly’ mental attitude.  We are clearly instructed to ‘Forget those things which are behind’ Phil 3:13.  Paul looked forward to his rewards, not backward to his failure in ignoring the Holy Spirit and going to Jerusalem, when told not to.  God is said to wipe every tear from our eyes, which will include the tears of regret for our former failures.  He cleanses us from all wrongdoing, 1 Jn 1:9.  All of our human good and evil are burned up at the evaluation throne of Christ, 1 Cor 3.  Therefore, we can expect to forget the bad things and enjoy the present things of heaven for all eternity.


c.  Therefore, Abraham points out the clear contrast to what the rich man got to enjoy during his time on earth and what Lazarus had to endure during his time.

4.  “however now he is being comforted here, and at the same time you are suffering pain.”

a.  Having pointed out the past contrast, Abraham adds another statement emphasizing the present contrast, which we see in the expression “however now.”


b.  Lazarus is being comforted in the paradise of Hades, Abraham’s place of honor (here).  The comfort he is receiving is both physical and spiritual.  He is comforted in his body and his soul-spirit (the soul and spirit are forever united in the believer).


c.  And at the same time that Lazarus is being comforted from all he had to endure on earth, the rich man is suffering pain.  His pain is also physical and mental.  He is suffering in his body from the flame and heat.  He is suffering in his soul for refusing to change his mind about Jesus.  Every unbeliever is fully aware of their failure to believe in Christ.  They spend eternity remembering their rejection of the love, forgiveness, and offer of eternal salvation.  Their mental agony forever is that they easily had many opportunities to believe in Jesus, but absolutely and dogmatically refused to do so.  The mental suffering matches the physical suffering.


d.  You might ask, ‘Why does God make unbelievers suffer physically in fire?  Why not, just let them suffer mentally?’  Consider the suffering physically of the Son of God on the Cross for six hours.  He suffered for them the physical and mental anguish of coming into contact with sin and being judged for those sins.  We have no concept of what God the Father’s physical punishment for sin feels like, because all that pain was poured out on Christ as a substitute for us.  Consider for a moment that the physical pain of six hours on the Cross is the equivalent of the eternal pain of all unbelievers in Torments and the lake of fire combined.  We can’t even imagine how much pain that is, but that is what Jesus had to endure on the Cross.  Therefore, because the unbeliever rejects what Jesus did physically for them on the Cross, they receive in themselves that which God offered to do for them, but they rejected.  The unbeliever not only rejects the love and forgiveness of God by not believing in Jesus, but they also reject His physical suffering for them.  And therefore, God has no choice, but to give them the physical suffering that rightfully belongs to them.  God doesn’t want them to suffer and did everything to take their suffering from them.  However, they refuse to give it up by believing in Christ, and therefore, retain their just condemnation and punishment.


e.  You see, by refusing to change his mind about Christ, the rich man (like the Pharisees who are paying close attention to everything Jesus is saying) not only loses everything he had in life, but also loses God’s offer of eternal salvation from what he is now suffering.  God offered to take all that suffering away, but the unbelieving rich man ignored and rejected the offer.  He now receives the unintended consequences of what he wanted.

5.  Commentators’ comments.


a.  “Jesus summarizes the reversal that has come to both of the story’s main figures.  Abraham’s words are tender but firm in addressing the rich man as teknon, son.  Some ‘sons’ will not be in heaven.  The rich man has gone from self-indulgence to anguish.  Luke here uses a different term for suffering than that used in 16:23: odynaomai refers to continual pain and grief, especially mental pain, which is why ‘anguish’ is a good way to render the term.  Lazarus has gone from suffering to comfort.  In this setting, it clearly refers to the mental comfort that Lazarus receives from his new situation.  The fate of the two men in the afterlife stands opposite what each experienced in his earthly life.  The rich man has already received in full what life can give him.  In the afterlife, he is destitute and tormented.  In contrast, Lazarus receives life forever.  This contrast is part of Abraham’s reason for not calling Lazarus to the rich man’s aid.  The point is stated rather briefly and cryptically.  In essence, Abraham says, your roles are reversed.  What Lazarus was in the old life, you have become.  What Lazarus lacked, you now lack.  What you did not provide him then, he cannot provide you now.  You are reaping what you sowed.  The lesson is in the reply, for in effect Abraham says that the rich man’s extravagant wealth and lack of compassion on earth has resulted in spiritual poverty and absence of mercy eternally.  There is no mercy in the afterlife for those who fail to show compassion in this life.   The teaching pictures what Jesus declared in Lk 6:20, 24.  It is important to recognize that the parable illustrates Jesus’ teaching in Lk 16:9 about using wealth generously.  The rich man is not condemned because he is rich, but because he slipped into the coma of callousness that wealth often produces.  He became consumed with his own joy, leisure, and celebration and failed to respond to the suffering and need of others around him.  His callousness made his earthly riches all that he would receive from life.  Realizing the relationship of the parable to other teachings of Jesus is important, for some regard this parable as so overstated in its condemnation of the wealthy that it could not be Jesus’ point.  Some understand the verse to teach that there is a fixed quota of wealth and poverty to experience in life and the wealthy who run up their quota in this life end up with nothing later.  Such a reading disregards not only the teaching of a passage like 16:9, it also ignores the poignant picture that Luke will deliver later in 19:8–9, where Zacchaeus becomes a model for how to handle wealth.  Lk 14:12–13 also illustrates the call to generosity, with a promise that such generosity will be paid back at the resurrection.”


b.  “Abraham gave two reasons why Lazarus could not bring the comfort that was requested: the character of the rich man and the character of the eternal state [we see this in the next verse].  The rich man had lived for the ‘good things’ of earth, and had experienced abundant temporal blessings.  He had his reward.  He had determined his own destiny by leaving God out of his life, and now neither his character nor his destiny could be changed.  Lazarus could not leave his place of comfort and make even a brief visit to the place of torment.”


c.  “The wealthy man’s request is denied.  He is the victim of his own choices.”


d.  “The Greek text makes plain some of the awesome terror of Hades.  It is remarkable how factual Jesus was, and His restraint in not chastising or actively frightening the Pharisees should be an example to us.  He did not seek to frighten people into the Kingdom, yet He did not refrain from painting a factual picture of the consequence of rejecting Him as Savior.”


e.  “Abraham was actually quite tender in his response.  He acknowledged hereditary kinship but rejected the man’s spiritual right to share in the blessings.  The rich man exemplified Jesus’ woe in the Sermon on the Plain: ‘Woe to you who are rich, for you have already received your comfort’ (Lk 6:24).  Jesus was not teaching that there will be an automatic reversal of roles in Heaven, but rather that his judgment will be equitable.”


f.  “The rich man did not ask to be freed from his punishment.  He accepted that as just.  The rich man had asked for a slight alleviation, and in a way which involved an interruption of the bliss of Lazarus.  Abraham replies that to interfere with the lot of either is both unreasonable and impossible.”


g.  “It would be wrong to take this statement to mean that because a man has good things in this therefore he is anguished in hell, and because a man has good-for-nothing things in this life, therefore, he is comforted in heaven.  Abraham does not say this, nor would it be true.”
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