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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to the rich man.  Then we have the nominative masculine singular aorist active participle of the verb PHWNEW, which means “to cry out; to shout.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the rich man produced the action.


The participle is simultaneous with the action of the main verb and is circumstantial.

With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”  Next we have the vocative masculine singular from the noun PATĒR, meaning “Father” plus the vocative masculine singular from the proper noun ABRAAM, meaning “Abraham.”

“And crying out he said, “Father Abraham,”
 is the second person singular aorist active imperative from the verb ELEEW, which means “to take pity on something; to have compassion on something; to show mercy to someone.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Abraham is requested to produce the action.


The imperative mood is an imperative of entreaty.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the rich man.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative of the verb PEMPW, which means “to send.”  The morphology of the verb is the same.  Next we have the accusative direct object from the masculine singular proper noun LAZAROS, meaning “Lazarus.”

“show mercy to me, and send Lazarus,”
 is the conjunction of purpose HINA, meaning “in order that” and introducing a purpose clause.  Then we have the third person singular aorist active subjunctive from the verb BAPTW, which means “to dip.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Lazarus might produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, indicated in the translation by the auxiliary verb “might.”

Then we have the accusative direct object from the neuter singular article and noun ADRON, meaning “the tip, the end.”  With this we have the genitive of identity (or descriptive genitive) or the possessive genitive from the masculine singular article and noun DAKTULOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of his finger.”  Next we have the adverbial genitive of place
 from the neuter singular noun HUDWR, meaning “in water.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active subjunctive from the verb KATAPSUCHW, which means “to cool off.”  The morphology of the verb is the same as the previous two aorist active subjunctives.  This is followed by the accusative direct object from the feminine singular article and noun GLWSSA with the possessive genitive from the first person singular personal pronoun EGW, which means “my tongue.”

“in order that he might dip the tip of his finger in water and cool off my tongue,”
 is the explanatory or causal use of the conjunction HOTI, meaning “for; because.”  Then we have the first person singular present passive indicative of the verb ODUNAW, which means “to suffer pain; to suffer torment; to be tormented.”


The present tense is a descriptive/static present, which describes a present state or condition that does not change.


The passive voice indicates that the rich man is receiving the action of “being tormented.”


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the locative of place from the feminine singular noun PHLOX and the demonstrative pronoun HOUTOS, used as an adjective, meaning “in this flame.”

“for I am being tormented in this flame.””
Lk 16:24 corrected translation
“And crying out he said, “Father Abraham, show mercy to me, and send Lazarus, in order that he might dip the tip of his finger in water and cool off my tongue, for I am being tormented in this flame.””
Explanation:
1.  “And crying out he said, “Father Abraham,”

a.  The story of the rich man and Lazarus in two different compartments of Hades continues with the plea of the rich man after seeing Lazarus in the place of honor and comfort next to Abraham.


b.  The rich man cries out or shouts in his agony in a desperate appeal to Abraham.  Notice that the rich man recognizes Abraham as the patriarch of Israel, who lived two thousand years prior to this.  Cognitive ability after death must be far different than it is now; for the rich man has no pictures, photos, paintings, or descriptions that give him any idea what Abraham looks like.


c.  The rich man recognizes Abraham as a real person with a real physical body of some kind, who has the ability to hear (otherwise, why shout at him) and the ability to understand language (otherwise why bother using words).  And most obvious of all is the fact that the rich man recognizes Abraham as being alive after death, just as he recognizes his own life after death.  One of the great principles of this story is the fact that there is life after death according to the very words of the Lord Jesus Christ.  There is no possible way a person could not believe in life after death, if they believe that Jesus is the Son of God; for there is no way Jesus could use such an illustration and by so doing deceive people about the existence of life after death.  God cannot lie or deceive.  Therefore, the story, whether an illustration or not, proves the existence of life after death.


d.  The use of the title “Father” by the rich man is an appeal to the authority of Abraham as the senior patriarch of the Jewish family.  In a patriarchal society the father was the head of the house and his word was absolute law.  The rich man is appealing to the authority of Abraham to do something to overcome his miserable situation.  The rich man appeals to Abraham to overrule the judgment that continues his current punishment.  The rich man is asking for Abraham to use his authority to reverse an action and decision of God.  He is still trying to get what he wants irrespective of the will of God.  The rich man is still operating on his agenda, seeking his own desires.

2.  “show mercy to me, and send Lazarus,”

a.  So the first thing the rich man does is appeal to the mercy of Abraham and through him to the mercy of God.  The verb means to take pity on someone, to have mercy on someone, and to have compassion on someone.  He wants Abraham to feel sorry for him and help him based on that sorrow.  Is it wrong to feel sorry for the rich man?  No, we should feel sorry and have compassion for the fate of any unbeliever before or after death.  However, can we do anything about the consequences of their refusal to believe in Christ?  No, there is nothing we can do to help them after death, and before death all we can do is give them the gospel and be gracious and kind to them.  We can show mercy to unbelievers before they die, but there isn’t a thing we can do for them after death, no matter how much we want to.


b.  The rich man asks Abraham to send Lazarus to help him.  First, we notice that the rich man recognizes who the person is reclining next to Abraham.  This proves that he walked past Lazarus daily at his front gate and was well aware of who he was and what he looked like.  The fact that the rich man uses Lazarus’ name proves his prior acquaintance with the poor man.


c.  The request to send Lazarus is an appeal to the authority of Abraham.  It assumes that Abraham has the authority and Lazarus has the ability to go from one place to another in Hades.  The rich man bases his request on assumptions he is making without knowing the reality of what can or cannot be done.  He is used to getting what he asks for, and is about to learn the reality that this no longer will happen for him.

3.  “in order that he might dip the tip of his finger in water and cool off my tongue,”

a.  The rich man then explains the purpose for sending Lazarus to him.  He wants Lazarus to dip the tip of his finger in water and bring a single drop of water to cool off his tongue.  Obviously his tongue is hot, dry, and in pain, which is caused by the flame mentioned in the next clause.


b.  There are several assumptions made by the rich man:



(1)  He assumes that cool water is available where Abraham and Lazarus are reclining.  Perhaps he sees water glasses on the banquet table at which they are reclining.



(2)  He assumes that Abraham has the authority to send Lazarus.



(3)  He assumes that Lazarus is willing to go to the fiery compartment of Hades called Torments.



(4)  He assumes that there is nothing preventing travel between his location and Lazarus’ location.



(5)  He assumes that Lazarus can keep a drop of water on the tip of his finger while going from one place to the other, and that the drop of water will not evaporate in the heat of Torments.



(6)  He assumes that this one drop of water will alleviate some of his suffering.


c.  Notice the mention of two parts of the body: finger and tongue, which indicate physical bodies of some type existing after death.  Also notice that the physical body of the rich man is capable of distinguishing between hot and cool, which indicates the ability to feel or not feel pain.


d.  Most importantly, notice that rich man is asking for the mercy that he never gave Lazarus.  He is asking for the relief from suffering that he never gave Lazarus.  He had the capacity and ability to do for Lazarus all the things he is asking Lazarus to do for him; yet he did nothing for Lazarus, and will find out shortly that there is nothing Lazarus can now do for him.

4.  “for I am being tormented in this flame.””

a.  Finally, the Lord puts in the mouth of the rich man the explanation for his request.  He is being tormented in flame.  The present tense of the verb indicates a condition that began the moment he arrived there and has continued every moment thereafter.  It is a durative action and an unchanging fact.  It is a static condition occurring right now.  As a matter of fact, this situation has now been continuing for almost two thousand years.  It is still literally occurring right now.


b.  The condition is one of torment, and the torment comes from fire, the most painful of all things that can be done to a physical body.  Many commentators balk at this statement.  This is why and where they assert the story cannot be literal, because of loving God cannot and will not permit anyone to exist forever in fire.  Unwittingly they have taken up the defense of Satan against God in Satan’s appeal of his just sentence to the eternal lake of fire.  Let me explain in detail.



(1)  After the fall of Satan and the fallen angels in eternity past, God passed judgment on Satan and his followers.  That judgment was to be cast into an eternal lake of fire for rejecting the love, forgiveness, and grace of God.  God was not willing that Satan or any angel perish in the lake of fire.  Because of His great love He was willing to forgive Satan and any angel that simply acknowledged their sinfulness.  Satan and the fallen angels were unwilling to do so, claiming they had done nothing wrong, since God, who created them, was responsible for them being the way they were and for doing whatever they did.  They blamed God for being the way they were.  So being unrepentant and rejecting the love and forgiveness of God, God had no choice but to sentence them to the lake of fire.



(2)  Satan objected to God’s judgment, asking in his defense, “How can a loving God sentence one of His creatures to eternal torment in fire?  If God is a God of love, then He would never do that.”



(3)  Therefore, God had to prove that He is fair, just, right, loving, faithful, kind, forgiving, and gracious in dealing with all His creatures.  So God created man to resolve the appeal of Satan and prove that a creature is the product of his own free will decisions and will suffer the consequences of his decisions, good or bad.  Thus, the appeal trial of Satan is being played out on the stage of human history for all to see.  What happens to mankind proves that God does the same thing for all His creatures, angelic and human.



(4)  Therefore, every human being that rejects the salvation, love, grace, and forgiveness of God will ultimately receive the same punishment as Satan and the fallen angels in the lake of fire.  Hades is nothing more than the holding cell in the local jail, while awaiting transfer to the final federal prison that lasts forever.  Every person who believes in the Lord Jesus Christ is saved from this eternal condemnation and judgment to the lake of fire, which has been prepared in eternity past for the devil and his angels as well as all who follow in his footsteps.


c.  And for those who doubt the existence of these flames and heat, ask any miner and they will tell you that the deeper you go into the earth, the hotter it gets.


d.  Modern critics of the word of God come up with all kinds of excuses to explain how a physical body could not last in flame or this kind of heat very long.  They do not understand the power of God to create different kinds of physical bodies that cannot be consumed after death.  If God can create a physical resurrection body for Jesus that can pass through a rock covering a sealed grave and pass through a door into an upper room, then God can change the molecular structure of the universe and how atoms work in any way He wants.  Thus creating a new molecular structure for a physical body after death is child’s play for God.


e.  Is God being vindictive and cruel to the rich man?  No, not at all.  The rich man is getting what he wanted in life.  He wanted nothing to do with the Lord Jesus Christ.  He didn’t believe in Him, didn’t love Him, didn’t want His forgiveness, wasn’t interested in His mercy, grace, and compassion.  The rich man just wanted to be left alone to indulge his pleasures.  The man had free will and used it to reject the love of God.  Rejection of the love and forgiveness of God results in the same punishment that belongs to those who hate God—Satan and the fallen angels.  The rich man got what his free will demanded—separation from God forever with no hope of salvation.

5.  Commentators’ comments.


a.  “The rich man in Hades is another instance of the lost who are now in conscious suffering, awaiting the Great White Throne Judgment and everlasting suffering in hell.”


b.  “The rich man tries to change his circumstance by appealing to Abraham.  This may suggest that he was relying on his heritage to pull him through, but John the Baptist had already warned against this in Lk 3:8.  The situation is ironic.  The rich man seemed not to notice Lazarus on earth, but now he appeals through Abraham for the poor man’s aid.  The use of Lazarus’s name in his appeal suggests that the rich man knew about Lazarus all along, making his neglect of the poor man that much worse.  Perhaps even now he sees Lazarus as a servant, or perhaps he concludes that if someone like Lazarus can be at Abraham’s side, surely he can get relief from the patriarch’s intercession.  The rich man acts as if nothing has changed despite his present locale.  He is sadly mistaken, for his fate was determined by his lack of response during his earthly life.  As he had measured, so now it is measured to him (Lk 6:38).  His lack of aid to those in need then means no aid for him now.  The rich man’s former wealth does him no good in the afterlife.  Jewish discussions of the afterlife commonly included physical torment and the ability of the dead to see and converse with others.  Fire in the underworld is a common image in the OT (Isa 66:24), Jewish writings, and the NT (Mk 9:48; Rev 19:12).  Being thirsty is an image of divine judgment (Isa 5:13; 50:2; 65:13; Hos 2:3).  The rich man requests that Lazarus put just a drop of water on his parched tongue to relieve his anguish from the heat.  The request is a small one, but it recalls Lazarus’s similar small request for scraps of food.  Just as there were no crumbs for Lazarus, there will be no water for the rich man.  The difference is that now the rich man has no hope of reversing his fortune.  He sealed his own fate by his actions.”


c.  “People ask, ‘How can a loving God even permit such a place as hell to exist, let alone send people there?’  But in asking that question, they reveal that they do not understand either the love of God or the wickedness of sin. God’s love is a holy love, not a shallow sentiment, and sin is rebellion against a holy and loving God.  God does not ‘send people to hell.’  They send themselves there by refusing to heed His call and believe on His Son.  The ‘unbelieving’ are named second on the list of the people who go to hell, even before the murderers and the liars (Rev 21:8; also see Jn 3:18–21, 36).”


d.  “Amazingly, the wealthy man has not been humbled by his new and undoubtedly startling circumstances. Instead, he assumes that Abraham is still his ‘father’ and that Lazarus, whom he knows by name but has never helped, is present with Abraham in order to carry out errands on behalf of a wealthy man like himself.  Those who legitimately refer to Abraham as ‘father,’ however, are those whose lives reflect their repentance, their orientation toward God’s redemptive aim.  This makes the wealthy man’s address as ironic as it is presumptuous.  His boldness is only intensified by the long-standing tradition regarding Abraham as a model of hospitality to strangers, a model that this wealthy man has manifestly not followed with regard to Lazarus.”


e.  “Jewish literature often portrayed hell as involving burning.  The formerly rich man hopes for mercy because he is a descendant of Abraham, but the judgment here is based on a future inversion of status.  Jewish people expected an inversion of status, where the oppressed righteous (especially Israel) would be exalted above the oppressing wicked (especially the Gentiles), and also believed that charitable persons would be greatly rewarded in the world to come.  But this parable specifies only economic inversion, and its starkness would have been as offensive to most first-century hearers of means as it would be to most middle-class Western Christians today if they heard it in its original force.”


f.  “The rich man then pathetically cried across the distance, pleading for pity.  His plea asserted his kinship with Abraham.  The rich man, so insensitive in this life, may even have thought he was in good standing with Father Abraham and so assumed he had the right to say what should happen next.  This request was the end of his presumption and the beginning of his recompense.  Fire is a punitive image.  There is more than redress here—this is eternal punishment.  Note that Lazarus does not say a word in the entire parable.  On earth he did not complain or blame God, and in Heaven he does not gloat or refuse to be an errand boy.  There is a godly, regal silence.”


g.  “Note that the rich man assumes that Lazarus is at his beck and call.  The rich man unconsciously retains his arrogant attitude toward Lazarus.  In Hades he is so humbled by his pain that he is willing to received alleviation from anyone, even Lazarus.”


h.  “Even in Hades the rich man thinks of Lazarus as there to look after his wants, while in his lifetime he had never spared a thought for Lazarus’s wants; he remains totally blind and unrepentant.  The fact that he knows the beggar’s name indicates that he knew who he was, even if he never did anything of him.”


i.  “All mercy is ended in hell.  Pitiless are the final judgments of God, and this is the illustration.  Let men ignore them or rave against them now and say they cannot believe in such a God, the facts stand as they are depicted here.”
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